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TO

WILLIAM PENN, Quaker,
HIS BOOK, EN 'l' ITLED

" THE NEW WJTl\lElSSElS PROVElD OLD HElRElTJCB;,S."

WHEREIN

He is proved to be an ignorant spatter-brained Quakel', who
knows no more what the true God is, nor his secret decrees,
than one of his coach-horses doth, nor so much; For the
ox knoweth his owner, and the ass his master's crib, but
P enn doth not know his Maker, as' is manifest by the
Scriptul'es, which may inform the reader, if he mind the
Interpretation of Scripture in the discourse following.

1. That God was in the form. image, and li keness of man's bodily shape, as
well as his soul, from eternity . .
It. That tIl e substance of ·earth and matter was an eternal, da rk, senseless
cha()~, and that earth and matter was eternal in the ori ginal
II L That the soul of man is generated and begot hy man and woman with
1.110 hody, aral arc inseparab le,
I V. Tbat the soul a nd body of man are both mortal, and doth die and go to
du~t until the resurrection,
V. That to fulli l the propllecy of Esaias, God descended from heaven into
the Virgin's woruh. and transmuted his ~piritual body into a pure natural body,
and became a man cbild, even the child J esus, Emanuel, God with us.
V L Th at C3 od, by his prerogative power, hath e lected the seed of Adam tn
be savrd, and Jwth pre-ordai ned ttw seed of tl w serpent, such as Pe nn the
<';IIaker is, to be damned, without any other inducement, but his own prer0ga tive, wi ll, a nd pl easure .
V II. A reply to the discourse hetween Penn and mf'.
V lll . \VJl at is meant uy the a rmour of God, the wilderness, an d the wild
Leusts 1 fo"g ht with iu the wilderness.
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THE EPISTLE TO THE READER.

I HAVE read over William Penn, the Quaker's book, written
against Reeve and Muggleton, and I have taken notice of
all those proofs of Scripture he hath brought against those
six points of doctrine, or heavenly secrets, to prove them
heresies; also I have taken notice of all those passages in
his book, that is of most concernment to the reader to have
answered. And these six points have been sufficiently
treated of in our writings already, which might satisfy the
mind of any person that hath any true light in their understandings, so that there need not have been any further dispute or discourse upon these things; but because there is
risen up oflate another young serpent, learned William Penn
the Quaker, who hath undertaken to write in behalf of the
Quakers' anti-christian doctrine, which denieth the body of
God without them, that owneth no ot.her God but the lig-ht
in man, which is the absolute spirit of anti-christ in this last
age, as will appear in this treatise; but the Quakers' people
are very brag that they have got such a champion for their
captain, as learned Penn, to fight their battles, who hath
been brought up at the University to read histories and old
authors' judgments in matters of religion; and Penn hath
found in those old authors' books, that some of these secrets
of God were owned by some formerly, but were judged to
be heresies by the aforesaid old authors; but Reeve and
Muggleton never read any of those books, nor never knew
that there was any such opinions hE'ld forth by any man, till
Penn hath discovered them; so that we picked up no knowledge at all in these six secrets, from any books whatsoever
on earth, but the book of the Scripture only, and the three
books in heaven that were opened unto us by the revelation
of the seed offaith, the seed .of God in us, which will appear
in this treatise; therefore, to put a stop to the Quakers glo-
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l'ying in their champion, and to satisfy the desires of some
friends, I shaH put myself to that trouble which I was very
unwilling unto. I shall give answer to his wicked and
ignorant pamphlet, who hath discovered the anti-christian
spirit in the Quakers, more apparent than his brethren that
were before him; let the reader mind and observe, that his
book consisteth, the substance and matter of it, of three
parts; the first part is to stir up the civil magistrate to the
persecution of this doctrine and commission of the Spirit, as
may be seen in his epistle; his words are these, It will appear both reasonable and necessary, that by an externaljudge
and witness they should be tried, and if upon their arraignment at the bar, they be found only to have patched up old
phantasms together, I hope they will be judged to be both
hordble impostors, and their commission to be a mere counterfeit . Her the reader may see what the Quakers' spirit
would do if it lay in their power; they would have an external judge to punish others for matters of religion, which
doth discover wh'a t is in their hearts had they power to effect
it. The second part of his book consisteth much upon old
authors' books, and of their jlldgment upon heresies, which
Penn hath read at the University, and how he endeavoured
to find out the soul of man, if he could but have seen him
anatomized alive, he doth imagine he could have found out
the soul of the man if it had been mortal. The third pa I"t of
Penn's book doth consist of cavilling arguments against the
true sense of every word, and so he raiseth quibbles and
animadversions, as he calls them, against all things of most
concernment, which are spoken as plain as can be spoken in
the En glish tongue; but Penn hath acted the part of Jack
Pudding in a play; he answereth crossly to every word to
make the people laugh, so he is counted the most witty tha-t
can quibble most. Penn is counted a witty man, because
he hath raised more quibbles agaillst the plain truth, than
aU the Quakers before him, which will appear more at large
in this treatise, if minded by the reader, in the chapters
following.

AN

ANSWER
'l'0

W ILL I AMP E N N,

CHAPTER I.

1-1 ERE followeth the Answer to William Penn the Quaker,

his book written against Reeve and Muggieton, who
hath declared as a great secret to the world} that God is
not an infinite Spirit in every place at all times, he calls
old heresy. In page the 6th, Penn saith it is contrary to
the Scriptures, which say, He measures out tlte Iteavens
witlt Itis span, no'i' can tlte Iteaven of heavens contain him.
Penn saith that this is against SCl'ipture; we prove his first
proof 'Of Scripture is, Deut. xxxiii. 26, 2'7, the words are
dlese, Tltere is none like to tlte God of Jeslturun, wlto rideth
upon the lteaven in tlty help, and in Itis excellency on tlte sky.
The eternal God is tlty refuge, and underneatlt are tlte everlasting arms.
.
Penn's wOl'ds :-" If the God of. J eshurun be the true
God, and none be like to him, then ( saith he) cannot man's
bodily shape be the likeness of the true God; (and saith)
consequently if Muggleton's God be in the likeness of man's
bodily shape, he is not the true God, because he is not that
God of Jeshurun which none is like unto." .
B
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Page 7.-Pen saith, "If the almighty God were but of
the dimension of a middle-statured man, how could he be
said to ride upon the heavens and the sky, and to have his
everlasting arms under a people, many of whom being singly
bigger than himself; for, by Muggleton's principles, (saith
he) we are still to keep to the literal sense."
.
Muggleton's answer and interpretation, to prove by Scripture, that the God of J eshurun was at that time, when Moses
spake those words, in the image, likeness, and shape of man's
body, and that the body of the first man Adam was created
in the image of God, in respect of his bodily shape, as well
as his soul, for if the man Adam's soul was created in the
image of God, his body was created and made in the image
of God also; for God gave every creature a body suitable to
that life or soul he created; and seeing he hath said, that he
hath made ma~ in his own image, and hath denied all things
which he hath made to be his image, but man only; so that
man's body is the image and likeness of God, as well as his
soul, else God would have made some distinction between
them. For this I say, if God should have made man's soul
like himself, and his body of another shape, it would have
been ridiculous for Moses to say, that God made man in his
own image and likeness, if the body of man had not been
the image of God as well as his soul. Let the reader consider that it is the life or soul that gives shape and form to all
bodies whatsoever, both heavenly bodies and earthly bodies,
and without life and soul there can be no bodies at all, neither in heaven nor in earth; so that if God made man in his
own image and likeness, and breathed in him the breath of
life, which was his holy nature, whereby man became a
living soul; so that if the soul of Adam was of God's holy
nature, so was his body of God's holy form, shape, and
likeness also; else God did not make man in his own image,
he made but part of man in his own image and likeness,
and not the whole of man; which is horrible wickedness for
any man to affirm, as wicked Penn the Quaker doth.
For by his assertion, he maketh God that great necromancer or conjurer, to make the soul of man in his own image
and his body of another shape. This opinion of Penn's hath
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been the cause that so many learned men hath. studied the
art of that conjuration and necromancy, and several curious
arts of that nature by the figure; and this opinion hath been
the cause· of so many witches, imagining that spirits may
appear without bodies, and spirits raised without bodies, as
I have shewed more largely in the "Interpretation of the
Witch of End or." This opinion is itself more dark than pitch.
Ag'ain, if Penn the Quaker could separate the image of
God, the soul of man, fi'om the body, and let me see God's
shape, image and likeness stand by itself, and the body, that
is not God's image, shape, nor likeness, stand by itself, as
blind Penn saith, then a.ll people might see what is God's
image and likeness, and what is not, and so men's minds
would be satisfied, and know God's image and likeness,
when they see his holy nature or seed stand by itself, and
the body and shape of man by itself, which Penn saith is
another shape, and not the image and likeness of God.
Again, I shall prove by Scripture, that God himself was in
the form and shape of man's body from eternity, or before
the world was made, or before he created this visible world,
and all other creatures here below; and because the beginning of man is but as yesterday, five thousand odd hundred
years standing, and cannot comprehend by its reason what
eternity is, nor howto conceive that the eternal Being, which
we call God, should admit of any form, shape, or likeness at
all, in its own being; yet the reason in man will call God
the Being of beings, and that this eternal Being hath given
forms and shapes to all other beings, but hath no form nor
shape of its own. This is the imagination of reason in man;
this is the angel's nature that was cast down from heaven
upon this earth, and this imagination of reason is that which
is reserved in chains of darkness untilJ he judgment of the .
great day; and William Penn the Quaker is one of those
angels that was cast down in the seed of that reprobate angel
who deceived Eve, and is reserved in chains of darkness
until the judgment of the great day; this I know to be true.
But to the matter in hand, to prove by Scripture, that God
was in the form and shape of man's body as well as his soul,
before the world was; I desire the ]eader to obsel've~ that
I
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things of this nature cannot be understood but by faith; for
as the reason in man is the evidence of things that are seen
by the natural sight, or light of the eye, here in this world,.
as the natural light, sight, and understanding in man, it doth
distinguish things by their forms and shapes-a horse of one
shape, a cow of another; and so of sheep and dogs, and all
other creatures else here in this world, that hath the breath
of life in them, they are distinguished by their forms and
shapes. N ow if any of these creatures that have the breath
of life in them, if they had no body, form, nor shape, how
could you give that breath of life a name! What would you
call it ?-As for example: a fiorse hath the breath of life in
him, -and is a strong creature, now if this horse had no form
nor shape what would you call him! Or what work would
hedo for you, ifhe had no body, shape, nor form for his breath
of life to dwell in? For this I say, there is no hreath of life
can proceed or have any being at all, but in a body and
shape; ·for there is no shape in breath of life; and where
there is no body nor shape, there is no breath of life at all ;
fOl· there can be no breath of life at aU without body, form,
and shape; therefore, the reason of man hath given names
to every creature that hath the breath of life in them, according to the form and natures of their bodies, and shape of
them.
So likewise, Faith is the evidence of things not seen, and the
substance of things hopedfor; fo-r as in Reb. xi.3. Through
faith we understand that the worlds were framed by the Word
of God, so that things which are seen ·were not made of things
which do appear. So that by the spiritual and heavenly light ·
of faith in man, he that hath faith in his heart, may see, by
the eye of faith, the form, nature, and shape of God, who is
eternal, as man, by his natural sight~ doth see the forms, natures, and shapes of creatmes here upon earth, and that faith
doth evidence to me, and all that hath true faith in them, that
God was a glorious spiritual person, in form like a man from
eternity, even as sure as the natural sight of man doth evidence to him, that he hath seen the faces, bodies, and proportions of many men here upon earth; likewise faith is the
-evidence to me, that God made the glorious angels spiritual ,
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bodies, in forms and shapes like man, and like his own form
and shape j and that they are capable, being spiritual bodies,
to ascend and descend at the pleasure of God, and at their
own pleasure; and that these angels are innumerable j and
that God made these angels of that earth and waters above
the firmament of heaven, even of that earth and chrystal
waters, .where his residence or person was eternally before
this world of man was made.
And that the angels were all males in forms like man, not
to increase in number, nor decrease in number, but to give
praise and g'lory unto God their creator, for ever and ever.
Furthermore, faith is the evidence to me that God created
out of that earth and chrystal waters aforesaid, all manner
of celestial creatures in heaven, as there is here upon earth;
so that God made all these creatures here upon earth in the
beginning, from that pattern in the heavens; so that God created the terrestrial creatures here on earth, as horses, bulls,
lions, dragons, rams, dogs, fish, and fowl, and all other
creatures that hath the breath of life, and man to rule over
them, from that pattern of his creation in the heavens of all
manner of celestial creatures. And as angels were spiritual
bodies, like unto God himself, but not of God's own nature;
therefore, he made man of this terrestrial earth, being of a
more grosser matter, and breathed into him the breath of
life, which was his own nature, even the nature of faith; so
that the man Adam was created completely the image and
likeness of God, both in form and nature, though an earthly
terrestrial man, answerable to the angels' bodies that were
created celestial, spiritual, and heavenly, according to the
pattern God saw he had created in the heavens; only this
is to be observed by the reader, that all those celestial creatures which God created and made in the heavens above, as
well angels as other creatures, they were all created male
creatures, not to increase, nor to decrease, as I said before;
neither was there any female created in the celestial heavens.
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CHAP. II.
what creature soever God made in the celestial
heavens to set forth his glory, they were not to increase and
multiply, nor to decrease, die, and lessen, but to set forth
their Creator's glory for ever. For female of all creatures,
as w~ll as women, God made on purpose to incI:ease and multiply here in this world; so that one generation mi~ht pass
- away, and another come, even to the end of time: tor as to
increase and multiply had a beginning of time, as the creation of this world had a beginning of' time, so there will be
an end of time to this worM, and an end of increasing and
multiplying, both of man, and of all other creatures whatsoever. Furthermore, all those living creatures in heaven above,
did God create out of that earth and matter above the stars;
all manner of celestial creatures, with spiritual bodies; every
thin in its kind, for his own glory; before it came into
God7s heart to make this world, or to make man ill his own
imag~. And, further, God made all celestial creatures in
heaven with spiritual bodies; and without a body did God
make no living creature at all; neither did God make those
spiritual creatures in heaven of nothing, but he had matter
to make them of: viz. earth and water, as aforesaid.
So that by faith a man may perfectly know what God was,
and is, in his form, shape and nature, from eternity; and
what form and nature angels ,a re _of, and of what matter and
substance God made angels, and all other celestial creatures,
their spiritual bodies of, in heaven, above the stars, viz. of that
glorious earth, and chrystal seas, or waters, above the firmament of heaven: the Scriptures are full to prove the persons
and nature of angels, and the form, person, and nature of
God; yet, for want of faith, men understand them not;
therefore I cannot expect that unbelieving men should understand what matter ann substance God made all creatures
in heaven of, seeing the Scriptures hath not declared it, as it
hath the other; but the faith that is of God's own nature is
not tied so as to know no more than what is written in public :
BECAUSE
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for true faith is the substance of these things hoped for, by
him that hath faith in his heart, and the evidence of things
he never saw by the eye of reason, nor by the sight of the
natural eye. I know these things will be looked upon by
Ullbelieving men as idle tales: yet these things may be
understood by faith, as well as Paul did understand by
faith, that the worlds were framed by the Word of God.
So that the reader may see, that God hath.' framed two
worlds'by his Word; that is, the c.e lestial world, where none
but spiritual bodies are, and this terrestrial world we nowsee,
where none but terrestrial and natural bodies are; where is
m?rtality increasing and decreasi~~ continually, as long as
tIllS world doth last; so that by faIth a man may as well understand, and know what substance and matter God made
angels, and all other creatures of, in that world above, which
is called the world to come (because it is yet to come to us)
as to know by faith 1)hat this world was framed by the Word
of God, or had a beginning, or ever shall have an ending.
Thus by faith a man may see as perfectly what God is in
heaven above the stars, and what creatures God hath created
there in a celestial state, and what their forms, shapes, and
natures are, as really as a man may see the glory, persons,
forms, and shapes of kings and princes, and the forms, natures, and shapes of al1 living creatures under the firmament
of heaven, by the eye of sense and reason. Thus the reader
may see ·that faith is the substance of things hoped for, and
the evidence of things not seen, by the eye of sense and reason . .
In the next place, I shall interpret those Scriptures Penn
brings to prove that God is not in the shape of a man, in
respect of llis body; and that man, in respect of his body,
is not the image of God. These are Penn's words, and the
Scripture he brings to prove it is Deut. xxxiii. 26,27, where
it is said , There is none like to the God of Jesk',f,run, who
rideth upon the heaven for thy help, and in his excellency on
the sky; the eternal God is thy refuge, and underneath are
the werlasting arms ;- and he shall thrust out the enemy from
bifore thee, and say, Destroy them.
Muggleton's answer and interpretation. Let the reader
mind that this place of Scripture doth no ways prove that
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God is not in the shape of a man, and that man, in respect
of his body, is not the image of God; but doth prove altogether that man is the 'image of God, in respect of his body,
as well as his soul. Mind that the God of J eshurun, spoken
of here by Mos~s, is that very same God Moses speaks of
Gen. i. 26. And God said, Let us make man in our image,
after our likeness. In verse 27. So God created man in his
own image, in the image of God created he him, male and /6male created he them. These words the reader milY see are
plain. N ow the question is, whether Moses d,id really believe, when he wrote those words, that God made man in his
own image and likeness: I do really believe that Moses' faith
did cause him to speak as he did believe; as David said, in
{lllother case, I believed, therefore I spake. And that Moses'
faith did see, by revelation, that God was a glorious spiritual
body, in form and shape like a man, when God created man,
and from eternity, else Moses would never have written those
words without any distinction; and this was the prophets'
faith, and the apostles' faith; and I am of that fait.h, being
made partaker of the' like precious faith and revelation of
Moses. Likewise, I know that Moses' faith was, that man,
in respect of his bodily shape, is made in the image of God,
and that God's person, body, and shape, though heavenly,
spiritual, and glorious, was, in form and shape, like a man
from eternity, and is so still, and will be of the same form
and shape to ' eternity. I wonder how the imagination of
reason in man came to derogate from the sense of such plain
positive words, to imagine the soul 'of man to be the image of
God, and not of his body; so that one half of man is the image
of God, and the other half not. I know the cause is, that the
imagination of all men in the world are by nature in chains
of dal'kness,.and shall be reserved in chains of darkness until
the judgment of the great day; then shall all men know that
God was in the form and shape of man's body, as well as his
soul, and that man's body was the image of God, as well as
his soul; but all men shall not see God face to face, only
such as did believe he had a face and body in this life.
Secondly, this God of Jeshurun is the God of Abraham,
the God of Isaac, the God of Jacob; the God of J eshurun
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was the God of Jaeob or of Israel, and God made Moses king

in Jeshurun, that is, Moses was made king, to lead and guide

the inheritance of Jacob, ill that he' gave forth a law to the
children of Israel, as you may see in the 4th and 5th verses
of this chapter. Moses comman'd ed us a law, even the inheritance of Jaoob: and he was king in Jeshurun, when the
heads of the people and the tribes of Israel were gathered together: so that the God of Jeshurun was the God of Israel, or
the God of Jacob. The same God that made man in his own
image, and that spake to Abraham, Isaac, and Jacob, and did
appear unto them in the form of a man, and made covenants
and promises unto them, that their seed should be his inheritance; and Moses was made king here on earth, of the God
of Jeshurun's inhe:r'itance; so that this Scripture makes not
to Penn's purpose to prove that man is not the image of God,
in respect of his bodily shape, but altogether the contrary.
In this chapter Moses blesseth the twelve tribes of Israel,
and blessing them, he instructed them, and encourag'ed them
to trust in that God that had done so many wondel"ful things
by his 1!and in the midst of them: saying, there was lloile,
meaning no God, like unto the God of Jeshurun; that is,
there was no God like unto the Hod of Jacob, God of Israel,
who ridetk upon the heaven for thy help, and his excellency
on the sky. Verse 27. The eternal God is thy rifuge, and
underneath are the everlasting anns ; and he shall thrust out
the enemy before thee, and shall say, Dest'r oy them. What doth
this signify as to God's form, being like unto man's body,
because there is no God like unto the God of J eshurun ;
therefore shall we conclude that man's body and shape was
not made in the image of God, as well as his soul, because
there is no other God nor man can do those wonderful things
as the God of J eshurun did. These words of Moses were
only to encourage the people to trust in that Go~, that had
brought them out of Egypt, with a high hand, and parted '
the Red Sea, that they might go on dry land, and had
thrust out their enemies before them: so that these things
they had experience of might cause them to trust in the
God of Israel, or in the mighty God of Jacob, and not rebel
.
, against him.
c
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CHAp. III.
BECAUSE there was no God could do such mighty works,
not like unto the God of J eshurun, even the God of Israel,
who rideth upon the heaven for their help, which' no other
God can do, and his excellency on the sky, to help his people
Israel; for he could descend in a pillar of fire by' night to
help his people, and descend in the pillar of a cloud by day,
to discomfort his people's enemies; so that the God of Jeshurun, being a spiritual body, can descend in a cloud from
the sky, and ascend in a cloud to the sky again; so that a
spiritual body may be said to ride upon the sky in his excellency, which no other God can do; and, in this regard, there
is none like 'Unto the God of Jeshurun, the God of Jacob,
the eternal God, who created man in his own image, who,
Moses said,' in ver. 29, Happy art thou, 0 Israel: who is
like unto thee, 0 people, saved by the Lord, the shield -of thy
help! and so forth. This is the true interpretation of these
Scriptures, so that the God of Jeshurun is the same God that
made man's body and shape in his own glorious image, and
t4at the God of J eshurun, which none was like unto, was,
at that time, in form like a man's bodily shape, only God's
body was spiritual, heavenly, and glorious; therefore able to
ride upon the heaven, and upon the sky, which no other God
nor mortal man could do: therefore, none is like unto the
God of Jeshurun, the mighty God of Jacob, who made man
in his own image and likeness, in respect of his bodily shape,
as well as his soul. This was the true meaning of Moses;
only this hint I would give the reader to understand, that ,t he
imagination upon the heaven and upon the sky, without a
body, when the unclean spirit of imagination goeth out of a
man, it rideth upon the sky, without a body, seeking rest,
but can find none; so it returns into the body again, and
there abides till death; because no rest can be had to any
spirit whatsoever without a body; therefore it is that none
is like unto the God of Jeshurun, who rideth upon the heaven, and upon the sky, with his spiritual lJody and soul
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together, because his spirit and soul, though it be the eternal Spirit, it cannot be without a body eternal also.
Page 7, Penn quotes 1. Kings viii. 27, and 2 Chron. xxvi.
6, 18, to prove that God was not in the form of a man, when
he made man in his own image: the words wer~ Solomon's
words, when he built the temple; his words are these: But
will God indeed dwell on the earth? Behold, the heaven and ,
the heaven of heavens cannot contain him! .
, Penn's words to this: saith he, If the earth, on ·whiclt dwell
so many millions of men} be not able to receive God as he is,
and in cO'Inparison of limiting him to any place suitable to such
a body, as Muggleton saith, he hath the ve'r y heaven, and the
heaven of heavens cannot contain him; certainly, saith fie,
this immense and infinite Being must be of a larger e.xtent
tItan the proportion of a mortal man, his own creature.
Answer. What an ignorant conclusion doth this ignorant
blinn anti-christian Quaker draw from these words of Solomon. As to those words of Solomon, I say he was no penman
of Holy Writ; therefore, his words, nor books he writ, were
no true ground of faith to others, for he had no true faith
himself; if he had, it would have kept him from that sad fall
he had when he was old, as may be read at large. Neither
was Solomon's books writ by inspiration of the Holy Spirit of
faith, as the prophets' and apostles' writings were; therefore,
it is said, that all Scripture is given by inspiration, and holy
men spake as they were inspired by the Holy Spirit: but Solomon was never counted by the prophets nor apostles a holy
man; he is commended for natural wisdom above all that
were before him, and that shall come after him, and for legal
justice and righteousness between man and man, when he
came first to possess the kingdom; but he never was counted
an holy man, but rather unholy, in that his heart was not
perfect before the Lord, as his father David's was, but did fall
to horrible idolatry; so that Solomon was no Scripture writer.
This I prove by Christ's own words, after he was risen from
the dead; see Luke ocxiv. 27. And beginning at Moses and
all the prophets, he expounded unto them in all the Scriptures
tlte things concerning him,seif. And in verse 44, of that chap,tel', he speaketh more fully, to it. And he said unto tit em,
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Th ese aJ'e tlte W01'ds that I spake unto you while I was yet with
you, that all things must be fulfilled which were written in the
Law of Moses, and in the prophets, and in the Psalms, concerning me, So that Christ doth exclude Solomon from being
any Scripture writer; because Sol onion was no prophet, neither had he the spirit. of prophecy, neither did he ever write
any thing concel'lling Christ's coming in the flesh, as Moses,
the prop-hets, and David his father, who wrote the Psalms, .
did; so that the reader may see that these words that Penn
brings to prove that God is of such a vast bigness, that the
very heaven, and heaven qf heavens cannot contain hin~, is no
Scripture nor ground of faith for any man; neither do those
wOl'ds any ways in the least disprove that the eternal God
was not in the form and likeness of man, when he made man
in his own image.
, I confess that Solomon was a wise man in things of nature, beyond all that were before him, or shall come after
him, even beyond his father David; but in spiritual and heavenly things David was beyond him, and David did believe
that God was in the form and shape of a man from eternity,
how else could D~vid, in the spirit of prophecy, say, The
Lord said unto my Lord, sit thou on my right hand, until I
make thine enemies my footstool: so that David did really
believe that God, who was in heaven, is Lord and Creator of
both worlds, would take upon him his seed in the womb of a
virgin, and so became David's son; so that David's Lord is
become David's son. If any can understand this mystery
any better than those Jews did that talked with Christ when
he asked them this question, let them understand it, and it
will be for their good.
So that David's Lord was in the form of a man before he
became David's son; and when he had taken David's seed
upon him, and so became David's son, he was in the form and
shape of a man also j so that God never was in any other form
or.shape, but the form, shape and image of aman; and whoever apprehends otherwise of God as.I myself once did are in
a great error j for when I apprehended God to be so big as Solomon and Penn the Quaker doth, that the heaven and heaven
of heavens cannot contain ltim, I had no peace, because I could
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find God no where; for 'such a God that cannot be contained
nor confined to no place at all, neither to heaven above, nor
to die earth beneath, is no God at all but the mere imagination' of ,reaQon and ' the' devil; for if God be so big, without
any form or shape, to fill the heaven, and heaven of heavens,
so that three heavens cannot contain him, his bulk is so big,
and yet an Infinite Spirit, without any form, nature, or substance; indeed such a God as this cannot be in the likeness
of man's bodily shape,neither could Moses properly say,
that God made man in his own image, neither in respect of
his bodily shape, nor of his soul, except Penn will infer that
the soul of man is all infinite spirit, and may live without a
body, and being the image of God, the heaven anil heaven of
heavens connot contain the soul, after it is gone out of the
body; this ridiculous inference will follow this vain conceit
of God being a great and infinite Spirit, without any body,
form or substance. And by Penn's assertion, all other
Creatures that have life in the seed, may be the image of God
as well as man; for if God be so big, . tha/ the heaven
of heavens cannot contain him, then this earth , and the
creatures therein must contain him, and so a man inay find
God as well here upon earth in other creatures ·~s. well as
man, even as in heaven. So that the reader may see; that
if they have any faith in the Scriptures, that this Immense,
as Penn calls it, even God the infinite Being, is of no larger
extent than the proportion of a mortal man, his own creature.
So much
in answer to Penn's second Scripture proof., , .
.
CHAP. IV.
3. PENN'S third proof of Sci'ipture, Psa. xl. 12 Who ltath
measured the waters in the hollow of his hand, and meted out
the heaven with his span, and comprehended the dust of the
earth in a measure, and weighed the mountains in scales, and
the hills in a balance.
Penn's words to this.-" He that cannot measure the waters in the hollow of his hand, and mete out the heaven with
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his span, and comprehend the dust of the earth in a measure,
and weigh the mountains in scales, and the hills in a balance
• is nQt the true God; but a God of man's stature can never
do that, therefore the true .G od is not such .a one, neither
can such a one be the true God."
Answer.· Penn thinks he hath drawn a strong argument
from this Scripture, to prove that God is not in the form of
a man 1 nor of the stature of a man. This is right anti-christian Quaker-like, which will give no meanings nor interpretation of Scripture; for an interpreter must give meanings
of words, else how shall men understand one another's meanings. We see here in this world how necessary an interpreter is, where a man comes in a strange land, that the people
of that land may know his meaning, and what he would have
them to do for him. So likewise, all those people that are
travelling to heaven, seeking eternal life by searching the
Scriptures, for in them people think to find eternal life, there
. is great need of an interpreter to give them the meanings of
the Scriptures, else they will be .in the same condition as the
e~nuch was in his chariot; the place of Scripture he r.e ad
was this: He was led as a sheep to the slaughter, and like a lamb dumb before the shea'rer, so opened he not his mouth.
Acts viii. 32. So Philip ran to the chariot, and said unto the
Eunuch, Understandest thou what thou real/est? And he said
How can I, except some man should guide me. That is, except
some man interpret the prophet's words, and give me the
meaning whether the prophet meant himself, or some other;
how should he understand Scriptures except some man do
interpret them, and give meanings to them. But Penn hath
given no interpretation nor meanings of any of those Scriptures he hath alleged against God being in the form of man,
and if I should do as he doth, give no meanings nor interpretation of Scriptures} what would my writings signify!
The professors of the Scriptures would not be so offended
at me as they are; for I could allege seven places of Scripture
to one of them Penn doth quote, that doth contradict those
places he doth allege, to prove his assertions he draweth
ii"om those texts; but he gives no meaning nor interpretation, which is the cause they are so unprofitable to all people,
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which doth ne,i ther offend the minds of people that are not
of their belief, nor comfort those that do believe them, as
experience hath shewed abundantly, as many can witness.
But I know the gift of interpretation and meanings of Scrip.
ture words are profitable to all other men, but to blind antichristian Quakers; I know it is of no profit to them, therefore I do not interpret Scriptures and give meanings for their
sakes, but for those who shall come to understand interpretation and meanings of Scripture words; therefore I shall
interpret the meaning of those words of the prophet Isaiah,
as followeth : .
Let the reader mind that the prophet in the chapter before,
did prophesy to Hezekiah King of Judah, that Jerusalem
should be destroyed, and carried captive unto Babylon. And
in this 40th chapter he prophesieth of the deliverance out of
their captivity again" Also he prophesieth in this chapter
of John Baptist, and of the preaching of Ghrist by the apostles.
But the Jews not understanding the Scriptures, thought
these prophesies incredible, because they thought the time
long before these things would come to pass. So that the
prophet doth persuade them to be comforted, and to trust in
God's omnipotent power, even Judah's God. Therifore say
unto the cities of Judah" Behold your God, he shall feed his
.flock like a sheph,erd, he shall gather the lambs with his arms,
and carry them in his bosom, and shall genily lead those that
are with young.
This prophesy was fulfilled when Christ began to preach,
and John Baptist.began to baptize the children of JUdah and
Israel at Jordan, near Jerusalem, where Sudducees and
Pharisees, that generation of vipers, came to John's baptism.
Likewise the prophet Isaiah, in his prophesy, encoutaO'eth
every man that believeth in the God of Israel, the . mighty
God of Jacob, to put their trust in him, and in no other God
whatsoever, because no other God is so omnipotent and powerful as the God of Israel, who, by his wisdom, power, and
knowledge, measy,reth the w~ters in tlte hollow of his hand,
and 1neteth out the heaven wuh the span, and comprehended
the dust of the earth in a measure, and weighed the mountains'
in scales, and the hills in a balance. Now ifthis Scripture

_
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must have no interpretation nor meaning given it, what gross
absurdities will follow, viz. that the very palm or hollow of
God's hand is so big that it doth hold the great seas, and great
rivers of waters in the hollow of his hand. By this rule, a man
may infer, that God's hand is the vessel or foundation to bear
up the waters of the sea; which indeed is nothing but the
very earth under the waters, which Penn call~ the hollow of
God's hand. Likewise Penn doth imagine, that God's hand
is so big that he can span from one end of heaven to the other
and that God's comprehension and understanding is so big
and large a measure, to hold all the dust' of the earth'in it ;
and that God is so big, even as a pair of scales or balance in
which he hath weighed the great mountains and the hills in.

CHAP. V.
suifer me a little to describe the Quaker's imaginary God without a body. Penn saith, God is an infinite,
great, vast Spirit, without allY form 01" shape at all, and boldeth the waters in the hollow of his hand. N ow the hollow
of this imagin~ry infinite Spirit's band, is ' that hollow earth
that holdeth the great seas, and waters Of the earth, this is
the hand of an infinite Spirit that hath no body. 2 The fir- .
mament of heaven, the substance of it is the span of an ·infinite Spirit without a body. 3. That this infinite Spirit without
a body can comprehend and understand, and hold all the
dust of the earth in its bead, yet a Spirit without a body.
4. That this infinite vast Spirit without a body, can weigh
the mountains in scales, and the hills in balance, without a
head ofunderstanding. Here the Quaker's God is described,
he holdetb the waters in the hollow of his hand, yet hath no
hand. 2. He spanneth out the heaven with his span, yet
hath no fingers nor thumb. 3. He comprehends the dust of
the earth in a measure, yet hath no head. 4. He weigheth
the hills and mountains in a balance, yet .hath no arms nor
body. This is the Quaker's God which they do worship, and
this is the Quaker's faith, else Penn would never have brought
READER,
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this Scripture, to prove that God is not in the form 'Of a
_
man, nor no form at all.
Yet the Scriptures speak of God having all parts as a man
hath, as here in this place the proph~t speaks of God's hand,
and of his 'Comprehension, which must be in the head; Moses
teUs us of God's face, Thou canst not see mY.face and live .;
and heaven is God's throne, and earth is his footstool; and
that God hath a nose and breast, and ,thighs and arms, and
fingers,_and right hand and left hand; the sheep shall stand
on his right hand, 'a nd the goats on his left hand; these expressions the Scriptures are full of -= therefore it is for certain that Moses and the prophets did believe and know that
God' was in the form of man when he said, Let us make man
in our own image; else the prophets would never have talked
s o oft of God's face,arm s, hands, breast, nese that smelled
a sweet savour, legs, and feet, if God had been no form at
all, as Penn doth vainly imagine. And if it be granted that
God was jn any form at all when he created this world, is
it not the safest and the best faith to believe he was in the
form 'Of a man, seeing he saith he made man in his own image
and likeness '! Else those words of Moses cannot be true;
for an infinite spirit, without body and shape, could never
have made man in his own image and likeness, except he
had made man an infinite formless spirit, without a body as
himself is; as Penn doth affirm that God hath no form nor
body, nor likeness at all, but an infinite vast spirit, that fills
all places at one time, which in effect is an infinite nothing:
for if God had no body nor form of his own at all, then it
will follow that he must be an infinite nothing at all; or else
he must be the earth, the waters, the air, the firmament,
the sun, the moon, the stars, the life of every creature,
both rational, and sensitive, and vegetative creattll'es, even
the all in all. To conclude, there is nothing in heaven
above, nor in tbe earth beneath, nor in the waters, but God
himself; for if God cannot be confined to any particular
place, as Penn saith, be must partake of -the miseries here
on earth, as well as the joys of heaven: why? Because he
cannot be confined to heaven, which is the throne of glory,
uut must be here on earth his footstool at the same time ;
D
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so that no place is empty of God's presence, no not so much
as hell, but God is present there at one and the same time.
This is Penn the Quaker's God, as doth appear by the inference he draweth from these Scriptures afore-mentioned.
For the reader's sake, I shall interpret those words of
Scripture, how God may be said to bave measured the waters in the hollow of his band: The meaning is, tbat in tlte
beginning, whe)'t God c1'eated the heaven and the earth, the
Spi1'it of God moved upon the face of the waters.-Gen i. 2.
For the waters were over the face of the earth, and did cover
the earth; therefore it is said, that darkness ' was upon the
face of the deep waters; an'd God's Spirit, that IS, the 'V ord
of his power, moved upon tbe face of the waters; and by the
voice of God entering anti moving upon the face of the waters, he created light out of the substance of water. For the
reader must mind, tbat by the Word of God the worlds were
framed. The 'Vord of God may be called the Spirit of God,
in that no word can be spoken but it must proceed from a
Spirit, and a spirit cannot utter words but from a body; so
that there must be-Body, Spirit, and Word, and all but _one
Being; neither can anyone ofthese thl;ee be destroyed, but
all three are destroyed; and if one ofthese three do live for
ever, all three do live for ever, because they all three are but
one entire distinct Being of itself. But let that pass.
So that God, by his Word, moving upon the face of the
waters, he created by his word, out of that substance of water, the sun, moon, and stars; by his Word he made them
bodies of light; -but before he made the sun, moon and stars,
he created by his 'iV ord, out of those waters that was over
the face of the d eep, the firmament of heaven, it was made
by the Word of God out of that substance of water that was
upon the face of the deep in the beginning; and this firmament is called he aven, which God made of that water that
was over the face of the deep; and this firmament which God
created out of the substance of water, it doth compose the
globe of the earth round, so that the earth stands in the
midst of the firmam ent; so that the firmament is underneath
the earth, as it is above the earth, and by the Word of the
- Lord the earth standeth in the midst of the firmament upon
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nothing, but by the Word of God's powel' when he created .
it; only this observe, though God maketh the earth to stand
upon nothing; yet he did not make the earth itself, the substance of earth of nothing, but the substance of earth was
an ete1'llal chaos; for God never made any thing of nothing,
though he maketh a substance to stand 01' hang upon nothing;
and those bodies of light, the sun, moon, and stars, God set
them in the firmament of heaven to gi ve light upon the earth;
and after God had made the firmament of heaven and those
lights aforesaid, out of the substance of that waters that was
over the face of the earth, then God said to the residue of
the waters, Let the waters under the heaven be gathered
together unto one place, and let the dry land appear; and it
was so. (As in verse 9.) This one place where the waters
were gathered together, was the holfow of God's hand, because God, by his word, caused the waters to gather together
into that place he appointed them, even to that one place
they now remain; and this was God's handy-work, and in
this sense God may be said to have measured the waters '
in the hollow of his hand, because he prepared a place in
the earth by his Word speaking', to hold the waters in a
hollow place in the earth both deep and large, to hold these
deep waters in this deep place in the earth; and these
waters are called sea; so that the deep, that holdeth the
waters of the sea, may be called the hollow of God's hand,
and that he doth hold the waters of the sea in the hollow of
his hand, because he keepeth the waters of the sea in its
bounds, in that lIe hath set a governor, the moon, over the
waters, to ebb, and .flow, and keep them within bounds.

CHAP. VI.
AND as for God's meting out the heaven with a span, that
was when God created the heaven in the beginning, Gen i. 1.
The heaven is the firmament as I said before, and God hath }
by his wisdom and power of his Word, meted out the fir ma-
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ment o.f heaven, to. co.mpass the earth, as I said before; and
being Go.d's handy wo.rk in the creatio.n, at the beginning,
it may pro.perly be said, that he hath spanned Gut t.he firmament with his span; and wherea!S he co.mprehended the
dust o.f the earth in a measure, that was when Go.cJ had, by
his W o.rd speaking, caused the waters to. be gathered into
o.ne place, then the dry land did appear, as in verse 9, and
it was so. j' then Go.d could co.mprehend the dust o.f the earth
in a measure; Why? Because he co.uld then see the length
ilnd breadth o.fit, and did see that the dust o.fthe earth wo.uld
be a place fit fo.r all mo.rtal creatures, which he intended to
make to. live in; and God did measure in his wisdo.m · and
understanding, and co.unsel, the length and breadth o.f this
dry land that did appear; and Go.d knew it wo.uld serve fo.r
a go.o.d use, fo.r mo.rtal creatures to. live and inhabit in, to. set
forth his glo.ry in the creatio.n; and in this sense Go.d may
be said to. co.mprehend the dust o.f the'earth in a measure.
3. Go.d may be said to. have weighed the mo.untains in
scales, and the hills in a balance; that is, when the waters
were gathered into. one place by the W o.rd of the Lord in the
beginning, then did 'the mo.untains and hills appear in sight,
and when Go.d saw them, he weighed the great mo.untains
and the lesser in the balance o.f his mind, and he saw that
the mo.untains and hills o.f the earth wo.uld be very good, and
useful fo.r tho.se creatures he did intend to. create; fo.r the
hills and mo.untains of the earth were covered with ,vater,
befo.re the Spirit o.f Go.d mo.ved upo.n the waters, in the beginning, when Go.d created this visible wo.rld, as it was in
the days of No.ah, when the wo.rld was dro.wned, as may be
seen, G en vii. 19,20. And the waters prevailed exceedingly
upon the earth, and the ark went upon the face of the waters;
and the water prevailed exceedingly upon the earth) and all
the high hills that were unde'r the whole heavens were covered,
fifteen cubits upwards 'did the waters prevail, and the mountains were covered. Thus the hills and mo.untains were
co.vered with water,befo.re Go.d created this wo.rld, in the
beginning, as Mo.ses doth declare; and in this sense Go.d
may be said to. have weighed the mo.untains in scales, and
the hills in a balance o.fhis o.wn wisdo.m, co.unsel and under-
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standing; and yet the person of God no bigger than it middle-statured man· This is the true interpretation and meaning of the prophet Isaiah's words. Much more might be
said on this point, but \t would be too large, hoping that the
reader will understand what is written as to this point.
4. Penn quotes Isa. xl. 18, 19,21,22, to prove that God
is not in the form of a man; his words are these, To whom
then will you liken God? What likeness will you compare
unto him? The workman melteth a graven image, and the
goldsmith spreadeth it over with gold: have you not known,
have you not heard, hath it not been told you from the beginning, have you not understood from the foundations of the
earth, it is he that sits upon the circle of the ea'i·th, and the
-inhabitants thereof are as grasshoppers; that stretches out the
heavens as a curtain, and spreads them out as a tent to dwell in?
Answer.-What doth this signify to Penn's purpose, or any
wise doth pr.()ve that God is not in the form of a man? He
gives no interpretation nor meaning at all of those words of
the prophet Isaiah; for the prophet doth in this place upbraid
the house of Israel for making of graven images, and worshipping them for gods; now these people that did make,
these graven images, and did worship them for gods, were
the children of Jacob, whom God had chosen above all people ill the world else; and that they ought to worship the
God of their fathers, Abraham, Isaac and Jacob, whose God
was he that made man in his own image and likeness, who
spake. to Abraham, Isaac and Jacob, and Moses, and to theil'
fathers, the twelve patriarchs; they that knew God to be in
the form of man iB heaven, they never made any graven
images as gods to worship; but those children of 'Jacob,
that were ignorant of God's form and nature, they made
images as the heathen did, to worship them as gods, and
they mad~ their gods of several forms; sometimes like a castle, Ol'like a young bull, and sometimes like a giant and other
images after the heathen manner; and this making of graven
images of wood and stone, gilded over with gold, and consecrated it for a God, and fall down and worship the work
of their own hands; as if this image had created the world,
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alld all Cl'eatures therein, and . brought them out of the land
of Egypt. What is this to Penn's purpose ~ this . doth no
ways prove that God is not in the form of a man, nor that
man is not the image of God, in respect of his bodily shape;
but Penn gives no interpretation nor meaning of these words
of the prophet Isaiah, he only names the words of the Scriptures, and so leaves it.
N ow it will be necessary to give them the meaning of these
words of the prophet Isaiah, To whom will you liken God?
What likeness will you compare unto him? The meaning is
this: you idolotrous minded people to whom then will you
liken God ~ What likeness will you compare unto him ~ The
. reason of man saith, we will get cunning workmen, that can
carve wood and stone, and that is skilful in melting of all
sorts of metals, and of silver and gold; the workman that
can carve wood ancL stone shall frame us out a god, that
shall perhaps be like a giflnt, like a man, 91' like a calf, or
some other creature, as the power in being would have it;
and when the workman at carving hath done his part, then
the other skilful workman at melting of metals of silver and
gold, with the advice of the goldsmith, spreadeth it over
with gold, and when it is finished and made glorious to the
natural eye sight, it is dedicated and consecrated by the
priests and powers to be a god; and that all that are under
that power must fall down and worship that golden image,
as in Dan. iii. 1.. Nebuchadnezza'r, the king, made an image
of gold, whose height was th'reesco're cubits, and breadth
the'reof six cubits; he set it up in the plaiKt of DU'ra, in the
Province of Babylon. And in the 2nd verse, The king did
dedicate this image to be worshipped by all his noble lords and
people ofhis realm. Now what form or shape this great im ag'c
was of, is not made manifest; whether it was in the form ,
shape, or likeness of a man, 01' like a calf, or any other Cl'ea··
till'e, is not specified; but of what form soever the image was
like, it 'was dedicated to be a God, to be worshipped, and it
is very·likely this image had eyes, but could not see; and
ears, but could not hear; and a nose, but could not smell;
and feet, but could not walk; and a head, but could not
understand; and a mouth, but could not speak through the

23
throat; as David saith: yet this image mllst be a god, the
king's own making, and all people mustfall down and worship
this golden image as God, that could neither see, .hear, nor
speak.
_
And such kind of gods as these did the children of Israel
worship, and forsook the living God, that spake to their fa;.
thers, Abraham, Isaac, and Jacob; therefore did the prophet
Isaiah reprove them for making of graven images, and dedicating them for gods, to worship them; so that they did
liken the living' God, that created the heavens and the earth
in the beginning, and that ~its upon the circle of the earth;
he who hath laid the foundations of the earth, likewise he
hath stretched out the firmament of heaven as a curtain, and
spread them out as a tent to dwell in; the living God may
be said to sit upon the circle of the earth, because he hath
Jaid the foundation of the earth by his word; and he knoweth by 11is wisdom and understanding how the earth hangs
Clnd stands upon nothing, as the rea~on of man can see, yet
it standeth {irm; and no god else can remove it out of its
place, nor cause it to fall; so that the living God, by his
wisdom and power, knoweth how tee foundation of the earth
was laid in the beginning, when he created all creatures
hel'(~ in this world, and the earth for his footstool; it being
the most inferior work of all God's creation; so that by his
wisdom and power he may be said to lay the foundations of
the earth. Now let the reader consider that he saith the foundation of a tower hath matter and substance to lay the foundation with, for without matter and substance no foundation
can be laid; so when God, laid the foundation of the earth,
there was the matter and substance of earth, before he laid
the foundation of the earth; else it could not properly be said
tbat God Jaid the foundations of the earth, if the earth had
not been before he creatp,d it. in the beginning, and if it be
granted that the earth and waters were before God created
the heavens and the earth in the beginning, as 'is most true
they were,. then I say, the earth and waters must needs be
eternal; for the Word create the heavens and the earth, doth
not signify that God made them of nothing, neither did God
lay the foundation of the earth with nothing, he had matter
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and substal1ce, viz. earth and waters, which were ete1'llal
su1)stances, for the eternal God to work upon; for Go(l did
never mal{e any thing of nothing, as man doth vainly imagine. But more of this in the next point.

CHAP. VII.
So that by God's wisdom and power in creating the heavens
and the earth, he may be said to sit upon the circle of the
earth: and as for his stretching out the heavens as a curtain,
and spread them out as a tent to dwell in, the meaning is,
that when God created the firmament of heaven in the beginning, he spread forth the sky, as we see, round about the
earth, as a curtain; so that the sky is under the earth, as it
. is over the earth; and by his wisdom and power, by his
word speaking, he hath drawn the sky or element, even as
a curtain, over the face of the whole earth, that no living
creature that is mortal may see through the curtains of heaven; and on the other side of these curtains God hath made
himself a tent to dwell in, even a kingdom of eternal glory,
which no mortals can see hy the eye of sense and reason.
This is uncleI'stood by faith only, as I said before: this is the
true meaning of the prophet's words: and this God of Israel
that did these great things in the beginning, was he that
made man in his own image and likeness; and that the
living God was before he made man in the form and likeness of mall, and in no other form and likeness, only his
body was spiritual, heavenly, and glorious, as I said before.
In page 8, saith Penn, in this passage is a most pregnant
overthrow of this vain opinion. First, saith he, That God,
of whom man can make a likeness, is not the true God; llnd
saith, But such a one is lHuggletun's, therefore not the true
God. Secondly, saith Penn, 1f God was of man's figure and
stature, then goldsmith<; were able to make his likeness: but,
saith he, this the Scriptures utterly deny, a'YJ,d a~k, what likeness will you compare unto him? Saith he, 'Th erefore God
is not in the bodily shape of man.
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. AnlWer. Here the reader may see the black darkness of
this anti-christian devil, Penn the Quaker; that, because
goldsmiths, or other craftsmen may make the image of a man,
and so make the image and likeness of God, therefore God
must have no body nor form of his own at all. Let the
reader consider that if God hath no body nor form of his
own, he is in a worse condition than the creatures which he
hath made; for he hath made all creatures that hath the
breath of life in them with bodies, and the body and life of
all creatures doth rejoice, and are glad; and without a body
there can be no life, nor joy, neither in God, angels, nor man,
nor no other creature that hath the breath of life. Now shall
any man that is not stone-blind in his understanding believe
that God, who created and made all things with bodies, and
yet himself hath no body at all, but is an infinite vast spirit,
without any body, or form, or shape at all of his own '! , A
man may as well say.. that a spirit without a body may build
all the churches in London that were burned down by the
fire, as to say that God, who created the two worlds ~elestial
and terrestrial, and the creatures therein, had no body of
his own: or a man may as well take a beautiful spirited woman without a body to his wife, and see how he can love a
spirit without a body. This is as possible for man to do, as
it is for God's spirit to be without a body: nay, it is as possible for the spirit of a man to build a tower without its body,
as it is for God to create the two worlds, and all creatures
therein, without a body of his own. Again, if God hath
never a body of his own, but is an infinite vast spirit without
any body at all, and yet fills heaven and earth, and the heaven of heayens cannot contain him; where, then, is God
contained? Sure he is contained somewhere! And if the
heaven of heavens cannot contain him, he is of such a vast
bigness, sure the imagination of man doth imagine God's
spirit to be bigger than it is: it is a marvellous thing to me
now, that 'a spirit without a body should be in all places at
one and the same time, and fill heaven and earth also. But
by faith I know that God's body is no bigger than a middle- .
statured man, and that his Godhead spirit is contained in
that body; only Lut this wisdom, power, and glory, doth
E

.
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fill heaven and earth, neither doth the heaven and ~heaven of
heavens contain his power and glory; for he is as well by
his power on earth, by his mercies to some, and his judg:ments to others; nay, his power is in hell also with the
damned; so that God's power is every where at once, in that
he hath written a law in the seed of every crea~ure, both in
heaven ahove, and in the earth beneath, and in the waters
under the earth; and in this sense God may be said to fill
heaven and earth, and that the heaven of heavens cannot
contain him; but as to the person and body of God himself,
he is contained now in the heavens only, and his person is
contained, when he pleases, in a lesser compass than a man's
.
person can be contained.
But Penn the Quaker hath imagined God to be an infinite
Spirit, without a body, of such a vast bigness, that the heaven of heavens, nor the earth, cannot contain him; his Spirit
is' so big that it cannot be confined to any particular place.
By this assertion God is contained in the air, and in the earth,
and in the waters, and in the beasts of the field, and in the
fowls of the air, and in the fish in the sea, and in man; and
in the shape of the trees, and grass of the field; by Penn's
assertion God is in all these, by his great vast Spirit without
a body; for he imagines that God is the life of every thing;.
so that the trees could not grow, if God's Spirit were not in
the sap of them, and so of all things else; thus ridiculous is
learned Penn's conceit of God's greatness; so that God must
be beholden to the bodies of the creatures which he hath
made to dwell in, because he hath never a body of his own
big enough, for his great vast Spirit to live in. Is not this
an absurd faith, that Penn the Quaker holds forth '! let all
sober men judge.
Mind, reader, that because Reeve and Muggleton doth declare that God is hut in the form and stature, and bigness of
a man, a~ is said by Moses, and that a man may carve, and
make the image of man, and so the image of God, of wood
or stone, and worship it for G9d ; so that man may make the
image and likeness of God, as they 00 the image and likeness of angels and other creatures; must it therefore follow,
that because God's image and likeness is made in the form of
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man's bodily shape, .as is most true it is; mnst men worship
this image as God, and believe the image he hath made to be
a God! this is great blindness and horrid idolatry. So tLat
because there may be an image of God made by man, therefore Penn will not have God to have any body or form at all
but an infinite formless nothing, so that no image can be made
of an infinite nothing. This is Penn's God that he doth
worship, and while he seems to worship a God that hath no
form at all, he becomes the greatest idolater of all, and worships every form for God, as the light in man is his God, the
life of the beasts of the field is his God; the firmament of
heaven, the earth, the waters, the fowl, the fish, the trees,
the grass, are his God; for, saith he, God is every where and
in all places at one time, and never ' confined to any particular place, no not in heaven above, neither can the heavens
contain him, but he is every where, as Penn the Quaker saith.

CHAP. VIII.
So that he doth worship a God that hath neither body, form,
nor shape, even an infinite nothing, or else a God that is all
forms and shapes, and the image and likeness of all creatures
else, both in heaven and earth, as well as man's image and
likeness; nay, by this assertion of his, God's Spirit or Essence is in the earth, and in, the waters, and in the firmament
of heaven; and in the clouds, . and in the air, and in the sun,
moon, and stars; so that in effect, by this assertion, these
things are the body of God, and the imag'e and likeness of
God, as much .as man; for if God's Spirit be of such a vast
bigness, that cannot be contained nor confined to anyone
particular place, but is in all places at one time by the essence of his Spirit, it is so infinitely big, then the great vast
earth and waters, and air and clouds, as aforesaid, are all
God's bodies; so that God must have so many bodies as
there is distinct substances; so that instead of God's being
in the form, shape, and likeness of man, one particular form
and shape,-by Penn's assertion, it must needs follow, that
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if God be un infinite vast Spirit, without a body, and cannot be confined nor contained in one particular place, it must
be concluded, that God hath so many bodies as there is
creatures, and that every formless substance is God's body,
and the image and likeness of God, as well as the bodily
shape of man.
This is that anti·christian spirit in the Quakers, in those
last times, in opposition to the spirit of Christ, who inspired
Moses, the prophets, and apostles, with revelation to write
Scripture; and they do every where declare that God made
man in his own image nnd likeness, in respect of his bodily
shape, in that God did always appear to the fathers of old
in the form and shape of man, 'as the Scriptures are full to
prove, as followeth.
Exod. iii. 2. And the Angel of the Lord appeared unto him
in a flame offire, out of the midst of the bush. v. 4. And when
the Lord saw that he turned aside to see, . God called to ltim
out oftlte midst of the bush, and said, Moses, Moses.
]. Here the reader may see, that God did appear to Moses
in form like a man in the bush: and God spake to Moses,
and God was confined to that particular place, at that present, which no spirit without a body can do; for if God's
Spirit without a body be every where, and cannot be confined to one particular plaoe, but fills all places at all times,
and no places, neither in heaven nor in earth, can be empty
of God's presence, as Penn doth assert, I say such a God as
this hath never a mouth nor tongue to speak; for this I say,
no spirit without a body can speak any words at all, but that
God that made man in his own image and likeness, in respect of his bodily shape, did appear unto Moses here in the
bush, in the form of a man, though in a flame of fire, and
did speak apparent words unto Moses, as .a man speaks to
bis friend.
2. See Gen. vi. 14. And God said unto Noah The end of aU
flesh is come before me. And in Gen. vi. 1. And God remembered Noah and every living thing. And in Gen. ix. 1. And
God blessed Noah and his sons, and said unto them, Be fruitful and multiply, and 'j'eplenish the_earth. Chap. ix. and 6th

verse, Whoso sheddetlt man's blood, by man shall his blood be
shed, for in the image of God made he man. And in. the 9th
verse, And 1 will establislt my covenant with you, and your
seed after you. And in the 15th verse, And I will remember
my covenant which is between me 'and you. And 16th verse,
And I will look upon it, that I may remember the everlasting
covenant between. God and every living creature.
Here God did appear to Noah in the form of a man, and
spake unto him plain words; and he remembered Noah, and
God blessed Noah and his sons with the blessing of fruitfulness, and multiplying and replenishing the earth, with the
increase of sons and daughters, and God gave them a law
that they should not shed man's blood; why 1 because man
was made in the image of God, for in the image of God made
he man; therefore did God establish his covenant with Noah
and his seed after him; and that God would remember his
covenantw}1ich he made between man and himself; and that
God would look upon his covenant that he had made with
Noah and every living creature; and that he might remember his everlasting covenant between God and them. Here
the reader may see that God can speak words, which he'could
not do .without a mouth and tongue. Likewise we read, that
God blessed Noah and his sons, which he could not do with.:.
out a mouth and tongue; likewise God gave them a law,
that they should not shed man's blood, which he could .not
do without a mouth and tongue; likewise God did establish
his covenant with Noah and his seed after him, which he
could not do had he not a head like a man's head, that hath
wisdom and understanding in in, to ma~e covenants with
man. Also God would remember his covenant which he
made between man and himself; so that God hath a memory in him, to remember what covenants and promises he makes
to man; likewise, God would look upon his covenant, that
he might reme~ber his everlasting covenant between God and
them; here we see that God hath eyes to see, as a man hath
to look, what promises and covenants he maketh with man,
that he might remember to perform them on his part, though
man fail on his part; these things God could not do if he
had not eyes to see, he could not be said to look, and if he
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had no' mouth nor tongue, he could not speak Jlor utter
words, nor make no covenants with man; and if God had
no head, he could have no wisdom, understanding, nor memory at all, fo'r this I say, a spirit without a· body, it hath
no being at all; why? because it is nothing at' all, but a
fiction 'of man's brain, that hath proceeded out of his imaginations . Yet Penn's God is a Spirit without a body, that
can neither hear, nor see, nor smell, nor,speak, nor remember; this is Penn's God that cannot hear, because a spirit
without a body hath no ears; nor smell, because it hath no
nose; nor speak, because it hath no mouth nor tongue; nor
see'nor look, because it hath no eyes; nor remember, because
it hath no head, nor understanding, nor wisdom. To sum
up all, a spirit without a body is nothing at all, but a thing
created out of man's blind imagination, which hath created
to itself a spirit without a body, which he calls God, and the
imagination of man hath created to itself a devil, to be a
spirit,without body; the one spirit he worships for God,
arid the other spirit he is affrighted at, as his devil; thus he
hath created by his imaginations a God, to worship a spirit
without a body, and a devil to fright him, a spirit without a
body also; thus Penn the Quaker doth worship a God of
his own' making, and so' -becomes the greater spiritual idol'ater, than those that worshipped the golden calf. This ·is
Penn's-God that he doth worship, a spirit without a body;
t1his is none of my God, neither is it that God that made man
in his own image and likeness.
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CHAP. IX.
3. AGAIN it is said, Gen. v. 22. Enoclt walked witlt God.
24th verse. And Enoch walked with God, and he was not,
for God took him. So Gen, vi. 6. It repented the Lord that
he hq,d made man on the earth, and it grieved him at his
heart.
Here the reader may see, that God is no great va&t Spirit
without body, which can walk and talk with man: neither
can a spirit without a body be capable to repent, nor to have
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any such passion as to be capable of grief of heart: why?
Because a spirit without a body hath no heart, to ,be sensible
of wrath and anger, with that which it hath made, because
of its disobedience, nor pleased with those creatures which
do obey his will: why '! Because a spirit without a ,body
hath no heart nor will to be pleased or offended, nor capable
to walk or talk with man; neither can a spirit ,without -a
bolly be capable to repent, these things belong only to such a
God that hath a body of his own; and the true God being a
spiritual body in form like man, he seeing the wickedness of
man was so great, more great than he thought it would be,
when he suffered the serpent to beguile Eve, in that the seed
of the serpent, men and women, should act such things-as
were unnatural, as the people in the old world did; and
now God, by experience, saw that the wickedness of man
was so great beyond what he expected, that it repented him
that he had made man upon the earth, and he was -grieved
to the heart. By this the reader may observe, that God did
not know all things past, present, and to come; neither is
that infinite that doth; for if God should know all things
past, present, and to come, then there is nothing more for
God to know; therefore his knowledge must be finite, but
the nature of infiniteness is to increase in new knowledge,
new joys, and new glories eternally; so that when God saw
the wickedness of man was so great, beyond what he expected, as aforesaid, it repented him that he had made man
uPQn the earth, and it grieved him to the heart: so that now
God is resolved in himself with a new resolution, to destroy
the thing which he had made, by drowning the world by
water. So that God hath a prerogative power in himself to
increase in knowledge and understanding, and when any
new knowledge doth arise in God, he knoweth how to dispose of it for his own glory, both in the preservation and exaltation of what creatures he pleases, and in the abasement
~md destruction of others of his creatures. And this is the
lJature of infiniteness ; and of a prerogative power, which is
above all law; and this infiniteness and prerogative power is
in the body of God, even he that created man jn his own
image and likeness.
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So that Enoch being an holy man, in t~at he believed in
God, and in that he was a righteous man, and did nothing
contrary to the law written in his heart, God loved his holy
faith, being his own nature, and his obedience to the legal
law written in his heart; so that God walked with Enoch,
and revealed his secrets unto him, and shewed unto him
that God was in the form of man from eternity; and Enoch
walked with God, in that he did believe God was in a glorious form like man from eternity, and in that he did obey
God's law written in his heart; so that his righteousness
did exceed all men tha~ were upon the earth at that time;
so' that God revealed unto him glorious things, in that he
gave him to know that God was ifi the form of a man, a spiritual body; and gave him the spirit of prophecy, that this
spiritual body should be transmuted into a pure natural
body, so that God should be upon this earth, and eat and
drink with man as a mall. This, and many other wonderful things did Enoch. prophecy of \concerning God, in the
books of Enoch, whICh Noah, Abraham, Lot, Isaac, and
Jacob, and the twelve sons of Jacob did read, as may be
seen in the testimony of the twelve sons of Jacob, and in
the Scriptures, that maketh mention of Enoch, and how he
was translated.
Observe his body was translated and immortalized as well
as his soul, and his body went to heaven as well as his soul;
for this I say, there never was any soul or spirit that went to
heaven without a body since the world began, nor never will
to the world's end. For if the soul goeth tc? heaven, the
body goeth to heaven also; for God will not endure to have
spirits in heaven without bodies, because his spirit cannot be
without a body himself, nor no other creature he hath made
in heaven nor in earth; so that what spirits soever goeth to
heaven without bodies, God will surely' cast them out of
heaven for ever. So that it may be clear to the reader, that
hath faith to understand the Scriptures, that Enoch did know
a,n d believe God to be in the form of man's bodily shape,
a 'spiritual body 1 and that this spiritual body would transmute
itself into a pure natural body, which was Christ, and that
this Christ should be the very God that should eat and drink

with man as man, and that the seed of the serpent should
put him to death: now, if the man Christ Jesus his body .
and soul was the Lord of life, as the Scripture saith, then
certainly he w~s God when he was upon earth, and his soul
suffered death, as the Scriptures are full to prove: but I
shal'lspeak more fully to this hereafter. Likewise it may
be clear to the reader that no soul nor spirit can go to heaven without its body, and that Enoch's body was translated
with his soul, and so went both to heaven, being but one
personal substance, neither can they be separated one from
the other. This is a standing truth, but few understand and
believe it.
,4. See Gen. vi. 8. But Noah found grace in the eyes oj
the Lord ; and Noah was a just man) and perfect in his generation, and Noah walked with God. So Gen. viii. 20. And
Noah builded an altar unto the Lord, and took qf every clean
beast, and every clean fowl, and offe'r ed burnt-offerings on
the altar. And verse 21. And the Lord smelled a sweet sa'vour, and }te Lord said in h'ts heart, I will not again curse
the grourtd any more/or man's sake.
Here the reader may see that Noah was a just and perfect
man in his generation, insomuch that he found grace iIi the
eyes of the Lord, in that he walked with God. So that God
revealed himself to him, because he had faith to believe
God, and he acted the righteousness of the law written in
his heart towards man. For this is to be minded, that God
,a lways chose such men, and revealed himself unto them
that were righteous in their generation; and if Reeve and
Muggleton had not been innocent and free from the breach
of the law written in our ~earts, and righteous in our generation in these last times, when so much wickedness hath
been acted by the professors of godliness in these times,
God would never have chosen us, nor have revealed himself
'u nto us, as he hath, though despised by the seed of the ser·
pent, such as Penn the Quaker, and others.
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CHAP. X.
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BUT the serpent said as much by the Lord himself when on
earth, as they do by ns; but let that pass. jHere the reader
may see that Noah did believe and know that God was in
form like a man, because he found grace in his eyes; for
Noah knew that a spirit without a body had not eyes nor
heart to shew favour: but that God, that was in the image
and likeness of himself, who had his eyes in his head to see
that Noah was righteous before him, God's heart did love
him, and shewed favour unto him, and gave him revelation,
knowledge, and understanding of himself, and of his form
and nature, and to be a preacher of righteousness. So that
by faith towards God, and righteousness towards man, he
walked with God as Enoch did, but was not translated as
Enoch was, but died, and is i'n the earth at this day; so that
he shall not go to heaven until all the rest of the saved of
the Lord g.o tq heaven, but his flesh doth rest in hope, as
David saith, until the resurrection.
I . ikewise we see that Noah was in such a high esteem with
God, that when he offered up sacrifices to him, he was so
well pleased with it, that the Lord said he smelled a sweet
savour; insomuch that the Lord said in his heart, I will not
again curse the ground any more for man's sake. Here we
see God h,ath a nose to smell, and a heart to promise; so
that except a man were stone· blind, he could not deny God
to be in the form and likeness of man; for a spirit without a
body hath no nose to smel1, nOl"heart to promise, but is without form, and void of all sense; it can neither heal', see, nor
smell, nor taste, nor handle, nor speaI{ , nor walk; but is an
eternal stillness, as I have heard several of the Ranters say;
and Penn's God and his faith is the same as the Ranters is:
this I know to be true.
5. See Gen. xiv. lB. And M elchizedek, king of Salem,
b1'oughtforth bread and 'w ine, and he was the priest of the most
high God. And ,J 9th ver. And he blessed him, and srtid, Blessed
be A braham of the most hi!) h G od,possessor ofheaven and earth,

35
Mind, reader, this Melchizedek, king of Salem, that brought
forth bread and wine to Abmham, it was God himself that
did appear unto Abraham in the form of a man, and blessed
him; now to take off the doubts that do arise in all men's
hearts, because the words are so dubious set down by Moses
without any interpretation, it seemeth strange that God himself should be a priest, and bring, forth bread and wine to
Abraham. The case was thus: in those times when Abraham,
Isaac and Jacob, and their sons were upon the earth, before Moses was born, and called to write the Scripture, there was
amongst the right~ous fathers, the books of Enoch and his
prophecies, and he speaking in his books of a priesthood oJ
the high God, and prophecying of another priesthood of
Aaron; and the righteous fathers of old knowing that it would
be a long time after their deaths, before the priesthood €If
Aaron would take place, they, according to the writings of
Enoch, did set up priests unto God after that time that Melchizedek had blessed Abraham with the titles of Melchizedek, the priest of the most high God; and they did offer up
sacrifices by this priest as unto Melchizedek; and they called
the priest Melchizedek, the priest of the most high God and
they paid tithes to this priest as unto Melchizedek, the priest
of the most high God, as they did afterwards to the priesthood of Aaron; a hint of this may be read in the testimony
of the twelve patriarchs at their deaths; for Abraham was
going after the slaughter of kings to give the tenth of the
spoil unto that Melchizedek the priest; as no doubt but he
had done several times before, as in the 20th verse, and gave
him tithes or-all; but this Melchizedek, king of Salem, who
brought bread and wine, as the priest of the most high God,
who blessed Abraham, was God himself, only to signify unto
Abraham, and those of the faith of Abmham, that in the fulness of time he would take upon him the seed of Abraham
in the womb of a virgin, and so become very man, to offer up
himself unto sin and death, and to rise again the third day,
and so become an high priest after the order of Melchizedek.
He i~lat can understand this mystery, let him understand.
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For it may be clear to the seed of faith, that this Melchizedek, king of Salem, which blessed Abraham, was God,
the Father and Creator of all things, as may be seen Heb.
vii. 1. For this Melchizedek, king of Salem, priest of the
most high God, that met Abraham returning from the slaughter of the kings,. and blessed him, verse 2. to whom also
Abraham gave a tenth part of all: first, being, by interpretation, King of Righteousness, and after that also King of
Salem, which is King of Peace, verse 3, without father,
without mother, without descent, having no beginning of'
days, nor end of life, but mad_e like unto the Son of' God,
abideth a Priest continually.
Here it is clear, that this Melchizedek that met Abraham
and blessed him, was God, the Father and Creator of all
things; and it may be as clear to those that have the true
light of faith in them, that this Melchizedek, the eternal
God, was in the form of a man; and further, it is plain,
that God himself did officiate the office of a Priest himself,
and took upon himself the title of the Priest of the most
high God, notwithstanding he was the most hig-h God himself; and he acted as God to Abraham, even as a friend of
God, and gave him bread and wine to comfort him, and
blessed him . .Thus the reader may see, that God was in the
form and likeness of man from eternity, and that this Melchizedek, King of Salem, the Priest of the most high God, was
the eternal God himself, who was without father, without
mother, and without descent, having neither beginning of
days, nor end of life; this must needs be the eternal God
himself, who made man in his own image and likeness.
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CHAP. XI.
AND as for his being made like unto the Son of God, abideth
a Priest continually, that was to signify to Abraham, that
this Melchizedek, the etemal God, would take upon him the
seed of Abraham, and would become a son of Abraham; and
as he had been Abraham's father, so he would in the fulness
of time, become Abraham's son; and this Jesus Christ was
that Melchizedek that took upon him Abraham's seed, and
became Abraham's son, and Abraham became God's father,
This is the mystery of God indeed, yet the Scripture is full to
prpve it; for this Christ is called the Son of David, the Son of
Abraham, the Son of Seth, the Son of Adam, the Son of God.
Now mind that all these men were called the Sons of God ,
before God took upon him the seed of Abraham in the Virgin's womb; but when that child Jesus was born of a Virgin,
then those men aforesaid were called his fathers; so that ·
David, in spirit, called his son Christ, Lord; and yet he
knew at tbat time, by the spirit of prophecy, that God would
take his seed upon him, and become his Son, and call himself Christ; for God took not u'p0n him the nature of angels,
but the seed of Abraham; that IS, he took upon him the seed
of faith that was in Abrabam, and not the nature of angels,
which is the seed of pure reason in the angels; so that God
took upon him bis own nature tbat be breathed into Adam,
even the breath of life, that became seed in him; that is the
seed of faith ; therefore Adam is called the son of God, and .
God is called Adam's son, and Adam is caUed God's father,
in that Christ is called the Son of Adam, the Son of God;
that is, God became a Son, as aforesaid, and suffered death,
and I'ose again, and ascended up to heaven again, from
wbence he came, and is now an High Priest for ever, after
the order of Melchizedek , being now entered into the same
glory whicb he had before the world was,- and is sat down
on the right hand of the Majesty on high, ,in the same glory
which he had before he descended from heaven into the
Virgin's womb. Thus the reader may see that eternity became time, and time is become eternity again.
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6. See Gen. xxviii. 12. concerning God's appearing to
Jacob, And he dreamed, and behold a ladder set upon the
earth, (lnd the t-op of it reached to heaven; and behold, the
angels of God ascending and descending on it. Verse 13,
And behold, the Lord stood above it, and said, I am the Lord
God of Abraham thy father, and the God of Isaac; the land
whereon thou liest, to thee will I give it, and to thy seed.
Verse 16, And Jacob awaked out of his sleep, and said,
surely the Lorti is in this place: this is none other but the.......
house ()f God, and this is the gate of heaven. So in verse 22,
And this stone which I have set for a pillar, shall be God's
house. And Gen xxxii. 1,2. And Jacob went on his way,
and the angels of God met him: and when Jacob saw them,
he said, This is God's host. So see Gen xxxii. 24. And J acob was left alone, and there wrestled a man with lti1n until
the breaking of the day. Verse 27. And he said unto him,
What is tlty name? And he said, I"acob. For as a prince
hast thou pou'er with God and man. Verse 29. And Jacob
asked him, and said, Tell me, I pray thee, thy name. And
he said, Wherefore is it that thou askest afte1" my name? And
lte blessed him there. Verse 30. And Jacob called the name
of the, place Peniel; for I llave seen Godface to face, and
my life is preserved.
These are plain proofs of Scripture, to prove that God was
in the form of man from eternity, and that he made man in
his own image and likeness, in respect of his bodily shape;
because God always appeared to the fathers of old, though a
spiritual body,in the form and shape of man's body; neither
did God ever appear in any other shape, but the shape of
mall, because it was his own shape; for it would have been
a ridiculous thing for God to make man in his own image
and likeness, and he himself to have no body, form, nor likeness at all. Which way then could he have had any converse with man, neither could ,man have had converse with
God; for an infinite Spirit, without any body, could never
appear to man, nor converse with man, nor bless man. What
blessing can a spirit without a body give to any man that
hath a body.
This is the most absurd opinion that ever was, that God
should be a Spirit without a body. This opinion did arise
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first from the children of Cain, and so it run through the
heathen; and the Quaker's anti-christian spirit is no other
but the spirit of Cain, and of the heathen; but the children
of Adam, and of Seth, and of Enoch, Noah, Abraham, Isaac,
a~d Jacob, and those of their seed, did know that God was
in the form of man in respect of his bodily shape, and God
did always appear unto them in the form and likeness of
man in respect of his bodily shape, as he did here unto Jacob in his dream; he saw a ladder reach from earth to heaven, and the angels of God ascending and descending upon
it; and that the angels that ascended and descended up and
down this ladder were spiritual bodies in forms like men .;
and the Lord of heaven and earth} he being a spiritual body
in form like man, stood above it, or at the top of the ladder,
ready to come down, and said, I am the Lord God of Abraham Illy father, and the God of Isaac. So that Jacob knew
the place where he saw this vision was no other but the
house of God, and the gate of heaven: and as he went on
his way, the angels of God met him in the forms of meil ;
and when he saw them, he said, This is God's host; and
Jacob knew that God followed hard after his host of angels;
so that when they were passed by, Jacob was left alone;
then cometh God in the form of a man, wrestleth with Jacob
until the breaking of the day.

CHAP. XU.

And God said unto Jacob, What is thy name? And he said
Jacob . And God said) As. a prince hast thou power with God
and men; so that Jacob wrestled and prevailed with no less
person than with the Eternal God himself: and seeing that
he had prevailed as a strong prince with God, he was emboldened to ask his name; but the Lord God would not tell
him any other name but what he had told him before:
I am the Lord God of thy father Abraham, and the God of
Isaac; but however God blessed him, and Jacob knew it was
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the God of heaven that wrestled with him; Fm', saith he, J
"'ave seen Godface to face, and my life is preserved. Now,
Penn the Quaker, do you believe that it was a spirit without
a body, that discoursed and wrestled thus with Jacob 'r Dirl
Jacob prevail with such a God, that is a formless spirit with ..
out a body 1 I wonder .how you dare to justify such a God
in public, seeing the Scriptures are so full against your anti·
christian spirit, that denieth the body of God, that made man
in his own image and likeness, in respect of his bodily shape,
as well as his soul. And what clearer proof of Scripture
can be given to prove the Eternal to be in the form and like~ess of a man, ana that man's bod ily shape and likeness is
the image of God, than this Scripture concerning JacoQ, and
God wrestling with him-.
7. Again, to prove God to have body and form like man,
see Exod. xlii. 12 And the Lord said 1.tn(0 Moses, Come up
to me into the mount, and be thm'e, and I will give thee tables
of stone; and Moses went up into the mount of God, .V er. 15.
And the glory of the Lord abode upon Mount Sinai, and the
cloud covered it six days, and the seventh day he called unto
Moses out of the midst of tke cloud. Vel'. 17. And the sight
qf the glory of the Lord was like devouring jb'e in the top of
the mount, in the eyes of the children of Israel. Ver. IS.
And bJoses went into the midst of the cloud, and gat him up
into the mount, and Moses was in the mount forty days and
forty nights. Exod. xxxiii. 9. And it came to pass as Moses
entered into the tabe'rnacle, the clouded pillar descended and
stood at the doo)' of the tabernacle, and the Lord talked with
Moses. Vel'. 10. And all the people saw the clouded pillar
stand at the tabernacle door: and all the people rose up and
wm·shipped. Vel'. 11. Altd the Lord spake unto JJfoses face
to face, as a man speaketh to his f1'iend,
Here the reader may see, that God did appear unto Moses
in the form of a man, and spake plain words unto him, and
said unto him, Corne unto me into the mount: so that God did
confine himself into that place of the mount, only to talk with
Moses. Also God gave Moses tables of stone, Observe
those tables of stone that God gave Moses to write on were
no stones of this earth, but stones that were of a purer na-
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ture, even stones of that earth above the stars, only to signify that God had written the law in the stony heart of man,
who received this law written in his heart from the seed of
the serpent that was thrown down from heaven, even that
serpent that beguiled Eve; likewise, God, being a spiritual
body, but of the stature of a middle-statured man, he could
come down from heaven in a cloud upon the mount; and
when Moses went up unto the mount of God, then did God
descend from heaven in a cloud upon the mount, and covered
the mount with the cloud, and the glory of the Lord abode ,/
upon mount Sinai, and the cloud covered it six days. ,
. That is, the brightness of God's person did shine upon the
mount, which no natural eye could look upon him, only the
cloud covered his bright glory; so that Moses might speak
with him face to face, though he could not see his face; yet
God called unto Moses out of the midst of the cloud, and at
the sig'ht of the glory of the Lord it was like devouring fire
in .the top of the mount, in the eyes of the children of I srael;
yet notwithstanding Moses went into the midst of the cloud,
and was in the mount forty days and forty nights; likewise
when Moses entered into the tabernacle, the cloudy pillar
descended, and stood at the door of the tabernacle, and the
Lord talked with Moses. Observe the tabernacle was always
below the mount, and when God had any thing to reveal to
Moses when he was in the tabernacle, God always descended
in this cloudy pillar, and it always stood at the doo.· of the'
tabernacle, and out of this cloudy pillar which stood at the
door of the tabernacle, did God speak to Moses face to face,
l\S a man speaketh to his friend.
By these Scripture words, a man may clearly see that God
is a spiritual body, in form like a man, and did always appear so to the righteous; and we see that God being of no
bigge,l' stature than a man, being spiritual, he can subscribe
his person into what particular place he pleases, and speak
with what particular person he pleases to speak unto; and
he being of a like spiritual fiery body, that the very clouds
shall bear him up, and the clouds shall descend from heaven
with him in it, at his command; and at his command the
clouds shall ascend, and carry him up to heaven again; even
G
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as a king's chariot doth carry him here on earth, up hill and
down hill; such a God as this do I own and believe in, and
do deny such a God as Penn the Quaker worshippeth, who
is a Spirit without any body or form at all; that can neither
hear, nor see, nor speak, nor be subscribed to no particular
place, but is at all places at one and the same time; and
nevertheless, fi'om being in all places at one and the same
time, such a kind of God as this will do a particular man but
little good in time of trouble; neither will this God deliver
Penn himself, nor save him from that sentence and judgment
that a mortal man hath given him in the day of account.
S. See Exod. xxxiv. 34. But when Moses went in bef01'e the
Lord to speak with. him, he took the 1-,ail off, until he came out.
Verse 35, And the children of Isr'aelsaw the face of Moses,
that the skin of M oses'face shone; and Moses put the vail upon
his face again, until he went in to speak with him. So Nu~.
xii. 4. And the Lord spake suddenly unto Moses, and unto
Aaron, and unto Miriam, and they three came out. Verse 5.
And the Lord came down in the pillar of the cloud, in the door
. of the tabernacle, and called Am'on and Miriam, and they
both came forth. Verse 6. And he said, Hear now my words,
if there be any prophet among you, I the Lord will make myself known unto him in a vision, and will speak unto him in
a dream. Verse 7. My servant Moses is not so, who is faithful
in all mine house. Verse 8. Witlt him will I speak mouth
to mouth, even appm'ently, and not in da'r k speeches, and the
similitude of the Lord shall .he behold.
Here the reader may see clearly that God is in the form of
man; for Moses was a man, and that Moses, when he went
to speak with God, he t.ook the vail off his face until he had
done speaking- with God; and when Moses came from talking with God he put the vail over his face again, because the
children of Israel should not look upon the face of Moses;
because the skin of his face did shine, nor speak unto him,
except the vail was upon his face; likewise, we see that the
Lord spake suddenly unto Moses, and unto Aaron, and unto
Miriam, and that God said unto them, Hear now my words,
if there be a prophet among you, I tlte Lord will make myself .
known unto kim in a vision, and will speak unto him in a
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dream: my servant Moses is not so, who is faithfu l in all
mine house; with him will I speak mouth to mouth,. even apparently, and not in dark speeches; and the similitude of the
Lord shall lte behold.
Observe, Moses was a man, and he spake to God mouth to
mouth; so that God had a mouth as~ well as Moses. S econdly,
That God's talking with Moses mouth to mouth made his
face, to shine so bright, that the people could not look upon
Moses' face. Thirdly, That the Lord descended and came
down from heaven in the pillar of the cloud, and stood in
the door of the tabernacle, and that God called out of the
pillar of the cloud unto Aaron and Miriam. Fourthly, That
God doth mal<e himself lmown to some by vision and dream.
Fifthly, That God spake familial' words unto Moses as a man
speaks to his friend. Sixthly, That Moses did see and hehold the similitude of the Lord; that is, Moses did see and
behold that God was in the form of man, according to his
own revelation in Genesis. God made man in ltis own image
and likeness. These ScriptUl'es are full to prove, that God
is a spiritual person, in form like a man, and that he is subscribed to one particular place at a time, where he pleases;
and that his person was contained only in the pillar of the
c10ud when he descended from heaven upon the mount to
talk with Moses; and there was no God in heaven for that
season, but his power only, until he did ascend to heaven
in the pillar of the cloud again. Thus God was, and is when
he pleases, contained and subscribed to a particular place,
even in the pillal' of a cloud upon the mount of Sinai, and
God was no where else in his person at that time but there.
This God was Moses' and the true prophets' God, and this
is Reeve an.d .Muggletoll's God.

CHAP. XIII.
9. THAT made man in his own image and likeness, in respect
of his body as well as his soul, this was the God tha.t the
righteous fathers of old did serve and believe in, as I have
shewed before; neither is there titles of honour attributed
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but to. a person ; and though we do know and believe the
everlasting God, who made man in his own image and likeness, to be a spiritual body or person; yet this spiritual
body is clearer than chrystal, brighter than the sun, swifter
than thought when he pleases, yet a body. This Penn's imagination cannot comprehend; this is that God of Jeshurun
that rideth upon the heavens, and in his excellency on the
sky, and sitteth upon the circle of the earth; he being a spiritual body, he rideth upon the wings of the wind, in that
he hath made the clouds for the pavement of his feet, and
he hath com manded the winds to drive the clouds which
way he pleases, even as a king doth his chariot upo~ earth.
He malwth the clouds to descend from heaven to earth with
his pel'soll in it, when he pleases; and he commandeth the
cloud to ascend from earth to heaven again when he pleases.
Alld when he pleases he rideth in a cloud about the circle
of the firmament of heaven, and overlooketh the circle' of
the earth, yet his bulk and bigness but the dimension of a
middle-statured man, yet his body being of that clearness,
and brightness, and swiftness, the clouds can carry a spiritual body with ease, and can ascend and descend, as we
read that God did ascend and descend in the pillar of the
cloud when he spake to Moses and Aaron in Mount Sinai;
likewise we read that God set a ladder on the earth, which
the top reached up to heaven: this ladder was for the angels,
being spiritual bodies, to descend and ascend; and this ladder was made of the clouds; and the steps of the ladder that
reached from earth to heaven were but three steps, to signify
the three com missions, or three records upon earth; to wit, the
water, blood, and spirit, answerable to those three records
in heaven, of Father, Word, and Spirit: and as this ladder
had but three steps from heaven to earth, to signify that
God would descend from heaven but three times to speak
unto men to the hearing of the ear, to give them commission
here on earth, that they might all three agree in one to bear
record to those three in heaven, of Father, Word , and Spirit,
to be but one personal God, in the form and likeness of
man's bodily shape-.
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CHAP. XIV.
So that God hath made the clouds as a ladder, with three
steps, for the angels and himself to descend a'n d ascend when
he pleased: and whereas it is said, that Jacob saw in his
vision the angels come down the ladder first, it was to signifY
that the dispensation of angels should be acted fi'r st upon this
earth by Moses and the prophets: and whereas it is said,
that God was upon ~he top of the ladder that reached to
heaven; and after the angels were passed by, then God, that
sat at the top of the ladder, he cam~ down and wrestled with
Jacob, to signify, that he would descend from heaven into
the womb of a virgin, and become very man; and would
suffer death, and shed his most precious blood, for the redemption of the seed of Abraham and Isaac his fathers; and
that his apostles should bear witness' that he shed his most
precious blood; and for this record of theirs, their bloods
should be shed also, which came to pass: and this was the
J'ecord of blood here upon earth, answerable to the record
of the word in heaven; and this was the seconu step arid
dispensation from heaven acted upon this earth by Christ
and his apostles: and the third and lowest st~p of this ladder
is the dispensation or commission of the Spirit now in this
last age, when God spake unto John Reeve, and gave Lodowick Muggleton to be his mouth. This cum mission of· the
Spirit hath borne witness here on earth to that one .God in
beaven, caJIed Father, Word, and Spirit, to be in the form of
man's bodily shape and likeness; and that he made man in
his own image and likeness, without any mental reservation;
and this record of the Spirit, it hath b~en in being upon this
earth above twenty years, and as thoseithat were spi,ritualized in the other two commissions, as Moses, Elijah, and
Christ, that ascended up to heaven in a cloud, to signify that
all the true seed in their commissions in the resurrection shall
ascend up to heaven in clouds also; and so shall we, the
witnesses of the Spirit, and all tme believers of this third
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and last record of the Spirit in the l'esurrection, rise spirit ual
bodies, and shall be caught up with clouds, to meet the Lord
in the air: this is the true interpretation of Jacob's vision.
Further, I say, it is clear by Scripture, that spiritual bodies doth descend from heaven in clouds, and ascend to heaven in clouds, as may be seen, Mat. xvii. 3. And behold, thm'e
appeared unto them Moses, and Elias talking with him: this
Moses and Elias came down from heaven in a cloud, upon
that high mountain, "a s may be seen from vel'. 5. While he yet
spake, behold a bright clou:d ove1'~hadowed them, and behold"
a voice out of the cloud, which said, This is my beloved Son,
in whom I am well pleased; hear '!Ie him. It is clear, that this
bright cloud brought Moses and Elias from heaven upon
that mountain; and they ascended up to heaven again in that
bright cloud; so in Acts i. 9. While they beheld, he was
taken up, and a cloud received him out of their sight, and
carried him up to heaven, as may be seen vel'. 10. So that
spiritual bodies may ascend up to heaven in clouds, as chariots, even as natural bodies are carried up and down in
chariots here upon this earth.
And this is to be minded by the reader, that there never
went any souls or spirits to heaven in a cloud, without bodies; for if the spirit ascended in a cloud, the body ascended in a cloud also; they came both together, and go
both together, and are never separated the one from the
other. Furthermore, God hath made several sorts of clouds,
some bright and white clouds, and some black clouds, and
clouds of fire; and all these several SOI'tS of clouds are God's
chariots, for spiritual bodies to ride in, or to descend or
ascend, as may be seen, 2 Kings ii. 11. concerning Elijah
and Elisha: And it came to pass, as they still went on and
talked, that behold there appeared a chariotofjire, andhorses
ofjire, and pa'r ted them both asunder. Here the reader may
see, that God hath in heaven chariots of fire and horses of
fire; and he' hath commanded the strong whirlwind to
do his work, to bear up the fiery horses and fiery chariots, with the body and soul of Elijah in it, to heaven;
these things will seem to anti-christian spirited Quakers,
who hath nq faith in the Scriptures, but as idle tales;
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yet it is the real tmtll and power of God to those that have
faith to believe the Scriptures, and doth understand the
power of God, to them it will be peace and satisfaction of
mind, for these things are possible with God; and it iSl>0ssible for the seed of faith to believe, but it is impossible for
the seed of the serpent, such as Penn the Quaker is, to comprehend' or understand by his reason, God's form, nature,
nor handy works, not here on earth, much less his handy
works in heaven.
,
In the next place, I shall give the reader to understand in
a measure, how far a man may make graven images, and
how far not, and why God was so angry with the people of
Israel for making' graven images, and punishing them for it.
We read in the second commandment Moses gave to Israel,
the words are these: Tltou sltalt Itave no otlter Gods but me,
or bifore me; thou sltalt not make unto tltee any graven image,
or any likeness oj any tlting tltat is in {teaven above, or tltat is
in the em'tlt beneath, or that is in lite water, under the earth;
thou shalt not bow down to them, nor serve tit em, for I tlte
Lord tlty God am a jealous God, ~c.
Observe, reader, and mind, first, that there is things in
heaven above, as God himself, and angels, and all other creatures, in a glorious celestial state; likewis~, there is things
here on earth, as man, beasts, and other creatui'es ; and there
is things in the waters under the earth, as fish and fowl;
Now observe, we find in Scripture that it was lawful to make
graven images of things in heaven above, as angels and
chembims, as Solomon did, yet God did not blame him for
it, but rather commended him: likewise we see that cunning
workmen doth paint and carve out images here upon earth;
the images and pictures of kings and ot~er great men, and
all sorts of beasts upon the earth they are carved and painted
out by skilful workmen; also the skilful workman with his
tools and implements, doth carve and paint out all kind of
fish and fowl that are in the waters under the earth, yet
God doth not blame men for .it, nor charge them with doing
that which is unlawful.
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CHAP. XV.
So that a man may make the image of God in. heaven above,
in wood or stone as well as they do make the image of angels, and the image and picture of Christ, anrl yet be blameless ;, ,but here lieth the unlawfulness of making graven
images, in setting this graven image apart for his God, to
worship it; so that a man worships a God of his own making,
which can neither speak, hear, see, wall<, nor stir from tlle
place he is set, except he that made this God take it, and remove it to yonder place; for here lieth the wicked Llindness
of man's understanding, he being made a living man himself
by a living God in heaven, he ought to worship this living
God that made man in his own imag~ and likeness, a living
man to worship a Jiving God; but because man cannot see
that living God that made him, therefore he will go and
make himself a dead God of wood and stone, and gild it over
with gold, and set it in such a place that he may see his God
he hath made, and worship it. Now this worshipping of
graven images that hath not life in them, is that which God
condemns and will punish , As for example: when Christ
was upon earth, a living man, it was lawful to fall down and
worship him, as several did that saw him: but if 'You should
draw out his image and likeness in wood, stone, gold or
silver, and bow down and worship this image, though it may
be very like him, yet you worship an idol; as for example,
we see the picture and image of the king in many signs,
and the picture and image is very lik e him; but if any man
shall bow down and worship this imag'e or picture of the
king, as he doth to the king's person that is alive, it is a
great idolatry.
But for a man to make this supplication and petition to a
live king, is no idolatry> but allowable of God, therefore
the Jews were condemned by the prophet Isaiah, and by the
prophet Elijah, for bowing' their knees to Baal; why~
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because the image of Baal had no fife in him, neither coul(l
he see, heal', smeU, taste, speal<, nor stir from the place
where they set him: this was horrihle idolatry, for which
God's anger was kindled against them; but to bow the
knee to a king t.hat. is alive, or any other man in authority,
and to do obeisance to them, is no idolatry, but commended
and commanded of God, for the inferior person to do
reverence to the superior person; and it was a practice of
the fathers of' old to bow themselves to them that were above
them, as Abraham, the father of the faithful, when he saw
three angels in the forms of men, he bowed himself toward
the ground; and the two angels that came to Lot, when he
saw them, he rose up to meet them, and he bowed himself
with his face toward the ground; likewise Jacob, when
he met his brother Esau, bowe d himself before him with
his face toward the ground; likewise Joseph's brethren,
when they came to Egypt to buy corn, they bowed down
themselves unto Joseph with their faces to the earth several
.
times, in obeisance to Joseph.
Besides, it was always the custom of the righteous, as
well as the wicked, to bow themselves, and to show obeisance
and reverence to great men in power that is alive, anci it is
justifiable in the sight of God and man; but if any man
shall offer up sacrifice, or make any prayer or petition, or
bow themselves, and yield obedience and reverence to the
golden image, or any other picture or image that hath no
life in it, that can neither hear, see, nor speak, as the priests
of Baal did to the image Baal; and as the Israelites did to
worship the golden calf; and as the heathen all the world
over did worship images, as David saith, the heathen worship images that see not, they hear not, neither can they
speak through the throat; so that it is not .unlawful for
workmen to make th~ image and likeness of man, :which is
the image of God, nor to make the image and 'likeness of
Christ, nor the image of the king or any other 'man; or the
image and likeness of all kind of beasts, fowls, and fishes,
as is commonly in signs, to distinguish one from the other,
as some hath the image of a king, some the image of a lion,
\.
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and others the image of a lamb, therefore calleo, " The Sign
of the Holy Lamb."
These images are all lawful for workmen to make; but
. for a man to worship this image he hath made, though it he
the image of the king himself', nay, though it be the image
of God, the King of heaven, whose i~age may be made, as
the image of Christ is made, the only wise God in the state
of mortality, as he was upon the earth; and now he is in
glory, he retaineth the same image, form, and likeness, as
he did when he was upon earth; so that the skilful workman may make the image and likeness of God as he doth
another man, yet no mi:m ought to worship this image
and likeness of God, though set up by authority; and
whoever' doth worship this image mane by man, they do
worship an idol, and are liable to those plagues God hath
threatened to those that worship idols; and this was the
great sin the children of Israel committed, which was the
cause of God's anger, which caused him to remove them out
of that land whi<:h he gave them j so that a man may worship
the living God, who is in tlle form and likeness of man, but
not his image, that hath no life, which is made by man.
Eecondly, a man may bow himself with his face to the
ground to an angel, as Abraham and Lot did, but not to the
image of an augel. Thirdly, a man may bow his face to
the ground to a king, as Joseph's brethren did to him, but
not to the image of the king. This is the true meaning and
mind of God in that second commandment, Thou shalt not
make to thyself any 91'aven image, nor tlte likeness of any
tlting in herwen above, nor in the earth beneath, nor in the
waters under the em·th: thou shalt not bow down thyself to
them, nor serve them. And tv conclude this point, we see
that God_doth not forbid the making of graven images and
likenesses of things in heaven above, nor in the earth beneath, nor in the waters und er the earth; but he doth forbid all men not to worship nor bow down themselves, nor
serve those images and likenesses of . things in heaven
above, nay, though it be the image and likeness of "God
himself; SQ that no image whatsoever is made by man,
man ought not to worship it; and whoever doth bow him-
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self to any image whatsoever, though dedicated to an
holy use, he is an idolllter, and guilty of the breach of the '
second commandment, and so liable to that punishment the
living God, who is in the form of man, in heaven, hath
threatened to those that worship idols.
/.
In page 8, Penn brings that place in John to prove God
to be a Spirit without a body, wbere Christ said to the woman of Samaria, God is a Spirit, and they tltat worship him
must worship him in spirit and in truth. Saith Penn to this,
but the only wise and invisible God is that infinite Spirit,
therefore not confined to any bodily shape.
Answer. 1. That a Spirit hath no being at all without a
bodily shape, let it be infinite or finite; and except a Spirit
be confined to a bodily shape, it is nothing at all; for a spirit
can have no existence nor being no where, nor in no where,
without a body; neither can there be any body that. hath
life in it without a spirit, for spirit and life cannot be separated, from its body, for if t11e body be alive, the spirit is
alive; and if the spirit and life be dead, the body is dead
also; so that there is no spirit, neither finite nor infinite, can
be without a body, neither in God, angels, nor men; nor no
other living creature, neither in heaven above, nor in the earth
beneatlt. Secondly, a man may as well worship God in spirit
and in truth without a body, as for God to be a Spirit without
a body; for God doth expect worship and obedience from
bodies, and not from spirits without bodies; but if God himself hath- no body of hIS own, as Pennsaith, how shall his
Cl'eature which he hath made worship such a God, a Spirit
that cannot be confined to no bodily shape, nei ther in heayen
nor in earth. Thirdly, if Penn could but let me see some of
the Quaker's spirits when they go out oftheir bodies, as they
say, how they do worship God in spirit and truth without
bodies, then I might see God's Spirit without a body also;
but it is to be doubted that they do not know one another's
spirits themsel ves, 'h aving no bodies, as they did when their
spirits were confined to these bodies of flesh, blood and bone;
in my thoughts, their bodies did become their spirits, when
they bad bodies, very well, for I have seen several of their
spirits when they had bodies, but now they are gone out of
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the Lody, there is none knows one Quaker's spirit fi'om another, nor which was which, for want of bodies: nay, their
spirits cannot be found by God himself, for he never saw any
spirit whatsoever without a body; and this I know, that no
-spirit without a body shall ever stand before the Lord, nor
come in his presence; neither did Christ intend to make the
wo~an believe, that God was a Spirit without a body; neither did he expect her to worship God in spirit and truth
without a body, for the one is as possible as the pther.

CHAP. XVI.
FOR though Christ said, that God is a Spi'rit, and those that
worship him must worship him in spi'r it and in truth: he
knowirig that God is a spiritual body, therefore said to be
a Spirit, and that man is a natural body; therefore he must
worship this God that hath a spiritual body, in spirit and in
truth, Of lleart, that is, in man's natural body; for he that
worships God, that hath a spiritual body of his own, doth
worship God in spirit and in truth; and no man can worship God in spirit and in truth of heart without a body '
so that if God were a spirit without a body, a man may as
well be a spirit without a body, and may worship such a God
in spirit and truth without a body, which is ridiculous and
inconsistent with reason; but she understood that God was
a spiritual body in heaven, and that his body and spirit was
one personal God, and that her own body and spirit wa!S
natural; yet she knew that this natural spirit anti life in her
natural body, ought to worship God, her Creator and Re ..
, deemer, in spirit and in truth heart, with all her soul, and
"\vjth all her strength. And those that do so, doth worship
God in spirft and in tr h; so that if natural bodies and
natural spirits can worship God in spirit and in truth, it
w ill follow that God is a spiritual persoll also. More might
be sa id in this; but I shall pass it by.

0'
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Likewise, Penn quotes Rom. viii. 3. For what the law
could not du, in that it was we~k through the flesh, God sending his own Son in the likeness of sinful flesh, for sin condenmed sin in the flesh, but made himself of no reputation, and
took upon him the form of a servant, and was made in the
.
likeness of man.
Penn's reply to this; he grants that Christ took upon him
not only the shape of a man, but the flesh and blood of a
Virgin, and saith, the question will then be this, Whether
Chri~t had tltis shape before he took it? And in page 9, Penn
saith, God is not in the likeness of sinful flesh, nor made in
the likeness of man. And in page 10. Penn saith, To conclude, if he will interpret God's hands, arms, a'fl:d span, to
signify his power, as is most true, saith he; then, saith Penn,
I will also explain God's image to be holiness, which, saith he,
is also true.
Answer. Here Penn grants, that God sent his own Son
in the likeness of sinful flesh. Observe, if Christ was God's
own Son, then he was the express image of his Father's person, he being the only begotten Son- of God; and if the Son
were in the form of man, then he that begot him must needs
be in the form and shape of man also; for a Spirit without
a body could never beget a son with a body like man, for
every thing begets its like ~ so that if God begot a Son in
his own likeness, and that in the shape of man, as the Scripture saith, then it will follow, that God the Father of Christ
was in the form and shape of man before he begot him; neither can Paul's words be tme, except God hath a body, form,
and shape of his own, because he hath begot a Son in the
womb of a Virgin, in the form of man, nay. very man.
And this man Christ Jesus is said to be the express image
and brightness of God's person; so that Paul did conclude,
that God's person was in the· form of man's bodily shape,
as is most tme. . Is.it not gross ignorance for a man to say,
that God was -in no form nor shape, when he made man
in his own image and likeness, seeing be hath begot a Son
sjnce ; that which is the express image and brightness of
God's persoll; and what t~stimony can be more sure, to prove
that God was in the form of man, in respect of bodily shape,
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ii'om eternity; but because Jesus Christ, his only begotten
Son, was in the form and shape of man when he was upon
earth, and when he was in the likeness of sinful flesh, he
was at that same time the express image and likeness of
God's person; and he doth retain that body, form and shape
still in heaven; so that the_visible body of Christ is sufficient to prove, that God had a body like man, when he made
man in his own image and likeness, in respect of his bodily
shape; let the reader consider, did ever Moses, the prophets,
apostles, or Christ himself, pl:ay to a Spirit without a body!
Did Christ say, Father, ifit be possible let this cup passfr01n
me. Not my will, but thy will be done? Did he pray these
words to an infinite Spirit without any body, that can neither hear, see, nor be confined to no particular place, what
need soever his son had of his help! All this will not convince the spirits of these blind Quakers, that carrieth their
God within them, who are harq.elled in their hearts, as Pharaoh was, for eternal damnation.
Secondly, Penn doth confess, that this Son of God took
upon him the form of a servant, and was made in the likeness of man.
Thirdly, Penn doth confess, that Christ took upon him,
not only the shape of a man, but the flesh and blood of a
Virgin, and saith,. the question will then be this,-Whether
Christ had that shape before he took it '!
Answer. That the Spirit of Christ and the Spirit of God is
all one and the same Spirit, this the Quakers doth acknowledge, and think none that doth own the Scriptures doth
deny; and if it be granted, that the Spirit of Christ and the
Spirit of God are but one Spirit, as is most true, then this
will be the result, that when Christ took upon him the form
ofa servant, and was made in the likeness of man, God also
took upon him the form of a servant, and was made in the
likeness of man also. Secondly, Christ's Spirit and God's
Spirit being but one Spirit, then when Christ took not only
the shape of a man, but the flesh and blood of a Virgin also;
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for God and Christ were always together, and never were
divided nor _separated one from the other in themselves,
.though it seemeth otherwise to us.
And to answer your question, whether Christ had the
shape of a man 'before he took it of the Virgin: to this I
say, he had the shape of a man from eternity; and this
Christ was he that said, Let us make man in our own image
and likeness. This he spake in relation to a two-fold condition, that is, he was llOW, when he made man in the creation, in a spiritual, heavenly, and glorious estate and condition, in the throne of the Father and Creator, the Almighty
God, the great Jehovah: but I will become a child in the
womb of a Virgin, and will take upon me the same seed of
Adam, when I created him, evan the seed of faith, which I
sowed in his heart in the day when I created him, even my
own seed of faith, and I will become in the condition of a servant, and will be found in the shape of man, and be as a servant to my own creatures, though I made them all, and am
lord of them all, yet I will be as a servant to all: so that
Christ had the shape of man .before he took npon him the
form of a servant, and the flesh and blood of a Virgin: but
flesh, blood, and bone he had not, before he took upon him
the seed of Abraham; for flesh, blood, and bone, is proper
only to natural bodies, and not to spiritual bodies.
So that God hath been in two states and conditions, but
his form and shape hath been all one, even the form, image,
and likeness of man: so that it may be clear to those that
hath the true light of faith ,in them, that Christ was in the
form and shal?e of man's body before he took the flesh and
blood of a Vngin.
Thirdly, page 9, Penn saith, God is not in the likeness of
sinful flesh, nor made in the likeness of men: observe a
little before he did own that Christ, the .only begotten Son of
God, was found in the shape of man, and that he took upon
him the flesh and blood of a Virgin, and took upon him the
form of a servant, and that God sent his Son in the likeness
of sinful flesh, and that God's Son was made of no reputa-
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tion. Fourthly, page 10, Penn saith, "To conclude, if he
will interpret God's hands, arms, and span, to signify his
power, as is most true; then (saith Pen) will I also explain
God's image to be holiness; which (saith he) is also true. "

Answer. I do acknowledge that God's hands, arms, and
span, doth signify his power, as is most true; but this I say ,
there can be no power without a spirit of wisdom and und erstanding, and there can be no spirit of wi sdom and understanding without a body, that hath hand s and arm s that ea])
span out the heavens by his wisoom, and lay the foundati on
of the earth with his understanding; this wisdom and un derstanding it comes from a body that hath hands and arm s.
As for example: a wise builder, he layeth the foundation of
a tower very strong, he spanneth and squareth out the length
and the breadth of it by his wisdom and understanding , and
this he doth from a body; for it is impossible for any power
whatsoever to have any being at all without a body; nor
, for any wisdom, understanding, or sense of seein g, hearing,
tasting, .smelling, or spanning, to have any being at aU
without a .b ody, as it is for a spirit to build a tower, city, or
house, without a hod-y.
Fifthly , you say you will explain God's ima ge to be holiness without a body; but you are Bot so good as yo ur word,
you do not explain it at all; but yo,u say, if Muggleton will
have it, that because God made man after his own image, and
that a man hath head,. eyes, nose, ears, halld s, therefore
God hat.h such too, therefore Penn will explain God's image
to be holiness without a body, and this is all the proof he
!!,'ives.
CHAP. XVII.

Answer. You know that Muggleton doth affi(m, that God
hath a head, ears, and hand s as a man hath; hut it see ms
Penn's' God hath no head, no eyes to s ~ e ,nor ears to hear,
nor hands to Jlandle; this is as tru c <a' -wo.r.d as ever P en n
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spake in his life; his GQd is a headless God, witbQut eyes,
ears, nose, 0.1' hands; he is stark blind, having no. eyes to.
see; and so thick Qf hearing, having no. ears to. hear; llQr
smell, because he hath no. nose; therefQre let Penn cry ever
80 loud, he- cannet hear him, fQr his GQd is hQliness withQut
a bQdy, which is 'nothing at all: but the true GQd, that
made man in his Qwn image and likeness, hath a bQdy Qf his
own, and hath a head as a man hath, to. understand, eyes to.
see, ears to. heap, a nQse to. smell, and hands to. handle ,
therefQre he is called a holy GQd, a righteous and just GQd.
a merciful GQd; fQr if he had no. bQdy he eQuId have no.
hQliness, nQr giv(} any righteQus judgment, nQr shQW no.
mercy at all to. sinners; if GQd had no. bQdy, he eQuId nQt
have written that righteQus law in every man's heart, to'
accuse him when he dQth evil, and to' excuse him when he
dQth well: besiJes, it is a CQmm(!)n custQm with. peQple to.
say , such a man is· a gQQd man, a holy, just, and righteQus
man,: nQW is it not the bQdy orman that dQth act holy,just,
and righteQus actiQns between man and man? And such
are called gQQd-spirited men, and righteQus befQre the LQrd,
as NQah was fQund righteQus befQre the Lord; and LQt is
called righteQus LQt, because he entertained the two angels;
so. that there can be no. hQliness towards GQd, but in the
UQdy Qf man, which is Qur mQst hQly faith; so. that there
can be no. hQly faith to. believe in GQd, but in the body o.f
man, neither can GQd be a hQly GQd except he hath a bQdy;
so. that hQliness, withQut a bQdy, is not the true GQd, but a
GQel Qf man's imaginatiQn, a mere nQthing at all: this. is
Penn the Quaker's GQd.

In the next place, I shall prQve by Scripture, that Jesus
Christ was that GQd that created the WQrld in the heginning,
and that made man in his Qwn image and likeness. The
first Scripture to prQve Christ to. be GQd and man, is Isa. ix.
6. Fo'}' unto 'Us a Ohild is born, unto u a Son is given, and the
government sl~all be upon his shoulder, and his name shall be '
called W()nde~ful Oounsellor, the Migluy God, the Everlasting Father, the Prince oj Peace. This was a prQphecy that
GQd WQuld becQme flesh, and becQme a little child, even the
r
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cllild Jesus, the Mighty God, the Everlasting Father, the
Prince of Peace: so likewise in Isa. vii. 14. Behold a Virgin shall conceive, and bear a Son, and shall call his name
Emanuel, which is by interpretation, God with us. Here it is
clear, that the prophet Isaiah did prophecy, i1hat God' would
descend , from heaven into the womb of a Virgin, and take
upon him the seed of Abraham, and not the nature of angels,
for seed and nature is all one thing; but he took upon him
the seed of David, in as much as the Virgin was of David's
lineage, and God that was David's Lord, did become David's
Son, in that he became a little child in the womb of a Virgin of David's seed; this was that child Jesus, the Mighty
God, the E:verlasting Father: this is the mystery of all mysteries, God manifest in the fle~h of that child Jesus.
Thirdly, in Matt. i. 23. Behold, a Virgin shall be with
child, and shall bring forth a Son, and they shall call his name
Emanuel, which being interpreted, is God with us. So Luke
i.35. And the Angel answel'ed and said unto her, The Holy
Ghost shall 'come upon thee, and the power of the Highest
shall overshadow thee; thenifore also that holy thing which
shall be born of thee, shall be called the Son of God.
Reader, observe here the prophecy of Isaiah was fulfilled,
that Goel should descend from heaven into the womb of a
Virgin, and become a Son of David, and EWn of God, and
very God, even the child Jesus, the Mighty God and Everlasting Father, Prince of Peace; he is called a Son, because
he was born of a Virgin: now mind who it was that begot
this child Jesus in the womb of a Virgin; it was the Holy
Ghost, and the power of the Most High, was the Holy God
himself, and he descended from heaven into the womb of
the Virgin, and transmuted his spiritual body into a pure natural body, and so became a Man Child, a Son, a Saviour;
the plain meaning is this, that God the Father and Creator of
all things begot himself into a Son in,the womb of a Virgin,
and so changed all his titles as he was God the Creator, to
the titles of Sonship, as he was God the Redeemer; so that
when Jesus Christ was up-on earth, then was Emanuel, which,
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being interpreted, is God with us; so that whoever doth truly
believe and understand thatJ esus Christ was both Father, Son
and Holy Spirit, may say that God is with us; and to satisfy
the reader, why Christ is called the Son of David, it is this,
he is t4e Son of David by the motller's side, and by the father's
side the Son of God, because the Virgin, in whose womb he
conceived himself, taking her seed upon him, she being of
David's seed and tribe; and David being of Abraham's seed,
and he taking this seed upon him in the womb of a Virgin, he
became very man; so that by the mother's side he was David's Son, and very man, but by the father's side he was very
God; and in this sense Christ was very God and very man;
and he that was David's Lord, and Creator of heaven and
earth, is now become David's Son; and in this sense Christ
is called the Son of David. If any man hath ears to hear,
let him hear and understand this great mystery of God manifest in the flesh, and it will be for his good.
Fourt.hly, this will appear to be truth, John i; 1. In the beginning was the Word, and the Word was with God, and the
Word was God. Vel'. 2. The same was in the beginning with
God. Ver. 3. All things were made by him, and without him
was not any thing made that was made. Vel'. 4. In. him was
life, and tlte life was the light of men. Vel'. 6. There was a
man sent of God whose name was John. Vel'. 7. The same
came for a u'itness, to bear witness of the light, that all men
through him might be saved. Vel'. 8. He was not that ligltt,
but was sent to bear witness of that light. Ver. 9. That was
the true light, which enlighteneth every man coming into the
world, and the world was made by him, and the world knew
him not. Vel'. 14. And the Word was madejlesh, and dwelt
amongst men.
These Scriptures are remarkable, to prove that Christ was
the eternal God, and that it was he that created the world in
the beginning, and that made man in his own image and
likeness; for he was in the beginning the Word, and th~
Word was with God, and the Word was God, and all things
were made by him, that is, by Christ, and without him was
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nothing made that was made; so that Christ uy the power of
his word in the beginning made all things that are made;
so that Christ was in the form, shape, and likeness of man's
bodily shape, before he made all things, else he would never
have taken that form and shCllPe of man, had he not had that
before he took it; likewise, we see by this Scripture, that
in the beginning this Christ was God, the Father and Creator
of all things; and that it was this Jesus Christ that created
man in his own image" for this Christ was ill the beginning
the ';Yord, and the 'Vord was with God, ,and the Word was
God, and thel'e was nothing made that was mra de, ,but what
this Word did ma]te, and this Word made man in his own
image and likeness; so that it may be clear by these Scriptures, that Christ was and is that God that cl'eated man in,
_his own image and likeness, and that Christ, the only God,
had that image and likeness, before it came into his heart to
create this world, or man in his own image; uut tbis twofold condition in God, transmuting his spiritual body into a
pure natural body, it hath confounded the wisdom 'of reason,
the fallen angels' natul'e, in all men in the world.
Likewise, in Christ was life eternal, and his life was the
light of men, and john Baptist was sent to beaT witness of
the light, that all men through him might believe. Now
John pressed TIe man to believe in any other God, uut this
Jesus Christ, that was the true light, that enlightenetb evel'Y
man that cometh il1to the world , Now who can enlighten all
men that cometh into the world, but he that is the only God. ?
And this God was in the world, and the wo.rld knew h.im
not, and the world was m'lde by him. Now who could make
the world but God, therefore Christ must needs be God
as well as man; ,h e that made the world, and was in the
world, and the world knew him not; so that the world
could not know Christ to be God and man, but some few he
chose eut of the world did know that Christ was God and
man, and that he only had the words of eteEnal life; and
further, they did know that this Chris,t was that 'VOl'd that
was made fiesl1 and dwelt among them, and they saw his
glory but 'as the glory of the only begotten of the Fatlrer,
filn of grace and t ruth. Thus the reader may see, that doth

61

understand prophecy, revelation and interpretation of Scripture, that Christ is both God and man in one single person,
form, and likeness of man.
'

•
CHAP. XVIII.
I SHA LL give the reader some further proof, that Christ is
God as well as man . 80 Col. ii. 9. the Apostle speaking of
Christ., saith, For in him dwelleth all the fulness of the Godhead bodily. What fuUer expression can be uttered to prove
Christ to be God; for if all the fulness of the Godhead dwel1eth bodily in that person of Christ, how then can there be
any other God, either in person or spirit, but what is in
Christ's body, for all the flliness of the 'Godhead is confined
within that body of Christ; -so that God is not such a great
bulk to fill heaven and earth, as PeJm the Quaker's imaginary
God is, that the heaven of heavens cannot contain .him; yet
we see, that the apostle Paul did bE'lieve, that Christ" a middle statnred man, did contain all the fulness of the Godhead
bodily in him; and this is Reeve and Muggleton's faith also.
But Penn doth abhor such a God, as iS lno bigger than a middle statured man, should create the heavens and the earth,
and make man in his OWll image, he doth abhor and defy
such a God t.hat is no bigger than a man, as I can prove
,
from his ·o wn hand writ.ing: but let that. pass.
These Scriptu;r~s afore-mentioned I have interpreted, to
sbew that Christ was God when he was upon earth, when he
was -in the condition of a Son or a servant, mOre like than a
God; for eternity was then become time, and so was exposed to sufferings, even to death itself; hut'now he is risen
again from tbe dead and ascended up on high, and hath
given gifts unto men, and is entered into the same glory
which he had before the world was, and is sate down on the
right-hand of the Majesty on high: so that time is become
. eternity again, so that Christ is now become the eternal God
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in glory again, as may be seen Rev. i. 18. I am Alplla and
. Omega, the beg'i nning and tile ending, saitll tile Lord, wllicll
is, and wllicll was, and whicll is to come, tile Almigllty. This
Alpha and Omega is Christ the almighty God, that is now in
the throne of his glory, as may be seen Vel'. II. I am Alpha
and Omega, thefirst and the last. Ver. 13. And in the midst
of the seven golden candlesticks, one like unto tlte Son of man,
cloatlled with a garment down to hisfoot. Ver. 14. His head
and his hai'rs were white like wool} as white as snow, and Ilis
eyes were as ajla~e of fire. Vel'. 15. And his feet like unto
fine brass, as if they burned in afurnace, and his voice as the
sound of many waters. Ver. 16. And out of his mouth went a
sharp two-edged sword, and his countenance was as the sun
shineth in its strength. Vel'. 11. Saying u nto me, fear not, ' I
am tile first and the last. Ver. 18. I am Ile tllat livetll and was
dead, and bellold I am alive for evennm·e. Amen. And have
tile keys of hell and of deatll.
These sayings of John doth clearly prove, that Christ is
God Almighty, now upon the throne of glory" where he was
before, and that Christ is that Alpha and Omega, the begin ·
ning and the ending, which is, and which was, and which is
to come, the Almighty. The meaning is . that Christ is now
upon the throne of glory, therefore said, which is, and which
was, that is C!,lrist was Almighty God, the Alpha and Omega,
in the beginning of this world, and from eternity; and which
is to come; that is, Christ, the eternal God, the Alpha and
Omega, shall come again in the clouds of heaven, with his
army of mighty angels, to put an end to thi~ wicked world,
and to raise the dead, and to give judgment upon the wicked
and unbelieving, that despised a personal God, that would
not have him to rule over them, because he had a body and
shape like man, as wicked Penn the Quaker hath, and he
is to come to reward the righteous who did believe him to be
their God, their King, their Redeemer, and that he is able
to raise the dead, and give them everlasting life, according
to his promise, when he was upon earth, which no antichristian spirited Quaker doth believe.
And this Christ is he which John saw like unto the Son of
Man in the midst of the seven golden candlesticks, with a
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garment down to the foot: , the seven golden candlesticks
were the seven churches of Asia, and the Son of Man in the
midst was Christ, an~ being cloathed with a garment down to
the foot, was his flesh he suffered death in, was now glorified
with the same glory which he had before the world was, This
was that -garment down to the foot; and Christ's head and his
haits, which had not a place to lay it on when he was upon
earth, is now in glory, white like wool, as white as snow;
and those eyes of his that wept over Jerusalem, are now as a
flame of fire; and his feet, that were wiped with the hair of
the woman's head when he was upon earth, are now in glory,
like unto fine brass, as if they burned in a furnace; and his voice, that was not heard in the streets when -he was upon
earth, but was as dumb before the shearers, but now in glory,
his voice is as the sound of many waters; and when he was
upon the earth, there proceeded out of his mouth soft, meek,
and mild words, even to his enemies, even as butter and oil,
as was prophesied of him: but now he is in glory, there
cometh out of his mouth a sharp two-edged sword: it will
prove a sharp two-edged sword indeed to you anti-christianspirited Quakers, that denieth his person that suffered death,
to have any being, and the countenance of Christ when he
was upon earth, which was sad, because of the sufferings he
went through, with the temptations and persecutions from
devils continually; but now he is in glory, his 'c ountenance
is as the sun shineth in his strength; and this Christ that
was upon earth is the first and the last, and it is he that-liveth
Clud was dead, and behold he is alive f01' evermore, Amen.
And he, by the suffering of death upon the cross here on
eClrth. in that he quickened again out of death unto life by his
own power, therefore called a Quickening Spirit; he hath
got power over death and the grave, in that death could not
keep him in the grave, a ... it doth us, because he was that
quickel1ing Spirit, that quickened in his own body of flesh
and bone, and raised it again, he hath gotten the keys of
heJI and of death: he hath gained to himself by his death
andl'jsing again a greater power than he had before the world
was, in that he hath power now to keep the seed of the serpent, such as Penn the Quaker is, in hell, and under eternal
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death, as I am sure he will, for his defying the living God
in the form of man's bodily shape and likeness.
Thus I have prov'e d- by Scripture, that God was in the
form of man from eternity, in opposition to Penn the Quaker, that saith in his pamphlet, that God is not in the shape
of man, neither is man's bodily shape the image of God;
and saith, God is an infinite Spirit, without any body at all.
Also I have pFoved, that Christ Jesus was, both God and man
when he was upon the earth; and that he is God Almighty,
the everlasting God, now in glory. I have been larger upon
thi.s point than I thought, but .this. bei~g the most needful
pomt of all for man to know, It bemg life eternal to know
the true God, and not to know the true God is death eternal; and as I have proved by Scripture, that God was in the
image and likeness of man before the world was, therefore
God said, Let us make man in our own image and likeness.
The Scriptures are more full to prove this point than any
one thing, therefore I shall only name some places of Scripture, that doth say, man is the image of God., and so conclude this point.
Gen. i. 26. And God said, let us make man in our image
and likeness. And verse 21. So)God created man .i n his own
image, in the image of God c'reated he him, male and female
created he tltem. So Gen. ix. 6. tVhoso slwddeth man's
blood, by man shall his blood be shed, for i;n the image of
God made he man. So 1 Cor. xi. 7. FO'I' a man ought not to
C01Yer his head, forasmuch as he is the, image and glory of
God. So 1 Cor. xv. 49. And as, we have horne the image of
the earthly, we shall also, bear the image of the heavenly:
And verse 41. The first man is of the earth, earthly, the second man is the Lord from heaven. So 2 Cor. iv. 4. Lest
the light of the glorious Gospel of Christ, who is the image
of God, should shine unto ehem. So Col. iii. 10. And have
put on the new man, which is renewed in knowledge, after the
, 'image of him that created him. So Heb. i. 3. lVho being
the brightness of his glory, and the express image of his per·S01l.
These Flaces all prove that man is the image of God, in
respect a his bodily shape, without any allegorical or mystical meaning. And so much in answer to this point which

65

Penn calls" old heresy;" but I say it is an old standing truth ,
ever since God made Adam in his own image and likeness
in the beginning, as wiH appear in the foregoing discourse
to those that have an)" true light in them.

CHAP. XIX.
THE second ' point is, "That God did not create the heavens
and the earth out of nothing, but the substance of earth and
matter was from eternity."
.
This P enn saith is inconsistent with Scripture, he will
prove. I desire the reader to mind how weakly and poorly he
doth prove what he saith, and what silly ignorant arguments
he alledg'eth against earth and matter being eternal; his
proof he gives against it is not worth the trouble to answer;
I am ashamed, that you, being a learned man, should set pen
to papel' anQ write no better.-Reply. To satisfy the people I
do abhor to answer it, but that the Quakers will boast and
say, that Muggleton was not able to answer Penn's book, it
was so deep and learned a piece, writ~en by that learned
Penn the Quaker; upon this account I must say somethin.g
to it.
I shall set down all his proofs of Scripture, and the chief
arguments he brings, that is of any concernment, to prove
that this .opinion of earth and matter, how it should be consistent with Scripture to be eternal.
' Penn's first proof of Scripture is, Gen i. 12. In the beginning God created the heavens and the earth, and the earth
was without form, and void. Penn's argument to tbis :
page 1:2, saith he, "If they were created before they were
, formed , as saith the place, then creation and formation are
not one and the same thing; (and saith he) either the authority of Scriptures must be denied, or else creation is first
a bringing forth of the chaos rude substance."
Secondly, Penn, page 13, quotes Isa. xlviii. 22, 23.
Hearken unto me, 0 Jacob and Israel, I am ,he, I am thejirst.
K
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and also am tIle last, my hand also has laid the foundat ion of
t-he earth. ~enn's argument upon these words: saith he,
H Wherefore thus I argue, if God was before so much as the
foundation of the earth was laid, then was neither the earth
nor foundation of it from eternity with God, -')ut the text
affirms) that God was first, or before the very foundation
was ever laid."
Thirdly, Penn quotes John i. 13. And the W01'd was God,
all things were made by him. Penn's argument to this: saith
he, "If all things were made by him, then both heaven an d
earth, because they are part of all things that were made by
him ;-,-but the place saith , all things, or whatever has being,
were made by him, therefore all co-eternal of earth or heaven with the everlasting God is excluded and refuted."
Fourthly, Penn's argument to conclude this head: For
by him are all things created, and he is before all things, and
by him all things consist, Col. i. 16, 1'7. And thou, Lord, in
the beginning llast laid the foundation qf the earth, and the
heavens a're the WOTks of thy hands. Heb. i. 10. And in
J>8 ge 14, 'P enn saith , "Nor can their idle shift, any way secure
them from the dint of those Scriptures, nor the arguments
built upon them, viz. making is fashioning; so God made
the heavens and the earth, as a carpenter makes a door or a
chest; he fashions it of wood, but he does 110t make the
wood." Penn saith, "A distinction fitter for hedlam then
men pretending to be in their wits: and (saith he) can they
think that it was harder to almighty God to create out of nothing the more inanimate 01' lifeless part of heaven and earth,
than to compose that variety of excellent creatures, and to
infuse that great spirit and soul, by which they are respectively instincted o~' acted." These are his own, and the most
considerable arguments that Penn brings against this point,
to show how inconsistent it is with Scripture, for he never
gives any interpretation nor meaning of any Scripture he
quotes. The reader may consider the strength of P enn's
arguments, and see whether they be satisfactory to the mind
of man, that God created this vast earth and great waters of

6'7'

nothing; if not, then earth and wateh,must needs be eternal;
but those that are satisfied with his arguments let them keep
to it, 1 shall not dissuade them from it, only I shalt give answer arid prove to the contrary by Scripture, that earth and
waters was eternal, as followeth.
Answer. Gen. i. 1,2. In the beginning God creatf!d the
heat'en and the earth. Ver. 2. And the earth was without form
and void, and darkness was upon tlieface of the deep, and the
Spirit of'God moved upon the face of the waters. Mind, rea~
der, here it was that I said unto Penn that Moses SE:'t the cart
before the horse; that is, he set that first which should have
been last, and the last first, as it was· a common thirg for
prophets and Christ himself, to things that were acted last to
spe·a k of them first; it is an expression Christ 'Useth often,
that the first shall be last, and the last first, as may be experienced in that parable, Matt xx. 8. So when even was come"
the Lord of the vineyard saith unto the steward, Call the
labourers, and give them their hire, beginning from the las~
unto the first; here we see J he' that had wrought but one hour
in the day was paid his wages first of all, and he that had
wrought twelve hours that was fil'st hired, was paid his·wages
last of all, and had no more but his penny neitlIer. As in
verse 16. This parable did relate to the J ews that were first
hired or chosen of God to work in the vineyard of God's worship, set up by his steward Moses, which people had wrought
in the vineyard of God's worship many hundred years, which
was twelye hours in the day, and he that wrought but one
hoUl' in the day was the Gentiles, and by believing in Christ
in the last hour of the day, when Christ was upon earth, they
received their penny of peace, and assuraI}ce of everlasting
life in themselves, by working one hoUl' in the vineyard of
faith; so that the Jews that had wrought twelve hours in the
day under Moses' law, did murmur, that the Gentiles, that
wrought but one hour in the day in, believing in Christ that
was now come, that they should receive the penny of everlasting life first, and so easily, that had done so little work
fo.r it, nothing but to believe; I speak this only by the way,
to show that the Scriptures are full of such expressions) that
the first shall be last, and the last first.
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So it was by Moses, he spake that first that should have
been spoken last; where he saith, In the beginning God ere-.ated the hewien and the eartlt. N ow if Moses had said, In
the beginning the earth was without form and void, and
darkness was over the face of the deep, and that the Spirit
of God moved upon the face of the waters; and that God
created out of this dead senseless earth and waters the heaven and the earth, into this excellent order as we see, as.
was the true meaning of Moses; then Penn would never have
made this objection. But beca use Moses spake that first
which should have been spoken last, accordiug to the rule of
reason, but not by the rule of faith, which by the rule of reason is like setting' the cart before the horse, as Moses doth in
sevel'al other places as well as tbis, as I could name, but it
would be too tedious: and this manner of sayings, it hath
blinded the eyes of the seed of the serpent, such as P enn the
Qnaker is, that they mig~t not understand the S criptmes, so
that this place of Scripture doth no ways prove that God
gave a being .to those great substances of earth and water.
For the words following doth make it appear, that earth
and water was eternal in their substance and bein g, in these
words: And the earth' was wi thoul fOTm, and void, and daTkn ess was over the fac e of the deep: th e meanin g is, that the
earth was covered with water, so that it could not l>e seen
by God himself, therefore said to be void; so that the ear th
was under the waters eternally, but void of any sight, either
to God himself, or angels, or any other celestial creature in
heaven above, before this world was made; likewise, the
mbstance of earth, that lay eternally hid under the waters,
was void of any form or virtue; but when God's Spirit had
moved upon the deep waters, and caused them to be gathered
together in one place, and let the dry land appear, and it was
so, as may be seen, verse 9. Then did God CTeate the earth.
Mind, God created out of the substance of matter that was
eternal; he created light, verse 3, And God said, Let there
be light, and the're was light, Now this light was made of
something, God did not make light of nothing; he made
Jig ht of those deep waters that had darkness upon the face
of it eternally, until God's Spirit moved upon the face of the
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waters, and made light out of that s~bstallce of water, that
was ete1'llally dark before.
,
Ver.4. God saw the ligllt that it was good, and God divided the light from the darkness; that is, that part of the'dark
waters, which he, by the word of his power, had made light;
he divided or set it apart from the dark waters as a thing
finished. Vel'. 5. And Goo called that piece of work which
he had finished, Light Day, and that part of the waters that
was not yet finished he called Night. And the evening and
the morning were the first day. This was God's first day's
work. Vel'. 6. And God said, let there be a firmament in the
midst of the waters, and let it divide the waters from the waters. Vel'. 7. And God made thefirmameltt , and divided the
waters which were under the firmament from the waters above
the firmament, and it was so.
Here God created by the word of his power the firmament
out of another part of those deep dark waters, whose substance was ete1'llal. Vel'. S. And God called the firmament
Hearen, and the evening and the morning were the second day.
Mind, reader, God hath been two days making the light
and the firmament of heaven out of the water, or substance
of water, before the earth or dry land did appenr; so that
God did not create the earth before the eal,th did appear,
though Moses is pleased to set it in the first place, yet the
creation of the earth was God's third day's work, as may be
seen, vel'. 9. And God said, Let the waters under the heaven
be gathered unto one place, and let the dry land appear, and
it was so. Vel'. 10. And God called the dry land Earth, (tnd
the gathering t0gethe1' qf the waters called he eas; and God
saw that it was good. Vel'. ll. And Ood said, Let the earth
bring fm'tlt grass, the herb yielding seed, and the fruit-tree
yielding fruit after ltis kind, whose seed is in itself upon the
earth; and it was so.
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CHAP. XX.
MIND, heJ:e was no- mention of any earth until the third day,
neither did God see the earth that lay eternalfy hid under
the wate-rs, until the third day he had commanded the waters to be gathered unto one place, so that the earth mnst
needs be eternally hid under the waters; likewise, the grass,
herbs and fruit-trees, that did grow out of the earth" they
had the seed in themselves eternally, God gave no seed to
them, as is ex prest, ver. 12. And the earth brought forth grass,
and herbs yielding seed, after his kind, ana the tree yielaing
fruit, whose seed was in itself after his kind; and God saw
that it was good; and the evening and the morning wel"e the
third day.
T he fourth day, out of the substance of water that was
gathered t.ogether unto one place, vel'. 14. And God said,
Let there be lights in the .firmamen t of heaven, to divide the
day from the night, and let them befor times andfor seasons,
and for days and. years. Ver. 16. And God made two g'real
lights, the g1'eater light to rule the day, and the lesser light to
'rule the night; he maae the stars also; and Goa saw that it
was good; ana the evening ana the morning were the fourth
day. So by faith we understand that God made the body of
the sun, and the body of the moon, and the bodies of the
stars, of that substance and matter of water, that was upon
the face of the deep, and by the power of his word speaking,
into those bodies of water congealed by his word, gave light
into them to shine upon the earth, and to run tlwir course to
the work G od appointed them to do , as long as this world
doth last. Fifth day, God made out of the substance ofwatel', all manner of fish and great whales, and all manner of
fowl, God made of the substance of water; so that whatever
God made, he had matter and substance to make it of, and
that God did never make any thin g' what-wever of nothing;
for of nothing comes nothing. Ana the e'oening and the
morning were th ejif~h day.
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Ve1'. 24. And God said, Let the earth b1'i'ltg forth the living
creatures after his kind, cattle, creeping things, and beasts of
the earth after his kind; and it was so. So vel'. 25. And God
made the beast of the earth after his kind, and cattle after
their kind, and every thing that creepeth"'upon the earth after
his kind; and God saw that it was good. And in vel'. 26. And
God said, let us make man in our own image and likeness.
Here is God's six days' work. Now let the reader mind,
that God made all these things spoken of before, out of these
two eternal substances of earth and wate'l': likewise, God
made, out of the substance. of water, the firmament of heaven, the sun, moon, and stars; fishes, whales, and fowl that
fly in the midst of heaven, were made out of the substance
of water; the beasts of the field, cattle of all kind, and all
manner of creeping things upon the 'earth, and man himself,
God made of the dust of this earth, that was an eternal chaos,
until God, in the beginning, created or formed it, as we see:
and tbis t.a ke notice, that God made all things of the substance of water first, and God made the beast of the earth
and man of the substance of earth last.
Thus I have given the interpretation ,of God's six days'
,york, and how that the substance of earth and water was
eternal, in there being an essence; and how that God, out of
these two substances of earth and water, did create or made
all things whatsoever; all the light of sun, moon, stars, and
firmament of heaven, with aU their bodies, and all other
creatures whatsoever, (,h at hath the breath of life in them;
and that God did not make any thing. whatsoever of nothing,
as Penn doth blasphemously affirm; so that the reader may
see the gross ignorance of that opinion, that God made this
vast earth and waters of nothing, and the better understand
the answer to Penn's arguments as followeth:
First, as for that place, Gen. i. 1,2. In the beginning God
created · the heaven and the earth, and the earth was without
form, and void, I have answered before, showing that Moses
spake that last which should have been first; so that Penn's
arguments, built upon that text, falls to the ground.
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Secondly, Penn quote" !sa. xlviii. ~,13. Heai'ken unto
me, 0 Jacob, and Is'rael, my called, I am he, I am the jh'st and
also arn the last, my hand also hath laid the foundation of the
eartfl. Penn's arg-ument upon these words: "Wherefore
thus I argue, if God was before so much as the foundation
of the earth was laid, then was neither the earth nor foundation of it from eternity without God; but the text affirms,
that God was first or before the foundation was ever laid."

Answer. To what purpose is this Scripture alledged, for we
do own that God is the first and last, and that he was in
being in heaven above the stars, and did create all manner
of celestial creatures, sp,iritual bodies, as angels, before the
foundation of the earth was laid. Now mind, though God
was before the foundation of the earth was laid, he doth not
say he was before the substance and matter of earth was;
to speak plain, God doth not say he was before the dark
senseless chaos of earth and water; for it is plain, that the
earth was without form, and void from the sight of God himself, and darkness was upon the face of the deep; so that
there was deep waters, and earth under the waters, in the
beginning, when God began to create; and when God's
Spirit moved . upon the face of the deep waters, there was
matter and substance; there was water and darkness for
God's Spirit to work upon before God began to work or create, so that the dark waters must needs be there before, if
before God began to create, or before the beginning, then
eternal; except God did first span, out of his great vast Spirit
without a body, these dark waters, and then he sets himself
to work to make light bodies, out of those dark waters that
came out of his great Spirit; so that God's Spirit without a
body must needs be exceeding large, that could cause such
vast substances of earth and waters out of his great vast
Spirit without a body. I did not think that a Spirit without
a body had been so large, as Penn doth blasphemously
assert, yet by Penn's argument it must be so.
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Again, if God made this vast earth and waters of nothing,
would it not have been easier for God to have made the firmament, sun, moon, and stars; and all fish, fowl, and beasts
of the earth; and every thing that hath the breath of life,
and man himself of nothing: God might easier have made
these excellent creatures of nothing, than for him to make
this great vast earth and waters of nothing: I do admire
that the imagination of man should conceive such a monstrous God that can make such great substances of earth
and water, and the great rocks and mighty stones in the
earth of nothing ; but Penn's God is a Spirit without a body,
that can do all this, by his own confession; but my God,
that hath a body of his own, never did any such thing, he
always had matter and power to make his creatures of: methinks, it is a wonderful great power in God to raise the
dead again at the last day, and to reward every man according to his works, as the Scripture saith; this is a great work
for God to do, yet this power is nothing in comparison of
such a power that could make this vast earth and waters of
nothing, then by the same power he may bring them to nothing again; so that as they were made of nothing, so they
shall turn to nothing again; if this were so, it would be well
for Penn and all reprobates to be turned into nothing, then
their condition would be as happy as we that are something,
and shall be something again in the resurrection.
And as for God's laying the foundation of the earth, we
do acknowledge that God rlid lay the foundation of the earth
in the beginning, but the earth was before he laid the foundation, for he could not lay a foundation of earth except he
had earth to lay; it doth not say that God laid the foundation of the earth with nothing; but in the beginning, after
God had found out this earth that was eternally hid under
the deep waters, then God laid the foundation of the earth
by th~ power of his word, so surely congealed and strongly
closed together that it shall never fall, but it shall stand to
eternity; yet, nevertheless, the substance of earth was before God laid the foundation of it ; for man may as well say,
that a wise builder may lay the foundation of a stately
tower, without any matter or substance; no, not so much
L
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. as -earth for bis foundation; therefore Christ saith, a wise
builder buildeth his house upon a rock; now this rock was
before, he did not make this rock, his foundation, of nothing,
the rock was before he made it a foundation to build upon:
likewise, the foolish builder that built upon the sand, that
made the sand his foundation, or laid a foundation of sand to
build upon: this foolish builder did not make the sand, the
sand was before; so it was with God, he laid the foundation
of the earth in the beginning, but the substance of earth was
before he laid the foundation of it; so that the substance and
matter of earth was before God laid the foundation of earth, if
before, then eternal; for the Scriptures doth not say, that God
laid the foundation of this earth from eternity, but from the .
beginning, when God cl'eatedthe heaven and the earth, then
God laid the foundation of the earth, as we see; but the substance of the earth was before he laid the foundation of it;
so that this Scripture maketh npthing to Penn's purpose,
but altogether to the contrary.
- -- - - - - - - - - -

CHAP. XXI.
Penn quotes John i. 1, 13 And the Word was
God} all things were made by him. Penn's argument to this;
" Ifal1things were made by him, then both heaven and .earth,
because they are part of all things; but the place says, all
things, 01' whatever has being, were made by him; (saith
Penn,) therefore all co-eternaJIy, of earth or heaven, with the
everlasting God, is excluded and refuted."
THIRDLY ,

Answer. 'Ve ,do acknowledge the Word was God, and all
things were made by him, and that he made heaven and
eaith, and all things else in the beginning; but what is this
to Penn's purpose? This doth not prove that God made the
heaven and earth of nothing, neither doth it prove, that all
things that God has made to be co-eternally with God, neither doth it exclude nor refute at aJl, that the substance of
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earth and water was not an eternal chaos of dead seI\seless
matter and substance, but altogether to the contrary.
Fourthly, Penn's argument to conclude this head, For by
him were all things created, and he is before all things, and
by him all things consist. Col. i. 10. 17. And thou, Lord,
in the beginning, hast laid the foundation of the earth, and
the heavens are the works of thy hands.

Answer. We do own the words of these Scriptures to be
truth, that the Lord in the beginning laid the foundation of
the earth, and the heavens are the works of his hands; as I
said before, so I say still, God did not lay the foundation of
the earth with nothing, he had the substance of earth to lay
a foundation before he laid it; neither was the heavens the
works of his hands made of nothing; God had matter and
substance to work upon, void earth and waters, even as a
man hath to lay the foundation of an house, for God cannot
work upon nothinf;!: no more than man can; and the Scripture doth say, that God laid the foundation of the earth in
the b eginning, which is clear, that the substance of earth
and water was before the beginning of this world, even
eternal; but it was in the beginning when God began to
create this world , then did he work upon these two dead
senseless substances of earth and water, that were eternal in
their essence and being, and by his handy work he created
the firmament of heaven out of that substance of water, as I
said before; and when God had discovered to himself the
earth or dry land, that lay hid under the waters, then he
created the earth as we see, and laid the foundation of it in
this order, as we see, this God did in the beginning, but the
substance of earth and water was eternal, as I said before.
Page 14. Penn saith, Nor can their idle shifts any ways secure them from the dint of those Scriptu'res, nor the arguments
built upon them, 1,iz. Making isfashioning, so God made the
heavens and the earth, as a carpenter makes a door 0';' a chest,
he fashions it of wood, but he did not make the wood; Penn
saith, a distinction jitter for Bed~am than men that are in their
wits; and, saith he, how can they think that it was harder
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to almighty God to create out of nothing the more 'i nanimate
and lifeles'S part of heaven and ea'rth, than to cO,mpose that
variety of excellent creatures, and to infuse that grea.t spi'r it
and soul by which they are respect-ively instincted or acted.
Answer. That the dint of thos~ Scriptures, nor Penn's
arguments bnilt upon them, doth no ways touch the foundation, that earth and -Water was not eternal,. but proveth
altogether that they were eternal; and all Penn's ar<Tuments
built upon those Scriptures, will prove but an idle shift indeed
to himself, and all that believe him. And what doth the word
create, making or faflhioning signify, but the making' of. the
fashion of something that had no fi'ame or fashion befOl'e ;
therefore it is said, that the earth was without form and void,
that is, it was void of all form in the beginning, when God
began to create, but not void of substance, so God made
that which was substance without form into form; so God
created the earth, that is, he made that formless earth into
form, to set forth the glory of his workmanship, therefore
it is said, Heb. xi. 3. Through faith 'we unde1'stand the
worlds were framed by the word of God; here we see, that
framing is creating or setting the world into such a frame
and order, as we see, but this doth not prove, that God had
no matter nor substance to make this excellent frame of
earth and heaven, and all creatures therein, but proveth to
the contrary.
And you have made a fit comparison yourself, that though
a carpenter doth make a door or chest, he fashions it of
wood, but he does not make the wood ; so it is with God,
he hath framed the heavens and the earth, and hath fashioned
them, and all creatures else, as we see; but the substance of
the earth and water he made them not, no more than the carpenter made the wood; so that this distinction that is counted
by learned Penn more fitter for bedlam than men in their
wits, is become the chief distinction to bring down the wisdom of ~he serpent which is so high exalted; and that which
Penn quotes) the wisest speech of all, he hath discovered his
great ignor~nce, and the deepest darkness in his mind of aU ,
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in these words. And, saith he, can they think it was harder
to almighty God to create out of nothing the inanimate and
lifeless part ofheaven and earth, than to compose that variety
of excellent creatures, and to infuse that great spirit and soul,
by which they are respectively instincted or acted. This is
more like Bedlam indeed , -than a man of learning; I shall
deal truly with you, and with the reader, that we do not only
think, but do perfectly know, that it was harder for God to
make this vast earth and waters of nothing, than it was to
make the firmament of heaven, and all those excellent creatures which he hath made; nay, with reverence to God the
Creator, we know he never did not never could make any
thing whatsoever of nothing, for of nothing comes nothing;
methinks it is sufficient to satisfy the mind of man, to beJieve
and honor the eternal God, the infinite Creator, in that he
hath made such variety of excellent creatures, and man in
his own im:.tge and likeness of something; and God hath
glory enough, in that he hath framed the heavens and the
earth out of those two dark substances of earth and water;
but the seed of the serpent, such as Penn is, will not honor
such a God that cannot make this vast earth and waters
of nothing.
N either did God ever infuse that great spirit and soul
into any creature whatsoever; but when God created every
living creature by ·the power of his word speaking, it revived breath of life according to its kind; for if he made
their bodies by his word, .his word gave them life also: so
that his great Spirit and Soul, as you call it, was not infused
into no creature at all, but within his own body, which is
no bigger than a middle-statured man, even the same bigness and height as Christ was of when upon earth; I suppose
you may read in the history what stature Christ was of
when he was' crucified; and whoever believes in a God of a
bigger bulk, then he believes in a false god, as most of you
Quakers do.
Thus I have given an answer unto those Scriptures and
argum~nts Penn the Quaker hath alledged against earth and
water, being an eternal chaos of dark senseless~ubstance ;
/
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and fOl' the reader's better information, I shall propound these
particulars follow.ing.
'
First, that the substance of earth and water were from all
eternity uncreated, senseless, dark and dead matter, like
unto water and dust, that have no kind of life, light or virtue
in them at all. Secondly, it is an opinion of the learned,
that those substances earth and water, were not eternal, but
they have i!llagined that the Creator spake the wOl'd and so
they came to be; and, after he had given them their heing,
he formed all things that were made out pf them. Thirdly,
there is no Scripture that maketh mention of any such thing
as God's giving being to earth and water. Fourthly, neither
can it be proved hy Scripture that God gave being to the
vast dead earth, and dark deep water; neither did those two
,substances of earth and water proceed out of God's mouth,
but their being in the original was eternal, and wi ll be eternal. . F ifth ly, there is not a word throughout the Scriptures
that God gave any being or beginning unto dead, dark,
senseless earth and water. Sixthly , can P enn tell where God
was resident when he gave' a being to earth and water, for
earth and water were un created substances eternally distinct from God. Seventhly, that earth and water were an
. eternal chaos of confused matter, essentially distinct from
God the Creator, Throughout the Scriptures no man can
find one word or tittle in reference to the deep waters its
beginning, therefore of necessity it must be eternal. Eighthly,
that the waters covered the earth before God began to create,
wherefore the earth being as it is in the deep waters, must
needs be one essence eternally with those deep waters, and
in the earth before God's Spirit moved upon the waters, and
the earth was enclosed as a prisoner in the womb of darkness under the waters, so that the waters were under the
earth, and above the earth ; and the waters under the earth
did bear up the earth, and the earth in the middle did bear
up the waters that covered the face of the earth; this was
an eternal chaos : earth and water was eternal in ' their
substance and bein g.

Thus much in answer to the second point, that earth and
water was eternal, and that it is a standing truth, and that
Penn, Augustine, and Aristotle, the great philosopher, were
in a great enor, and Weire grossly ignorant"jo affirm, that
God made the substance of earth and water of nothing, and
no such great heresies as they themselves did own, in that
they judged the truth to be heresies. Who made Augustine
a judge of heresies 1 Not God, I am sure, but he spake as
those blind men did at that time, when darkness overspread
the earth.

CHAP: XXII.
T HE third point Penn calls "old heresy" is, that the soul is
generated or begotten by the man and woman with the body,
ami that the body and soul are inseparable.
In page 16, Penn sa ith, "That this is contrary to Scripture testimony he will prove." His first proof is, Eee!. xii . .
7, the words are these, The spirit to God that gave it. Penn's
argument upon these words: saith he, "No carnal generation .can bring forth a pure spirit, external matter producing
onl y external matter of its own kind; but ( saith he) the soul
of man is a spirit, (as ·the words expressed by Reeve and
Muggleton, saith he,) therefore no man gets the soul or spirit
of a man when he generates the body." Secondly, Pen n
saith, l< That which returns to God came from God, but the
sou 1 of every man turns to God for sentence, and consequently came from him ." This is all the Scripture Penn
brings to prove the soul is not." generated with the body.

Answer. First, that place, Eccl. xii. 7, is no Scripture,. as
I have showed before, they are the words of Solomon; he
was no penman of Holy W.rit, neither did he know himself
from whence the soul of man came, nor whether the soul
goeth , no more than Penn doth; fo r the soul of a m~n and
the soul of a beast was all one to Solomon, and their breath
was all one, and they went both to one place , the one went to
God as well as the other ; neither had man any pre-emi~ence
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above a beast, in Solomon's judgment; and Penn is of the
same mind of Solomon, so that Penn's argument, from that
place, signifies nothing to this purpose, that the soul is not
generated with the body.
But I shall prove by Scripture, that the soul is generated
and begotten by man and woman with the body, as in Gen. i.
28. And God blessed them, and God said unto them, be Jr-uitJul, and multiply, and replenish the ear-tho Now I shall not
dispute whether a carnal generation can bring' forth a pure
spirit; but the thing which we say and do affirm is, that the
soul of man is begotten in generation with the body, neither
can any man get a: body in ~eneration without a soul; for if
a man doth not beget a soul, then he begets no body at all,
so that a body cannot be begotten by man nor beast without
life nor soul; so that no souls can come forth of the womb
without bodies, nor bodies without souls; for if the soul or
life be dead when it cometh out of the womb, the body is
dead also; if the soul be alive, the body is alive also, there
is no separating one from the other.
Page 13. Penn's first argument, saith he, " Such as is the
soul, such must be that which produceth it; but (saith he) it
is spiritual ; ( and saith) now that which generates the body
of man, being only and merely visible matter, it cannot produce an intellectual soul or spirit.

Answe1·. That God breathed into man the breath of life,
and he became a living soul. Now this breath of life became life and soul in Adam, and this life and soul became
seed in man, for a b\)dy without lifp, cannot have any seed
in it, for life lies in the seed, and seed lies in the body, else
God would not have blessed them with the blessing of increasing and multiplying; to multiply must be by generation
in the seed; so that though God breathed into. Adam the
breath of life, and he became a living soul, mind, God did
so to none else; for Adam was made, and not begotten, but
all men else are begotten, and not made; as Adam was in
full proportion of a man, he did not grow bigger nor higher,
than what God made him at the first: but all men since are
I
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begotten, therefore born a child, and groweth to a man;
• so that the soul of man is generated and begotten with the
body, except you would have God to make every man in the
world at man's stature; and God breathed the breath of life
into him, that he may become a living soul as at the first,
which is absurd.
Then it must needs be, that when Adam begot Seth in his
own likeness, that he begat Seth's soul, as well as his body,
by generation, when he knew his wife Eve, and she conceived
and did bear Seth, a righteous seed, instead of righteous
Abel; so that the breath of life God breathed into Adam is
now in A~am's seed, and by generation man begets the life
and soul of man as well as the body, else God had not finished
his work of creation, but must be put to thy trouble conti·
Dually to give souls to every lustful person that gets bodies;
so God must be accessary to their lusts, and approve of them,
in that he gives souls to them, bastards, that hath their bodies
gotten unlawfully; and God hath given a strict law that man
should not commit fornication nor adultery; yet when men
hath done this contrary to his law, he comes and gives this
child a soul to that body the man got unlawfully; this and
many other absurdities will follow from that opinion, that
man begets the body only, and God infuseth the soul of
man; besides, how comes it to pass that a child doth grow in
the womb without life 1 and which way doth God convey
life and soul into the body of the child in the womb, seeing
man doth not beget the soul, but the body 6nly '! Again, if
there were any dead bodies brought fourth of the womb, of
man's begetting, and after it is brought forth dead, that Go~
would give this dead child life and soul, then it would ap-"
pear, that man got the body, and God gave the soul; but I
know this cannot be experienced by none upon earth, so
that it may be clear to the eye of reason itself, which is the
devil, that the soul of man is generated and begotten with
the body; for the spirit or soul of man lieth in the seed,
and produceth life and soul that is spiritual, in that the
soul worketh righteousness unto man, and worshippeth that
divine spiritual God that made man in his own image in
spirit and in truth, as righteous Seth did in his time; so
M
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that visible matter, the seed of man, doth produce an intellectual soul or spirit.
2. Argument of Penn, saith he, If man got the soul, then
would that soul be as well the image of the father as the body,
and pm"take as entirely of the father's nature and disposition
in all respects; but, saitl} he, experience shows us, that sober
parents have wild children, and righteous children debauched
parents; therefore panm.ts do not generate the soul.

Answer. That man doth get the soul, as aforesaid, in the
seed, for the soul lieth secretly hid in the seed, and no man
can see the soul in the seed, until it gets a body);o clothe ~t
self with ; for no invisible life whatsoever can be seen but by
its body, for every seed has its own body; so that when man
begets a body, he begets a soul also; and this soul man begets, is as well the image of the father as the body, for the
father's spirit can be no more known nor seen without its
body than the soul of man can be seen without its body:
and the soul of man doth partake of the father's nature,
even the seed and nature of faith; and the cause why sober
parents have wild children, and righteous children have
debauched parents, is, because that man hath two seeds in
his nature ever since the fall, viz. the seed of God, the seed
of faith; and the seed of the serpent, the seed of reason.
Now when a man gets a child by generation, if the spirit of
faith, which is God's own nature, be most predominant in
the seed in the conception, then that child comes to be a
good sober man, and cometh to believe in the true God , and
is an elect vessel; but if the seed of the serpent, the seed of
reason, be uppermost in the conception, then when that child
comes to be a man, if not given to be a debauched man,
he will be given to blaspheme, and despise the true God,
with other wickednesses~ in nature, whereby he comes to
show himself" to be of the seed of the serpent, a reprobate;
and take notice, which of these two seeds be uppermost in
the con~eption, will be lord of that man's body as long as he
liveth; and when he dieth, that which was servalJt in this
life shall never be raiserl neither to happiness nor misery;
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as thus, if the seed of faith was uppermost in a man's conception, then it guides a man, and is lord over the seed of
reason in man, so that this seed of faith in man shall be
raised to eternal happiness, and the seed of reason, that was
servant in this life, shall never rise again; so on the contrary,
if the seed of reason be uppermost in a man's conception,
it will appear and be his guide, and lord over the seed of
faith in him; so that the seed of faith. is servant to this
man's reason; so that when this man is raised again, his
reason, that was lord in this lif~, shall be raised again to
eternal misery; and that seed of faith in him that was servant in this life, shall never rise again; for there shall -n ot
be two voices in man, nor two seeds in the resurrection,
hut every seed in its own body~ the seed of faith its body,
and the seed of reason its body; and this I know, that the
seed of reason, the seed of the serpent, was uppermost in
Penn's conception, and is his lord; and this seed of reason
in him shall be raised again, and he shall have but one voice
in him in the resurrection, even the voice of reason, the
devil in hell, that lake which cannot be quenched.
.
And furthermore, the cause why a righteous man may
beget a reprobate, a servant, a devil, is, because the seed
of reason was uppermost and most predominant in the conception; and a wicked man, a serpent, a devil, may beget
in generation a saint, a'll elect vesse], because the seed of
faith in his nature was uppermost in the conception of the
child when he begat him; this may be experienced by Jacob
and Esau, the father and mother were both righteous, yet
one was loved of God, and the other hated; to speak plain,
the one was . elect, and the other a reprobate; and so we
read of wicked king Saul, branded for a reprobate, yet he
begot .a righteous son, an elect vessel, Jonathan; and the
cause why we cannot discern which is of God's nature, and
which is of the serpent's nature.
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CHAP. XXIII.
IT is because the angels' bodies are in forms like God, and
like man in respect of their bodies, though their natures are
not the Same as God's nature: and that angel that was thrown
down from heaven that deceived Eve, his form of. body was
like the form and body of God, but his nature was pure reason fallen; and by his deceiving of Eve, all men in the world
are made partakers by generation of the seed of reason, that
is, of the seed of the serpent-angel, which is the cause that
so many devils are generated and begotten in this world.
Thirdly, Penn's third argument, saith he, Ifsoul and body
be inseparably generated, then the sexes as well belong to
'souls as bodies, the which as it is absu1'd, so would be men and
women, in that very distinction to all eternity, and who ever
'r ead of she-souls orfemale-souls?
These are Penn's own words, without any alteration in
the least, therefore I shall desire the readers to consider of
them, and make sense of them to their own satisfaction, for
I can make no sense of them, neither can I tell what he
meaneth by them, so I shall give no answer to it, but leave
it to the readers to satisfy themselves in it.
Fourthly, Penn's fourth and last argument to this point,
and that which is his greatest strength; saith he, If soul and
body were intennixedly and inseparably generated by man,
saith he, then in all anatomies it were no more difficult tofind
out the soul than any other pa'rt, and in case of opening 01"
dissecting of living man, as I have at the University seen living
beasts by anatomists, it would not be impossible, but rational,
that one should behold the very thoughts, purposes, and intents
of such men's hearts and souls; but because this were most

vain, we shall conclude the soul is not generated with, -n or inseparable fr01ll the body, but of an immortal nature. \
Answer. This is Penn's master-piece. First, I shall prove
by Scripture, that the soul and body are intermixedly and inseparably generated by man, as in Gen. i. 28. And God
blessed them, and God said unto them, Befruitful, and multiply and replenish the earth. Here God blessed Adam and Eve
with the law of generation j now how could they increase
and multiply, and replenish the earth, but by generating and
hegetting of sons and daughters. Now did God give them
leave to generate and beget bodies only, without life and
soul, and when they had multiplied in generating of bodies,
then God would come and infuse some of his great Spirit
into those bodies that were generated by them ? Was this
God's blessing he gave unto them, that they should generate
and beget bodies, and he would put souls into them as fast
as they beget bodies.? By this rule there was no life in the
seed of Adam and Eve; and this I say, if there had not been
life in the s~ed, there could have been no bodies generated
neither; and if it be granted, that there is an invisible life
in the seed, else nobody could be generated at all; so that
if the invisible life in the seed doth generate and produce a
body, else nobody at all could be generated nor begotten j
the same invisible life in the seed, that doth in generation
produce a visible body, it produceth a visible soul also j ' so
that body and ·soul is generated by man and woman, and
was the true meaning of God, when he said, Increase and
multiply, and replems" the earth with sons and daughters.
But by Penn's assertion, he maketh God to be a necromancer or conjurer, to cause spirits to enter into dead bodies
and carry them about, and -make them to work, walk, and
talk for a time; and when sickness or death comes to the
body, then that spirit God puts into their bodies, slips out of
their bodies; when they stand in most need of the spirit's
assistance it is :fled away from the body, none knoweth whither, except into the air. This is Penn's opinion, and he is
not ashamed to publish such a gross ignorant principle in the
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things of nature; besides, the beasts of the earth, and the
fowls that fly in the midst of heaven, and the fish in the waters, God blessed them, and placed a law of generation in
thejr natures, to increase and multiply, and replenish the
earth and waters, and they cannot increase and multiply no '
other way but by generation; and do you, Penn, believe indeed, that the beast indeed doth not beget the life and soul
of the beast in generation as, well as the bodies? you cannot
deliver yourself from the dint of this Scripture argument
built upon it. Do you believe that the , beasts of the ,earth
doth generate and beget bodies only, and that God's vast
Spirit doth, infuse life and soul into them; for the beasts have
life aJ;ld soul in them as man hath, and God blessed the beasts
with the same law of generation, to increase and multiply,
and replenish the earth, as he did to man; and we see by
experience, that man and beast doth increase and multiply
in the earth no .other way but by generating; now the case
is~ whether you, Penn, do believe that the life or soul of the
beast~ be generated with their bodies, ay or no! if you grant
the beas~s generate and beget the life and soul with the body
and that there can be no separating the life and soul of a
beast from the body, but if .one be destroyed, the other is
destroyed also; the case is the same with man; if a beast
beget body and soul in generating, by virtue of that invisible
life in the seed, through the warmness of the womb, it congealeth body and substance together I and in its season, as
God hath appointed to nature, this invisible life in the seef!,
it quickens into a sensible and visible life, and this visible
life cannot be seen but by a visible body; so that without
conlroversy, if the beast beget soul and body by generating,
as is most certainly true, so without controversy the soul of
man is generated with the bO,d y, ~nd he that begetteth the
body of his son begets the sou~ also; neither can there be
any separation of soul and body one from the ,other, for they
wer 2: both generated and begot together, they came both into
the world together, they both lived together, and both die
together, and shall both rise together in the resurrection ;
the Scriptures are full to pt'ove this point.
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See Gen. xlix. 1. And God blessed Noah and "'is soris, and
said unto them, Be fruitful and multiply, and replenish the
earth. And in Gen. viii. 17. Bring forth with thee every living thing that is with thee of all flesh, both of fowl and of
cattle, and of every creeping thing that creepeth upon the
earth, that they may breed abundantly in the earth, a'TJ-d be
fruitful, and multiply upon the earth. So in Gen. xlvi. 22.
These moe the sons of Racltael which we1'e born to Jacob, all
the souls were fourteen. And vel'. 25. These were the sons of
Bilbah she bare unto Jacob, all the souls were seven. ver.26.
All the souls that came with Jacob into Egypt, that came out
of his loins, all the souls were threescore and six. ver.27.
And the sons of Joseph that we're born in Egypt were two
souls, and the souls. of the house of Jacob which came into
Egypt were threescore and ten.
Can there be any plainer and clearel' Scripture, that the
soul and body of man is generated and begotten by man;
if so many souls came out of the loins of Jacob, they must
needs come out of his loins in his seed by generation, so
that he begot the souls, by generating with those women, as
well as their bodies; but what shall a man say to blind serpents? A man had as good throw stones against the wind, as
speak to them of Scripture, or meanings and interpretations
. of Scripture; but for PeIln the Quaker, he cannot under- '
stand that the soul can be generated with the body, though
the Scripture be ever so clear, and nature doth prove it every
day; one soul or other is generated, but all will not stop his
mouth, nor open the eyes of his understanding, for he is as
ignorant of this, as he was of earth and water being made of
nothing, in that he would have God to infuse some of that
great spirit and soul into those bodies that are generated, and
not for man to beget soul and body; this is that anti-christian spirit rules in the Quaker's people in these last times.
Who would have thought that learned Penn had been so
blind and ignorant of the law of generation; but I see God
hath done by him as he did by those serpents in Christ's
time, he hath eyes but sees not, ears but hears not, and a
heart but he understands nQt; but he being given over to
blindness of mind, as wel! in the natural as in the spiritual,
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yet he hath searched about the College at the University to
find out the soul of man when the body was cut open; so
that if the soul be generated by man, Penn counts it no difficult thing to find out the soul when a man is anatomized
than any other part; and if Penn could but see u living man
opened or dissected, as he hath seen at the University living
beasts anatomized, it would not be impossible but rational,
but that Penn might behold the very thoughts, purposes, and
intents of such men's hearts and souls.

CHAP. XXIV.

•

Answer. You say you have seen living beasts anatomized.
Did you ever see the soul of a beast after it was cut up?
If you have, whether the soul of the beast were .sensible or
no '! You might see the heart of the beast, but no life nor
, sense in it, because the soul of the beast was dead: byanatomizing it alive they killed the soul; and when you saw the
beast's heart, you saw the beast's dead soul; you might better have seen the life and soul of the be.ast when it was alive,
for when the beast was alive, it showed whut the heart,
life, and soul was, in yielding obedience to the driver,
even to be killed; so that a man may better behold the
thoughts, purposes, and intents of man's heart und soul that
is alive; but when a man is anatomized, there will 'be no
thought, purpose, nor intent to be found at all; for out of the
heart or soul that is alive, cometh evil thoughts, murder,
adultery, theft, und such like.
Here Penn hath showed his ignorance of the soul of man,
and knows not what it is no more than the beast you have
seen anatomized alive did know its own soul; but I do know
• what your soul is, and the thoughts, purposes, and intents of
your heart and soul, by what you have written; for out of
the abundance of your heart your mouth hath spoken such
gross ignorance, that it is a shame that a man of learning, a
University man, should utter such gross foolish ignorance in
the course of nature, that cannot understand that tile soul of
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man, and the sOllIs of-all other creatures' are generated 'with
the body! and are inseparable from the body, and we see the
same increase 'of men and women, by generation, every day,
as is with' the 'beast and all other creatures, according to
God's holy - ordinance in the beginning; so I shall ' conclude the answer to that point.
Penn quotes Socrates, Augustine, and Theodorus, that
judged this principle to be heresy; these men that lived in
that dark time of the world, that were as ignorant of the truth
as Penn himself; who gave them authority to be judges of
heresies that knew not the truth, nor were not in the truth
themselves ~ They would have judged the apostles' doctrine
heresies if they had lived in their time, therefore what heed
is there to be taken what those men in those times judged,
that had no commission from God ~ But let that paSs.
Fourthly, that the soul of man is mortal, and that the
sou l and body go to dust, and resteth there until the general
day of resurrection.
Penn saith, it is inconsistent with Scripture j I prove, the
first Scripture Penn brings, to prove that the soul of man is
not mortal, is Gen. ii. '7. , And the Lord God formed man
if the dust of the ground, and breathed into his nostrils the
breath of life, and man became a living soul. Penn's words
to this,. saith' he, "If the breath of life made a dead body
live, then the privation of the brea~h makes a live body dead."
Secondly, Penn saith, "This is further proved thus, If it
was living breath before it entered into the body, it must be
living breath after it is withdrawn from the body." Thirdly,
Penn saith, ct Though some of those things which are living
may die, because they live by the borrowed or lent life of
another, yet very life as life cannot die; (and saith) it is
impossible that the breath of life, or soul of man, can suffer
death, as here understood."
. Fourthly, he quotes 1 Kings xvii. 21, 22. A 'n d Elijah
stretched himself OVe1! the child three times, and cried, and
said,
Lo'r d my God, I pray thee let this child's soul come
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into !tim again; and tlte Lord Itew'd tlte voice of Elijah, and
the soul of the child came into him again, and he revived.
Penn's words to this, saith he, "If the life wC\s withdrawn
when the body lay dead, (saith he) but the soul was separated; and when it did return, and had resumed its forsaken
dead body, it revived the dead body again; (and saith) there- ,
fore the soul died not with the body at all."
Fifthly, Penn quotes Luke xii. 4. Be not afraid of tltem
that kill the body, and C!fter that, have no more tit at tlley can
do. Saith Penn to this, '.' If Reeve and Muggleton speak
true, then he that kills the body kills the soul too, for he cannot kill the on e without the other."
Sixthly, Penn quotes Rev. vi. 9. I saw under the altar the
souls of them that were slain for the Word of God, and they
cried with a loud voice, How long dost thou not judge and
avenge our blood on tltem that dwell upon the earth.
.
Penn's words to this; saith he, "If their souls lived after
their bodies were slain, then they did not die together; for
they cried for vengeance on the blood-thirsty inhabitants of
the world; ( saith he) therefore souls are not mortal as bodies
are ; (and saith) in short, their bodies were slain, tl~eir souls
were alive; their hodies were in the grave, their souls under
the altar, worshipping God day and night for ever and ever."
These are the most considerable Scriptures and arguments
Penn doth alledge against the mortality of the soul.

Answer. That this point of the soul's mortality, and that the

life or soul of man doth die, and that man is wholly mortal,
it hath been sufficiently proved by writing already, both by
Scripture and experience daily amongst us, that might convince the heart of any man, except his heart be harder than
any Hint stone; and the Quakers' hearts are more hard than
any man's heart upon earth to be convinced, because of that
seeming righteousness in outward appearance, hath blinded
their ~yes, and hardened their hearts, so tl)at no light of
life eternal can enter into them) 110t so much as to acknowJedge themselves convinced,much less converted; butl know ing they are led and guided by the spirit of a-u ti-christ in these
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last times, I am the better satisfied in their opposition to
truth. I am hated of all other religious people as well as
of them, and have heen persecuted by them, yet they are
sooner convinced of what they heard me speak, than ever
any Quaker was that did not believe me, therefore I shall
only give the interpretation of those Scriptures Penn brings
to prove that the soul is not mortal, nor will not die, and that
will answer all that he hath built upon them.
'
The first Scripture is, Gen. ii. '7. And the Lordformed man
of the dust of the ground, and breathed into his nostrils the
breath of lif.;;, and man became a living soul.

Answer. First, that breath of life God breathed into Adam
which made him become a living soul, it was immortal
breath, when it came from God, and so was the breath of
life in all other creatures; it was given by the immortal
word of God: but this breath of life God breathed into Adam
was more particular and peculiar than in any other creature;
but God breathed this breath, of life into an earthen vessel,
whereby this breath of life that was immortal, as it was in
God, but being breathed into an earthen man, that was made
of the earth, this ill\mortal breath was mortalized, yet in a
perfect innocent state, and so was all other creatures in a
perfect innocent state, nor capable of any sorrow or death,
but all lived in a pal'adisical state, and peace here on earth,
only t.he man, Adam, was capable of temptation of the serpent-angel without him, but not of any temptation within
him, as we are ever since, being generated Ilnd begotten, we
are partakers of the serpent-angers seed and nature in us;
so that the temptation of the devil is now generally within
every man; so that this invisible devil, which is so feared by
all people, is no where else, but within man; so that man is
become an, absolute devil, as the Scriptures are full to prove,
but that is not my business now, but the matter in hand.
Mind, that though Adam was of the earth, earthy, and was
created in a perfect innocent state, and the breath of life that
was breathed into him was immortal, as it was in God; but
being breathed into an earthen vessel~as I said before, the im-
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mortal breath of life was mortalized; yet this perfect inllocent state Adam was created in, was as an eternal state to
earthly bodies, had he kept in it, because no sickness nor
death could have touched IJim; this state I ha(~ once a great
desire to attain unto, but it being revealed to me; that no
man that is generated and begotten, that is, partakers of the
serpent's seed in his conception, can attain unto that state
and condition A dam was created in, bu~' m~ s t unavoidedly
partake of the fallen state of Adam, and must die, and in
time it was revealed unto m'e which way I should attain that
etel'nal estate of Adam, in the kingdom of eternal glory
above the stars.
.
However, that breath of life G od breathed into Adam, it
was the breath of the immortal God, and the breath of life
in all other creatures immortal, so long as Adam stood in obedience to God his Maker, and no death could have touched
him, nor no creature else that God had made; so th at Adam
and all creatures else should have lived upon t his ·e ~rth for
ever, and no kind of death shou ld have laid hold upon any
creature which had the breath of life in it as well as Adam,
but by the disobedience of A dam sin entered intb the world,
and dea th by sin; so that the. immortal and paradisical state
of Adam, and all other creatures that had the breath of life
in them, is now become mortal, and must die; even the soul
of Adam, as well as the souls of the beast, must die.
For now sin was entered into the world , and death by sin ,
therefore God said , I n the day thou eatest thereof thou shalt
surely die. Mind , that as soon as sin ent,e red death entered ;
so that Ada m's immortality was quite lost ; as soon as death
entered} life and immortality in Adam, and all creatures
else must die ; in that very day sin entered into Adam, life
and immortality was lost, and became mortality. God did
not say to Adam, thy body shalt surely oie, for that was lifeless before the breath of life was breathed into it; therefore
witbout dispute, that breath of life that made him a living
soul must die; and when the 'sentence of death entered upoll
Adam's life and soul, death ~ntered upon the life and ~Oll.
of all creatures God had made, who had-the breath of life '
in them.
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CHAP. XXV.
FOR all creatures were Gursed for hi.s sake, and his curse
was to die the death, even his soul as well .as his body; he
tbat was the image of God ml,lst die tbe deatb, and turn to
dust; besides, it was Adam's soul wbieh was commanded
not to eat of the forbidden fruit, therefore tbat life and soul
of them both must die; neither is a,ny thing capable to die
but lIfe and soul. Is it not . the life and soul that groans
under sickness ~ Is it not the life and soul of man that fears
the pains of deatb ~ the body is not sensible of pain at all-;
for we see that when a man's arm or leg is cut off, that
limb feels no pain at all; but the rest of the body that hath
ljfe in it, is sensible of pain and fear of death, because his
life and soul is in him still; so that nothing dies but life
and soul; for it is the life and soul that eats, (!rinks, walks,
and talks, that doth rejoice and is glad, and that is soi'rowful and doth grieve, that doth good ~nd doth evil; it is the
soul that lives, and the so\11 that dies; therefore it is said,
" The soul that sins shall die." Is it not the soul that doth
murder, commit adultery, and steal ~ And when God said,
Thou ·shalt do no murder, thou shalt not c01nmit adultery, thou
shalt not stenZ; did he not give this law to the soul of man as
well HS his body? and could the body act any of these things
without the lif~ and soul ~ therefore without controversy, the
soul that sins must and doth die.
.
And when man sheddeth man's blood, doth he kill the
soul or life of the man, yes or no ~ If the soul slips .o ut of
the body of man, when man's blood is shed, and his s0l11
receive no harm: why then doth juclges put men to death
that did shed the other man's blood? he did but sep:trate his
soul from h is body, he did not kill the soul of the man, and
will you put him to death for parting two friends one from
the other, viz. his soul from his body, ~nd perhapsl1is soul
is gone to God, a better place than it was in his body ~ yet
we see the man must be hanged for separating the soul from
, the body. But if P enn shall object and say, That when the
judge giYeth sentence upon a man for rnurdeI", that he shall
be hanged till' he is dead, that this man's- soul did not die,
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notwithstanding his body was hanged accordingto the judge's
sentence, by Penn's assertion it must be so; for, saith he, the
soul and life cannot die as it is life; but if Penn and those
of that opinion were but hanged but one half hour, they
would find by experience that their souls were killed, and
were dead in their bodies, as all others are that are hanged.
But the Scripture saith, and so do we, that nothing doth or
~an die, but life only; so that it may be clear to those that are
not stone-blind, that the soul"of man is mortal and doth die,
neither can it be separated from the body, but as both are
begot together, and both born together, so both live together,
and both die together, and both are laid in the grave together
until the resurrection. God shall raise that dead soul into
a new life, and that new life shall have a new body, even as
the grain of wheat leaving the old body behind in the earth,
and bringeth forth a new body with increase; so shall the
soul of man, when it is quickened again by the powerful
word of God, it shall bring forth a new body, every seed its
own body, with increase, to the righteous increase of joys
eternal, and to the wicked increase of eternal miseries. This
is the true interpretation and meaning ofthis place ofScripture

~

Secondly, Penn brings 1 Kings xvii. 2. 11. to prove the
soul goeth out of the body, and doth not die; where Elijult
prayed thnt the child's soul migltt come into him again.

Answer. The meaning is, That Elijah did pray in faith
unto God to strengthen his faith, that he might have power
to raise this child's life out of death again; therefore he
stretched himself upon the child, and prayed, that the child's
soul might come into him again; that is, that the child's life
and soul might quicken in the body of the child again; for
Elijah knew the soul of the child was dead, yet by the warm
flesh, and the faith and prayer of the prophet, it begot life
in the child again, so that the soul that was dead in the body
of the child, is become life in the child again; ancl that
]ife that did qicken out of death, by the power of faith,
and prayer of the prophet, it runs through the veins of the
child's body, and so the child's soul may be said to come
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into him again; so that the soul never went out the child's
. body, but was absolutely dead in the body; for this I say, ·if
the soul of the child had been gone out of the body, .then
Elijah did not raise th~ dea,d child to life again, for it cannot
properly be said he raised the dead child to life, if the soul of
the child was not dead, but slipt out of the body, and lived
in some other place without any body at all; if the soul went
to God while it was absent from the body, sure God would
never have parted with the innocent soul of the child again.
And I know, that Elijah would 110t have done the child so
much wrong, as to pray to God to send the child's soul from
heaven again to this earth, for the child to suffer another
sickness, and another turning out of the body afterwards, as
Penn doth vainly imagine; but the thing is clear, where true
light is in the understanding, that Elijah did raise the child,
whose soul was absolutely dead in the body of the child, to
life again, and Elijah, by the power of faith and prayer, for
he prayed in faith, and whatsoever he asked ill faith he received; and he asked this of God, that he might have power
to raise the soul of this child that was dead to life again,
and it was granted him; the prophet Elisha did the same
thing' to another child afterward; so that nothing is more
sure than that the life and soul of man is mortal, and doth
die with the body, and cannot be separated one from the
other. This is the true interpretation and meaning of this
place of Scripture.
Thirdly, Penn quot.{'s Luke xii. 4. the words are these· :
And I say unto you, my friends, Be not afraid of them that can
kill the body, and after lltat, have no mure that they can do.

Answer. The meaning is, that Christ did forewarn his
disciples not to be afraid of persecution for his sake, nor of
death itself, for he knew that some of them should suffer
death for their faith in him; for they can put you to death
but once, that is, the first death, or natural death, and when
tbey hav~ done so, there is no more that they can do, so that
the first death they can put you to is connted but as killing
the body, because they cannot kill your natural life and soul,

except they kill your lIatu,ral body; and because they can
not come at your soul except they kill your body first, there
fore it may be called but killing the body, and aftel' that
men have no more that they can do, though the malice of
the devil M'Quld do more if they could, but he can but kill
this natural life, because the devil is but natural himself,
thefore he can ·kill no further than his power can reach,
which is to kill this natural life, and that which is counted
but killing the body,
4

4

But, saith Christ, I will forewarn you whom you shall feaT;
fear him that is able to destroy both soul and body in hell ;
that is, fear him that is able to cast soul and body into hell
in the resurrection, when he shall raise them again, then will
God cast tllem, bodies and souls into hell, that put you to
this natural death, or first death, which was but for a moment, and then they had no more that they can do; but their
death shall ue the second death, where body and soul shall
be cast into hell-fire, where the worm of conscience never
uies, nor the fire of hell will never be quenched to eternity;
this will God do in the resurrection, where death shall always
Jive, and never die, to eternity; therefore fear him that hath
sueh a power to punish with eternal death, to cast those persecutors and murderers) that killed your bodies, into a lake
of hell for ever and evel'; so that no souls can ue cast into
hell-fire without bodies; for as no soul can act any good
without its body, neither can any soul act any evil without
its body; so that budy and. soul together shall receive the
reward of the good actions of faith and patience, and other
virtues of everlasting life, in the kin gdom of eternal g'lory,
both body and soul; and that body and so ul that lwth done
evil, by persecution and shedding of blood, and other unrighteous actions, shall receive the reward of their deeds in
the resurrection, shall be cast, both body and sonl, into hellfire, where their torment shall have no end, because it is -'
, eternal; so that the soul cannot be punished in hell-fire without its body, nor no sou] can be made happy in heaven without its body; but take notice, that every soul and body, both
righteous and unrighteous, doth taste of the first death, and

9T
when God shall. mise the dead s'oul again; the soul or life
will be a new life, and it will bring forth a new body with
it, evel'Y seed of life its own body, so that the body cannot
be killed only, but the soul is killed also, which could not
be if the soul were not mortal as w~ll as the body; for those
souls and bodies which God doth cast into hell are not mortal, but immortal and eternal, both soul and body, and can
never cease to be, therefore -c alled hell, which is the second
death, where the worm never dies) nor the fire never goeth
Qut to eternity; so that no soul is capable of torment in hellfire without a body, nor no soul capable to enj()y eternal
:salvation without a body; and this cannot be till the resurrection, which Penn, the Quaker, and the whole body of
them, doth deny the resurrection of the dead with bodies,
{)r that there will be any such general day of resurrection,
or at least they hope there will be no such thing, which, if
there be not, then it will be well for Penn and the rest; but
if there be such a thing, as I do know by faith there will,
t hen will Penn and others of them suffer those torments
aforementioned j and this is the true interpretation 'and
meaning of Christ in this place of Scripture.
.

CHAP. XXVI.
FOURTHLY, Penn quotes Rev. vi. 9. And when he had opened
the fifth seal, I saw under the altar' the souls of them that
were slain for the Word of God, andfor the testimony which
they held. Ver. 10. And they cried with a loud voice, saying,
How long Lord, holy and true, dost thou not avenge our
blood on them that dwell on the earth.
.

Answe1'. Mind, the words are plain, that it was the souls
of the saints that were slain under the altar; it doth not say,
the bodies of the saints were slain under the altar, but their
souls that were slain under the altar: they cried day and
night unto God for vengeance on them that killed their souls i
o
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their bodies never cried for vengeance; neither doth John
say, their bodies were slain under th~ altar, but their souls
that were slain under the altar for tbe Word of God, and
for the testimony they ~eld, and not their bodies, as Penn
doth vainly imagine i so that this place of Scripture is clear,
that the soul of man is mortal, and /doth die, because it was
their souls that was slain ' unde'r the altar; and John could
not -p roperly' nor truly have said', that their souls were slain
under the 'altar,"if their souls, had been immortal, and had
slipt out o(·their bodies, and:-were .not slain at all.
So that their souls had no cause at all to CI'y unto God for
vengeance, seeing-theit souls.w.ere not slain, their souls were
only turned out of theil"'bodies, and sent to a better place,
even to God himself; for if it were as Penn saith, that their
bodies were slain, and their souls were alive, their bodies
were in' the grave, and the~r souls under the altar worshipping God day 'alid · night fO,r ever and ever. How contrary
is this· to :reason itself, if it were as Penn saith, then those
that were slain under the 'altar: had more cause to cry uIito
God for a blessing upon those Re'r~ecutors; that she~ their
blood. Why 1· Because they did but lei theip souls out of
t.he blood of their bodies, they did not kill nor slay their
'Souls, but let them slip out of their bodies, and sent them to
a better place, where they do worship God day and nig'ht ;
so t.hat their souls that were slain under the altar had no
cause to cry aloud for vengeance, seeing their souls could
not he slain, as . P~nn saith, but, only turned out of their
bodies and sent to a better place, to worship God day and
night without bodies, and tneir bodies wel'e quiet in the
grave. What harm then did those -murderers do to those
men that sent their souls to God to worship him, and their
bodies to the grave, where they were quiet and still, so that
neither bodies nor souls were not slain, nor suffered no harm 1
What cause had they then t.o cry for vengeance on them that
shed their blood, seeing their souls were not slain, as Penn
saith, but sent to God to worship him, which was a better
place than in those days they lived in before 1
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This is the Quakers' main point of doctrine which they
believe and teach, and they are 'no,t asha:med to p~blis.h it ~ it
would make a man ih;tt hath any true lIght of faIth III h,lm,
to loatb such a'principle as this, and spew it out of his mouth,
for it is the very foundation of darknes~, for all those foolish,
sottish, and ignorantima~ina,tions of spirits appearing and
walking without bodies, and of spirits assuming bodies that
are not their own, which is .nothing else but the power of
darkness ruling in the imaginatio~s of men's hearts, where
the light of faith doth not shine in men's hearts; and this
opinion, that the sou! slips out of the body when men die,
it hindereth the light and understandip.g of all other heavenly
truths whatsoever.
Therefore let the readeI\ consider that th:e life 'is in the blood,
and the life doth subsist in the blood, and the life is the
fire, heat, and warmness of the blood; now if the blood be
shed, the fire,' heat and warmness of the blood goeth out, so
that-the blood groweth cold, and the cause why the blood
is cold, is because the fire of life, heat, and warmness that
was in the blood is grown cold, and ceaseth to be, that is,
the life or soul dieth in the blood, and goeth out as the snuff
of a candle, when the blaze is blo,wn out, so that the light
never goes out of the blood, but dieth in the blood, so that
the soul or life of man hath no existence nor being at all
after the blood in the body is shed, and hath lost its heat
and warmness; and where the dead bod y ~s laid the dead soul
is laid there also until the resurrection, which people think
may be a great while; but it will not be one quarter of an
hour to the dead soul before it shall be raised again, for
there is no time to the dead, six thousand years is not a
quarter of an hour to the dead, but time, years, and days
belongeth to life, that can number his days, years, and
times.
.
' NoW' I shall write a few words to satisfy the reader, how
these that were slain under the altar could cry for vengeance;
seeing they were dead under the altaI·; the meaning is, that
the blood of those that ;were slaiR fol"the testimony of Jesus,
it did cry virtually and efficaciously unto God, that he wou,l d
avenge their blood accordiI.1g to his will and promise; and so
J

100
God doth hear the cry of their blood that was slain under
the altar; I say, God doth hear the cry of them, as he did
hear the cry of the blood of Abel, it came up unto God, as
in Qen. iii. 10. And God said unto Cam, What hast tliou
done? The voice of thy brother's blood crietlt unto me from
the grouTJd. Now mind, Abel's soul was killed, and where·
~is blood was spilt upon the ground, his soul was spilt upon
the ground, for his blood cried from the ground unto God
for vengeance upon Cain.
.
So in like manner the souls of them that were slain for the
word of God, and the te-stimony they held, did cry unto
God for vengeance on those that shed their blood. Now wiI[
you Penn say, that Abel's soul was worshipping of God in a
better place than when his soul was in his body, and yet his
blood cried from the ground where he was killed unto God
for vengeance upon Cain; and we read, that God did avenge
the blood of Abel upon Cain, for this very act only in killing his brother Abel; yet Penn saith, Abel's soul was not
killed, nor did not die, it was his body only that was slain,
~hough his blood was spilt upon the ground, yet his life and
soul escaped and went to God, a better place to worship
God in spirit and in truth, without any body at all. This is
the Quakers' faith, and the main point of faith they have
amongst them.
Let the reader consider these two things, and they may
see. how contrary this is to reason itself, and to Scripture.
- First, the life and soul of every living creature lieth in the
blood, and if the blood be spilt upon the ground , th ~ n the
life in the blood must of necessity die together ; for they '
lived together, and never were parted asunder, therefore
both died together.
Secondly, observe that what life soever doth Ih'e in flesh
and blood, and no flesh can live without blood, and no
blood can be without life in it; so that whoever killeth the
body, he killeth the blood, and whoever killeth the blood
killeth the soul and life in it, so that it may be clear to those
that are not stone-blind in things of nature, that the soul
of man is mortal as his body is, ' and doth die and turn to
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dust until the. resurrection, when God shall raise that dead
sou! and body out of the dust again, then shall that · dead
soul bring forth a new life, or new soul, with a new body,
that shall be capable of eternal happiness, or eternal misery,
because their bodies shall be spiritual and not natural bodies, nor natural souls, as now neither shall that new life
lie in the blood as it doth now in our natural bodies; neither shall that new soul and body that is raised in the resurrection be capable of ever being annihilated by death, as this
natural soul and body is, but shall endure to eternity.
Also this is to be obs ~rved by the reader, that Penn doth
not understand that a man may worship God in spirit and in
truth, in these natural souls and bodies, that may and doth
turn to dust, but when the spirit is slipt out of this natural
body, and gone to God, that is a spirit without a body, as
he doth vainly imagine, then th'eir spirits without any body
shall worship him in spirit and truth without bodies. This
is th~ Quaker's vain imaginations. Again, if Abel's blood
did ery from the ground for vengeance upon Cain, as is plain
by the words he did, yet Penn saith, Cain did not kill
Abel's soul, but his body only, then that sentence God gave
upon Cain seemeth something cruel, because from Penn's
assertion, Cain did not kill his brother Abel's soul, he did but
part his soul from his body, he did but send his soul to God
but a little before its time; he did not kill his soul; for
Penn saith, Life as it is life, cannot die; so Cain did but
separate his soul from his body: and was that such a heinous
crime that Cain should be so punished, as to be a fugitive,
vugabond, and renegade upon the face of the earth all his
days, and be damned to eternity afterwards? Surely no; I
speak this that men might be ashamed of the Quaker's faith;
but to conclude, it is clear, that Cain did kill the life and
soul of Abel, and it is as clear that the lives and souls of
those saints that were slain under the altar for worshipping
the true God cry unto him to avenge their hlood upon these
persecuting devils that dwell upon the earth ;. so that it may
be clear to those that are not stone-blind; that the soul of
man is mortal and doth die; and this is the true interpretation and meaning of John in this place.
.

102
CHAP. XXVII.
PENN h~t~' read at the University some old blind. authors
that have ju'dged this point of the soul's mortality to be
heresy ?,nd wretcherl opinion.
,
.,
Fifthly, Penn saith, but their lJlost admir.able secret of all
is, th<l:( God descended with his body in the shape of man,
dissolvecl himself into the virgin's womb, and so brought
forth himself a man child, who, after he had lived to such
all age, was crucified and really died, or ce.ased to be either
God or man for three days and nights.
.
Penn saith, that this is in three particulars highly inconsistent with Scripture: I prove first, saith Penn, God did
not so transmute his divine nature into fleshly mortal natUlle; and the Scripture he brings to prove this is John viii.
56, 57, 58. The words are these: Your father Abraham
rejoiced to see my day; then said the Jews unto him, thou art
not yet fifty years old, and hast thou seen Abraham? Jesus
said unto them; Verily, verily, I say unto you, bifore Abraham was, I am.
P 'a ge 24. Penn's argument to this Scripture, saith he, If
th;tt which was before Abraham, and yet then in being, the
same was God, as none that own the Scriptures do deny;
then, saith he, because that outward visible body was not
before Abraham, that was not God; and saith, I hope none
will believe the eternal Deity was transmuted or transbustantiated into that visible body. And in Penn's second
argument. he saith, then that fleshly body, meaning Christ's
body, was not God, or the eternal God was not substantially
transmuted into that fleshly body of Christ.
In page 28: Penn saith, it was impossible for God to
transubstantiate himself from an immortal Deity to a mortal
man.' In page 30, Penn saith, that the immortal God could

lOa-never die or cease to be, is manifest, and the contrary saith
he, blasphemously false." These are Penn's own words, and
chief arguments, and Scripture, he doth alledge against that
admirable secret or mystery of God manifest in flesh, as was
spoken of by his servants the prophets, and now declared
more plainly by Reeve and Muggleton.
,!

"

Answer. That this ·h eavenly secret it doth consist with
Scripture I prove, and that God did transmute his divine natUl'e into fleshly mortal nature. . Secondly, I shall prove by
Scripture, that Jesus Christ was that very God that blesse<J.
Abraham, and Abraham saw by faith, that this eternal God
that blessed him, would, in the fulness oftirne, transmute that
spiritual eternal body, into.a pure natural body offlesh, blood,
and bone, in the womb of a Virgin, so that immortality and
life became pure mortality and death, that is, God became
fl esh that ,he might become capable to die; and Abraham by
faith did see Christ's day, that he was very God manifest in
a body of flesh, and that God should eat and drink with
m1:l11, as man, and in this sense A~raham (lid see his day,
and rejoiced that God would become a body of flesh; so that
Christ might well say, Before Abraham was, I am; for I am
the very same God that blessed Abraham when I was a spiritual body in eternal glory in heaven above the stars, but I
have transmuted that heavenly body which was eternal, into
a pure natural body of flesh, in the womb of a Virgin, and
am become mortal, and hath made myself capabl~ to suffer
the pains of death, to lay down my Godhead life for the redemption of the seed of Adam; so that Christ, when he. was
IIpon earth, was the same God that was before Abraham was,
only he was not in the same condition as he was in before
Abraham wa.,; this is hard to be understood by the 's eed of
the serpent, yet serpents will confess with the mouth that
nothing is too hard for God; if so, why should it be too
hard for God to transmute his spiritual body into a pu~e natural body, in all things like man , sin only excepted, and so
make himself in a capacity to die, to be put to death by his
own creatures. Why should this be thoug-ht too hard , for
God to do? But Penn, that serpent-devil, snith, " It was im-
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possible for God to transubstantiate himself from an immortal Deity to a mortal man, yet the Scriptures are full to prove
the same.
Mind, reader, that God did. descend fro'm heaven in that
spiritual body he had when he created man in his own image
into the womb of the Virgin, and transmuted that spiritual
body he had from eternity into a pure natural body, in all
things like unto man, sin excepted, which was Jesus Christ;
this was God became flesh, and dwelt among men; this was
that child, Isaiah, oy the spirit of prophesy, called, The
Mighty God, the Everlast,ing Father, the Prince of Peace.
~his is he i'f!- whom all the fulness of the Godhead dwelt
bo¢ily; this Christ was he Paul speaketh of, God manifest
in the jiesli, justified in the Spirit, seen of angels, preached
untu the Gentiles, believed on in the wodd, received up intu
glory. This is that Alpha and Omega, the first and the last,
the beginning and the end; this is he that was dead, and is alive,
and behold he livesfor evermore. This is he that said when he
was upon earth, 1 have power to lay down '1ny life, and 1 have
power to take it again; 1 lay it down of myself, no man
taketh it from me. This is he that made his soul an offering
for sin. This is he that poured his soul unto death, by which
he became a conqueror over sin, death, and hell. This is
he that hath washed my soul, and the souls of all others, that
have faith in his blood; this is he that did rise again from
death to life; this is the Lord from heaven who is that quickening Spirit; this is he that shall judge the quick and the
dead; this is he that shall raise the dead at the last day.
And the dead souls ill the graves shall hear his voice, and
shall come forth of the graves, some to the resurrection of eternal glory, and some to the resurrQction of eternal damnation.
as I am !jiure Penn is one of those that shall receive the sentence of eternal damnation in the resurrection, as hath been
given him here by me, because he hath trampled the blood of
Christ under foot, as an unholy, unprofitable and useless
tbing; in that he saith the soul of Christ did not die, with other
base undervaluing expressions against God's person and bodily form, but hath adored in his imagination a formless COllfused spirit that hath lIeither form nor shape, to be above the
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Lord of life, that never was without a form. This Jesus,
Christ is. he. that is: King of kings, and Lord Of lords, even
the mighty God , of jacob . . This is he that was before Abraham in a spiritual body in ,form like , man: this is he that
transmuted his spiritual body into a pure natural body, even
the 'body of Christ, in the.. womb of the Virgin, 'as aforesaid.
This.' is h~ , that said io the Jews , Bifdre Abraham was, I
am. These places of Scripture do clearly prove, that God,
did transmute his spiritual body into a pure natural body,
even tIle body of Christ, and that Christ must needs be God
and man, therefore called God oui' Saviour. Much more
might be said in this point, but there hath been sufficient
proof of this before in this treatise and elsewhere that may
satisfy the soul .of any that hath the true light of faith in
them.
But I know' many Scriptures .may be alleged against these:
Sm'iptnres I hflve named, .which would be too tedious to an-'
swe}' OI' to interpl'et; for the .Scriptures, 'without an inte·rpre:-.
tation and meaning, do contradict one the other more thad
any writings wha1isoever; 'therefore there is a necessity that
people 's hould believe the interpreter, else the Scriptures will"
be of little benefit to any man,
There are severa1 arguments: more that Penn hath raised
out of the imagination of reason, the devil in him, against this'
point: but they, ale so confused and unprofitable, that it would .
not be worth the while to disprove; for he raiseth several arguments aga!nst Efias, representing the place of God the
Father, while God went that journey in the flesh, thirtythree years, was Elias in the throne of the Fath~r j but this
hath been so publicly proved by Scripture already many
years since, so that I ·shall not give allY answer to those arguments here; but this is to be .c onsidered by t~e reader, that
one while Penn will have the eternal God ·to be so big, that
he cannot 96' suhscribed to any particular plac~, antI anothel'
while he' doth ride upon the sky, and lipon the circle of the
earth, which, ~f God filled all p!aces ,at one ~ime, and could
not he i subscribed or contained in no- partieular place, then
he could not stir 'no 1"'h6-re, for 'all places in ,h~aven and earth
are full with his omnipresence; so that it wouM be impossible
p
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for God to ride upon the sky, or upon the circle of the earth:
for such 'a God that. can ride or move from one place to another, doth not fill heflven and earth with his presence, as
Penn doth assert. Another while Penn will have nothing
too hard nor impossible for God to do, no', not to make the
vus~ earth and deep waters of nothing: yet another while he
saith, it was impossible for God to transmute himself from an
immort~l Deity to a mortal man, and that it is as impossible
for God to become a creature, or to dissolve his own infinite,
eternal, and immortal nature into mortal nature; so that
sometimes there is nothing too hard nor impossible' for God
to do, and at another time there are several thing's too hard
and impossible for G.od to do, as aforesaid; but I shall desire
the reader to mind the first point treated upon: that God was
in the form and likeness of man's bodily shape from eternity,
and that will prove this point more clear; so I shall leave it
to the readers to consider and conclude this point, that the
immortal God being in the form of man, did descend from
h'eaven into the womb of the Virgin, and dissolved or transmu~ed himself into a pure natural body in the womb of the
Virgin, which was Christ Jes~s, as th,e Scriptures do testify,
and as I have. proved at large in the foregomg discourse.
I ' perceive Penn hath ,read some old authors' books that
have judged this heresy also; but he that leaneth upon their
juogments that 'condemned the truth of God for heresy, will
surely :perish to' eternity; for they would have said as much
hy ChrIst himself had they l~ved in his time.

CHAP. XXVIII.
SIXTHLY and lastly, That God hath elected some men to eternal salvation, and hath predestinated other some to eternal
damnation, without any other inducement than his own will
and pleasure.
Penn saith this principle is accursed by Scripture, I prove
his first proof is Ezek. xviii. 21. The words are these: The
soul that sinneth, it shall die, the son shall not bear the iniquity
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of the faiher, neither shall the fathe!, bear th~ iniquity of tAiI~
son, the righteousness of the righteous shall be upon him. Ver.
29. But if the wicked will turn from all his sins which he
hath committed, and keep all·my statutes, and do that which is
lawful and right, he shall surely live, he shall not die. Penn's
argument drawn from this Scripture; saith he, If righteousness or wickedness be the ground of God's rewarding or
punishing souls of men, then, saith he, there is no predestination without consideration had to their works; and saith,
therefore such decrees are denied and disowned. Secondly,
Penn saith, If man may turn from his righteousness and
wickedness; and saith, But men may turn from either, and
accordingly they will be rewarded; and also saith, Therefore no such predestinated damnation or salvation.
Answer. That this place of Scripture doth no ways relate
to election and reprobation concerning eternal life and eternal death in the least, but altogether to the contrary, as will.
appear t~us: mi~d the scope of the words : .t~e ~oul that
smneth, It shall dIe; the son shall not bear the ImqUlty of the
father, neither shall the father bea, the iniquity of tbe son,
but if either the father or the son do commit wickedness, it
shall be punished with natural death before nature's course is
run; and if either the father or the son doth work righteousness, he shall have the reward of his righteousness he hath
wrought, that is, he shall have the benefit of the legal law,
and shall not be cut off from the land of the living, as long
as his natural life doth last; likewise, if the father or the son
hath committed wickedness in his life-time, yet if he shall
turn from this wickedness, and keep God's legal statutes, that
is, follow the law written in his heart, that is, Thou shalt do
no 'murder, thou shalt not steal, thou shalt not commit adultery,
nor bear false witness, and the like, and do that which is
right between man and man; ,which righteousness is but the
righteousness of the legal law written in man's heart; as
if a man doth this he shall surely live in it all his days, and
shall not die before nature's course be run; likewise the
son shall not suffer death for his father's sin, nor the father
shall not die for the son's sin, but he that sinneth shall die for,
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,his -own sin; ' and if the father b'e righteous, it shall not save
the son from death'; and if the sOn' be righteous, and ,the
fathei' wicked, the son's righteousness shall not deliver the
futhei" fi'om death before the course of nature is 'r un, but he
shall'be ptmjshed with death for his own iniquity,
..
. For this is to be 'minded by the teader, that God said·in
the.aommandmentfHe 'Would visit. the sin 8' of tllre fatlters upon
:the childTn! unto the third and fourth gener.ation of them that
lzated Aim: therefore it was a pro'verb among the people of
the Jews, that if children that had fathers that were wicked,
tlie children of those fathers were heartless to work righteousness themselves·, seeing the sins of their futhers must be
visited upon them tQthe third and fOurth generatiQil: they
thought it was a vain thing to serve .god themselves, seeing
their fathers' sins must be charged upon them, therefore it
was God tOQk off the murmUl'ing of the people, and doth
promise ,that everyone ,that sinneth, let it be the father OJ:
the son, he shall di~ for his own iniquity ; or if either father
or soh ,doth work', righteousness, it shall be rewarded upon
his 'own head' 'a ccording to. his.rigbteQusneSS ; ,~nd if ei.ther
father or son ' that, hath committed wickedne~ doth .re,t urn
and repent 'of .it, and do that which is right between man
a'n d man, he ·shall be forgiven tbat wickedness he committed
before, and shall not die for his former iniquity.
So tbat tbis Sctipture doth relate only to a legal righteousness/ and to a legal 'punishment, and" being put. to death by
'legal plagues and punishments f-or :sin, and bath lUo' relatiQn
110t in tbe least to el~tioll or reprobation, 01' to' et~rnal sahr~
tion or t1amnation, for the keeping of that law ol' -comman,d.,,;'
ment could not give life, neither did Gbd ~ntend to visit the
sins ofthe fathers upon the children unto the third and fourth
generation to eternity. Penn might say that were unutterable
cruelty in ' God, .,indeed·, 1.0 punish a child ' eternally for his
father's sin,.huUbat p.unisbment God threaten.ed to visit upon
th.e : children to the third' and fourth g~neration , it was tempo-ral and not eternal, a~;'famine, sword, 'p estilence, aud natural death, as is. exprest abundantly in the Old Testament ;
56 that God's 'r~ward'ing 0f man's legal righteousness, it was
and is with teinporal blessings of this Hfe,and his punishin.g
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men for committing wickedness, and breaking that legal law
written in man's heart as aforesaid, he punisheth them with
temporal punishments, even in this life, with death itself:
as for example: is not there many a man for stealing put to
death for t.hat very act, before he, hath lived out half his
days ~ And are not many murderers cut off by the legal law.
before his days be half expired? And is not the adulterer and
adultress many times destroyed by that foul disease the pox
in the midst of their days? And these sins of the fathers are
many times visited upon the children, to the third and fourth
generation, by shame and disgrace to the children among
men, besides diseased bodies, pov'e rty, and beggary sticketh
close to the children of wicked fathers. but the punishment
of eternal damnation God doth not inflict upon any man for
the sin of his father, bot for his own sin only. This is the
true interpretation and meaning of this SCl'ipture, anel that
this plaee doth no ways relate to election and reprobation to
eternity in the least.
Secondly, Penn quotes 1 Tim. ii. 3.4. The words are
these: For this is good and acceptable in the sight of God our
Saviour. Vel'. 4. Wlw will have. all men to be saved, and to
come unto the knowledge .ofthe truth. Penn's argument drawn
from these words; saith he, If the Apostle writ by the Spirit
of God that gives to know the mind of God; then it was
the good-will of God that aU men, not excluding any upon.a
predestination, should come to the knowledge of the truth,
and be saved: and consequently, saith he} there is no predestinated restraint upon men's understanding from knowing
the truth, nor.fore-appointed from their enjoying the end of
such true knowledge, even the salvation of their souls.

Answer. That this place of Scripture hath no relation at all
to election and reprobation; for Paul doth plead mOre for
God's prerogative power, in electing and reprobating men by
his own prerogative will and pleasure, without any relation
to good or evil actions, than any man whatso~ver, as I shall
prove hereafter; and if Paul should deny election and reprobation in this place, as Penn doth infer, the·" he would
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grossly contradict his own writing, Rom . ix. n., which he
so strongly disputeth and argueth for; but I perceive Penn
is blind and ignorant, and hath not been well read in the
Scriptures, his mind hath been exercised at the University,
more upon old histories, ~nd st!ldying to find out the thoughts
of men s souls when theIr bodIes were opened and dead, but
when their bodies were alive, he never knew what thoughts,
purposes, nor intents they had in their hearts, not by their
words and actions; but when they were cut up, he thought
to find their thoughts, to find the inside of man, but that
their souls were slipt out before they were opened. This is
only a word by the way to show that Penn is grossly ignorant
of the Scripture, that did not read Paul's mighty strong
arguments for election and r ~probation; and quote these
words of Paul to overthrow all that Paul had written before;
because Paul saith, This is good and acceptable in tlte sight
of God our Saviour, who will have all men to be saved, and
come unto the knowledge of the truth.
This doth not disprove God's election; but Paul speaketh
thes.e words only to encourage men to believe in Jesus Christ,
inasmuch as we apostles are ministers of Christ to preach
life and salvation by believing in him, we are willing that all
men that hear us should come to the knowledge of the truth
and be saved, for we not knowing who is God's elect, and
who is not, but by their belief or unbelief of our doctrine:
and it is our desire that all that hear us might believe us,
as well as some, and be saved, and in this sense the Apos
tIe might say it would be acceptable in the sight of God
our Saviour, who will have all men to be saved, and
come unto the knowledge of the truth; but when Paul
saw that some men did believe his doctrine, and some men
did not believe, but persecuted his doctrine, he knew then
them to be elected to salvation that received his doctrine,
and those to be reprobated to damnation that did reject,
despise, and persecute his doctrine, which made him wish
himself occursed from Christ for his friends and kindred
in the flesh; he was so sensible that his kindred in the
flesh were of the reprobate seed, and pre-ordained of God
to be blinded and hardened, to oppose the truth, that they
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might be damned to eternity; if Paul had not known this,
he would never have wished himself accursed from Christ for
their sakes, but that he knew himself elected and chosen of
God, and that God coulrl not alter his decree, and curse him
now he had chosen him and blessed him; also he knew God
had reprobated his brethren and kinsfolk in the flesh, that
they should 110t believe the truth declared by him, but should
perish in unbelief to eternity. Therefore it is said in Scripture, that as many as were ordained to eternal life believed,
this Paul was sensible of, and could not altar his decree in
reprobation, no more than he could in election. This is the
true interpretation and meaning of Paul's words in this
place.
.
CHAP. XXIX.
THIRDLY, Penn quotes 2 Pet. iii. 9. The Lord is not slack
concerning his promise, as some men count slackness, but is
.long suffering to us ward, not willing that any should perish,
but that all should come to reperftance. Penn's argument
drawn from these words; saith he, The long-suffering of
God either related to the elect or reprobate, or neither, and
saith, not to the elect, because there is no need of fearing
their perishing: and saith, not to ·the reprobate, for there is
no possibility of their repentance; arid saith, therefore to
neither; and saith, consequently ,either the place is spurious
or deceitful, or else those kind of elections and reprobations
are mere phantasms; and saith,,let these few instances serve
of those hundred that might be mentioned most expressly to
confirm the same.
This is the whole, strength Penn hath, and Scripture he
hath brought, to prove that this principle of election and reprobation is accursed by Scripture. Also, Penn hath given
eight reasons against God's prerogative power in election and
reprobation, but they are the very absolute reasonings of a
reprobate, and he hath discovered himself plainly to be one
of the seed of the serpent, a reprobate that will be damned to
eternity, in that he hath oppssed, deniQd, 'and blaspheme~ ill
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a high nature, the prerogative power and will of God, in
cbarging tbe Creator with being unrighteous, unjust, and
more cruel than men or devils, for electing some men to salvation, and reprobating some men to damnation for his OWll
glory. First, saith he, it renders God most unwise. Secondly, he saith, it greatly disparagetb his justice. Thirdly,
he sajth, it quite destroys his mercy, and ,renders him the
most cruel of all beings. Fourthly, he snith, but above all
things it strikes at the very root of God's rectitude and faitb fulness, and makes him worse than the worst of men or devils. Fifthly, he saith, this principle would defile hi~ eternal
inherent holiness, by making him as well the fatber of sin as
of destruction. Sixthly, he saitb, but tbis would stain the
glory of the Almighty, unless it be completed in the eterna I
destruction of far the greatest part of mankind. Seventhly ,
he saitb, this destroys all God's works in reference to God 's
unalterable decree, because man cannot, by his good works,
nor his evil works, alter .God's decree, saith he, therefore
will I give myself unto the liberty of the flesh, and enjoy the
pleasures of this life whilst I can have them. Eighthly, he
saith, it destroys all g<;>vernmellt, .,ince who cares how desparate he is, or what injury he rioes, who conceiteth to himself his post is pitched, his estate set, and that unchangeably
but breaketh all laws, takes his revenge on what will bring
him to condign punishment for his exorbitancies.

Answer. That these reasonings proceeded out of the imaginations of your own heart, which is the devil, that replies
against God's prerogative.. power. Do you know that a prerogative power is above all law; and there is no disputing
against that power, except YOll be able to wa~e war with him,
there is no way to deal with a prerogative power which is
above all law, but by submitting unto it, for what a prerogative power doth, it is for his own ~will and pleasure to set
forth his glory; and there can be no glory to that power if
all were happy, and none miserable; therefore if God should
not pre.ordain some men to he saved to set forth the glory
of his mercy, and pre-ordain some men to be damned, to set
forth the glory of his justice, what ground should any man
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have to praise God for his 'mercy towards him, seeIng all men
may obtain the same if he will, then if I have obtained it by
my righteousness, I received no mercy from God, it was a
reward due for my righteousness; but seeing the case is so,
that all men by nature are the children of wrath; that is, all
men are concluded under sin and death, as well as the seed
of Adam, the elect seed, as well as the seed of the serpent,
the reprobate seed; so that these two seeds have replenished
the earth with millions of men and women, more than can be
numbered; now these two seeds being sown In the field of
this world, and they are both fallen from that excellent state
that God created them in, viz. the serpent's seed is fallen
from that angelical state wherein he was created, and the
seed of Adam is fallen from that paradisical and innocent
state he was cr~ated in; so that God hath sowed the field of
Adam fallen, as wheat in the field of this world; and he hath
sowed the seed of the serpent fallen from his state, as tares
in the field of this world,. and they both grow together.
Now it would make a man admire, and think it impossible
for God to separate these two seeds again, even the tares
from the wheat; that is, the seed of Adam from the seed of
the serpent again, and that the seed of Adam, the wheat, the
elect of God, shall be gathered into God's barn in the kingdom of glory; and the tares, the seed of the serpent, the
reprobates, shall be burnt with unquenchable fire here upon
this earth in the resurrection, when time shall be no more;
but faith, doth comprehend how God can do this, therefore it
is said by Paul, that aU that died in Adam shall be made alive
in Ohrist: but those that died in the serpent-angel shall nev~r
be made alive- in ChI'ist: why? Because all that died in
Adam are the elect of God, and shall be saved in the resurrection, and all that died in the serpent are reprobated, and
shall be damned in the resurrection; and this God will do
for his own glory, neither could his glory be so exceeding
splendent if he did not do thus,
, Again, how is it possible that any man should know himself a reprobate, and that God hath pre-ordained him unto
eternal damnation fot to set forth his glory? Or how shall
any reprobate know his post is pitched, his state set in God's
Q
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deeree, whereby to encourage him to be avenged of that
decree, and act wickedness the more. This is impossible, for
any reprobate to know himself to be a reprobate, and that
God hath appointed him to be damned, except he do such
things as Cain and Judas did, and then he would avenge himself, nor do no wicked action to any but to himself, as Judas
did: for it is the nature of reason in -man;that if he did certainly know that he should be damned, let him do well or ill,
then would he be more righteous than before; for the cause
why men do snch wickednesses and exorbitances, it is because they do not know 'that they are reprobated, and shall
be damned to eternity; if they did, they would avoid the doing those things seven times more than they do.
For the not knowing {l. man is pre-ordained to be damned,
is one main cause that makes him act such wickedness as he
doth, because he not knowing he shall be damned, he hopes
for mercy, notwithstanding his wicked actions, which, if he
knew he were a reprobate, he would act J?etter things than
he doth now he doth not know it; as for example, jf you,
Penn the Quaker, had known yourself to be a reprobate as
well as I do, you would never have blasphemed against the
living God in the form of a man as you have done, now you
do not know yourself to be a reprobate, and pre-ordained to
be damned.
.
For this I say, a man may, by faith, know his own salvation and election, and the salvation of others, therefore it is
that Peter saith, Make your calling and election sure, for if
you du these things you shall never fall; so that a man may
be sure he is elected, and shall be saved; but man, by sober
reason, can never know that he is reprobated, and shall
certainly be damned, though he may fear he shall, yet he
hopes he shall not. Again, a man being sure of his own
salvation and election, he knoweth perfectly that another
man is a reprobate; as for example, I do perfectly know,
that you 'Villiam Penn,George Whitehead, -George Fox and
several others of you Quakers, that they are reprobates, and
pre-ordained to be damned to eternity, to set forth God's glory
as vessels of wrath; this I do perfectly know, but you know
it not, and which way will you deliver yourselves from God's

115

decreeing you in the seed to be damned to eternity, for God's
glory, and my knowing it will be so unto you in the resurrection ; for as I know myself to be of the seed of Adam, the
seed of faith, and shall be saved; so I do perfectly know
that you are the seed of the serpent, the seed of reason, and
must be damned, and you no ways can avoid what I have
said.
In the next place, that the reader may be thoroughly convinced of God's prerogative power, and submit unto it as I
have done, in his electing and reprobating men and women,
some to be saved and some to be damned, the Scripture is
as full for this very thing, as for anyone point whatsoever,
as may be seen by these Scriptures following.

CHAP. XXX.
ISAIAH xlii. 1. Behold my servant whom I uphold, mine elect
in whom my soul delighteth. So. Mat. xxiv. 21. But for the
elect's sake those days shall be shortened; ver. 24. Insomuch,
that if it were possible, they shall deceive the ve'r y elect. So
Mark xiii. 20. And except that the Lord had shortened those
days, nojlesh should be saved, but for the elect's sake, whom
he hath chosen, he hath shortened the days. So Luke xviii. '7.
And shall not God avenge his own elect, which cry day and
night unto him, though he bear long with them. So. Rom.
ix. 11. For the children being not yet born, neither having
done any good or evil, that the purpose of God according to
election might stand, not of works, but of him that calleth.
Ver. 12. It was said unto her, The elder shall serve the younger.
Ver. 13. As it is written, Jacob have I loved, and Esau have
I hated. Ver. 14. What shall we say then, is there unrighteousness with God? God forbid. Ver. 15. For he saith to
Moses, I will have mercy on whom I will have mercy, and I
will have compassion on whom I will have compassion. V er.
16. So it is not afhim that willeth, nor of him that runneth,
but of God that showeth mercy. Ver.1'7. For the Scripture
saith unto Pharaoh, Even for this same purpose have I raised
thee up, that 1 might show my power in thee, that my name
might be declared throughout all the earth. Ver. 18. Therefore hath he mercy on whom he will have mercy, and whom he
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will he hardeneth.. Ver. 19, Thou wilt say then unto me,
Why doth hfJ yet find fault, for who hath resisted his will.
Ver. 20. Nay, but, 0 man, who art thou that repliest against
God! Shall the thing formed say to him tll.atformed it, Wh y
has~ thou made me thus? N er. 21. Hath not the potter power
over the clay of the same lump, to make one vessel unto honor,
and another unto dishonor. Ver. 22. What if God, willing
to show his wrath, and to make his power known, endureth
with much long-suffering the vessels of wrath fitted to destruction. Ver. 23. And that he might make known the riches of
his glory on the· ve$sels of mercy, which he had afore prepared
unto glory. So Rom. xi. 5 Even so then, at this present time
also there is a remnant, according to the election of grace.
And ver. 7. But the election hath obtained it, and the rest
were blinded. So Col. iii. 13. Put on therefore as the elect
of God, holy and beloved bowels of mercy. So Tit. i. 1. Paul
a servant of God, and an Apostle of Jesus Christ, according
to thefaith of God's elect.
Here the reader may see that God hath elected some men
to be saved, and rejected some men to be damned; here it
is plainly clear, that the prophets, apostles, and Christ himself, did know that some men were elected to salvation, and
some men were predestinated for damnation, on purpose to
set forth the glory of God, without any relation to righteousness or unrig hteousness, but merely to show forth the prerogative power of the Creator; for what glory could be given
to God for his mercy and salvation, if the creature that is
saved did not know that his fellow-creature had no mercy
showed to him, neither doth God show mercy to his elect
because his sins are less than the sins of the reprobate, for
many of the elect hath committed greater sins than the reprobate hath; yet because th ey are the seed of Adam, and so
elected, God doth show mercy unto them; and though many
of the serpent's seed, that hath been righteous all their days
between man and man, and hath committed far smaller sins
in man's account; as for example, the sin against the Holy
Ghost is counted by righteous men but a small sin, only for
speaking a word against the Holy Spirit, calling it the spirit
of the devil; God doth judge this sin unpardonable, which
legal righteous men count but a sl\laU sin" which God count-
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eth the greatest sin of ,all; · and God hath pardoned · great
scarlet sins, that hath been as red as scarlet upon the soul of
man; and this sin that is looked upon by legal righteous men
as no sin, but think they do God good service in blaspheming
against the Holy Ghost, in calling the spirit of truth a devil,
which you Penn and many of you Quakers have done ;, this
God doth count the greatest sin of all, and hath said that it
shall never be forgiven, .neither in this life, nor in the life to
come, but all manne.r o(sins .else shall be forgiven unto men.
So that God will retain his prerogative power in election
and reprobation for his own glory, for he hath made all things
for his own glory, and the,wicked for the day of wrath. Now
if God hath made you Penn and others for the day of wrath,
as I know he hath, how will you help yourself? And though
you reply and say, Why doth he' yet find fault1 who hath
resisted his will 1 God doth own that you have not resisted
his will, for he made you on purpose a vessel of wrath, to set
forth his prerogative power in your condemnation, and he
hath made me a vessel of mercy, to set forth his prerogative
power in my eternal salvation. This J perfectly know, and
though you reason against your Creator, and do count him
more cruel than the worst of men or devils, God doth own
this also, and doth exercise his prerogative power upon his
creature, as the potter doth upon the clay; he maketh one
vessel to honor and another to dishonor; and how shall the
clay prevent the potter from doing what he will ? Neither can
any man prevent himself from being a vessel of wrath, nor
from being a vessel of mercy, no more than the clay could;
but he that made both these vessels knoweth how to dispose
of them for his own glory; and the vessel of wr-ath is as necessary for God's use as the vessel of mercy; for in that he
hath made a vessel Qf wrath fitted for destruction, it is that
he might make known the riches of his glory on the yessels
of mercy, whIch he had prepared unto glory. Also this is to
be observed, that the cl.a y doth not kuow whether the potter
will make it a vessel to honor or to dishonor, neither doth
men that are born into this world, that God the potter of
hea ven hath made them vessels of wrath, or vessels of mercy,
until it is revealed unto them by that seed of f!lith that is
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risen in them; and when a man knoweth his own salvation,
and that he is an elect vessel, he may easily discern another
to be a reprobate vessel of wrath, appointed to be damned,
though he doth not know it himself.
Again, - it may be objected, that the clay that the potter
maketh vessels of, one to honor and another to dishonor, it
is a senseless lump, and feeleth no more pain'on the fire, than
the honorable vessel at the king's table is sensible of honor.
Answer. That God, the potter of heaven, hath a prerogative
power over a living vessel, as a living man hath over dead
clay; because he is the father and giver of all life to man and
beasts, and all other creatures that hath life; for as dead
clay doth set forth the wisdom and workmanship of living
man, in making vessels of dead clay for his own use, honor,
and glory; so is it with God, he maketh vessels of wrath to
live in torment to eternity; and he maketh vessels of mercy
to live injoy and pleasure for evermore, to set forth the glory
of his mercy; so that both these vessels mus,t live eternally,
else God's glory would be eclipsed and veiled, and not seen
in the splendor of it; and the cause why this must be so, is
because God hath a prerogative power over all life, as the
potter hath over dead clay; this point Paul doth prove with
undeniable arguings, so that this point of election and reprobation is proved by Scripture; and it was the faith of the
prophets, and the faith of the apostles, and it is Reeve and
M uggleton's faith, yet Penn saith it is highly inconsistent
with reason; but I am .sure it doth consist with faith, and
with the Scriptures, as hath been abundantly proved before.
Yet Penn saith, this principle is.accursed by Scripture he
will prove; and saith that antiquity both knew and abhorred
this opinion; and quotes Josephus, and several other old authors, which know not their own election no more than Penn
doth, that caused them and him to abhor the truth of God,
and the Apostle's faith, and the prerogative power of God to
limit his will and power to their dark imaginations. I know
the cause why they abhorred this principle of election and re
probation, because they did not know themselves elected, nor
their own salvation neither; neither did they make their own
calling and election sure, if they had, they would never have
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abhorred t.heir own election, that God had made them vessels
of mercy; for reason in man is subject to abhor that another
shoulcl be made in a better condition than himself, or that
God should show more mercy to another than to him; this i..,
abhorred by men that know not their own election and salvation; but I know they lived in a dark time of the world,
and in ignorance of the true God, and of his power; so I
shall leave them to him to judge them, as they judged his
truths to be her~sies. Thus I have given answer to those six
points, 01· secrets of God, which Penn calls heresies, which
may satisfy the reader that can understand the answer aforesaid; and they may see that I have proved by Scripture those
six points and secrets of God to be of absolute necessity for
every man and woman to understand and believe, against
Penn the Quaker's assertions and arguments.
In page 36, Penn saith, that there was one Buddas, that
writ several books, and his end was to break his neck; and
Penn saith, It is to be feared that a worse will befal miser. able Mug'gleton, even torment of spirit, as Reeve is said to
have left the world in. And in page 37, Penn desireth the
reader to delay not to pass the just sentence of impostor and
counterfeit upon them and their commission.

CHAP. XXXI.
Ans'We1'. THAT John Reeve did not leave the world in
torment of spirit, as hath been said unto you and unto others;
but he left the world in as much peace of mind and confidence in the commission of God that spake unto him, as
could be expressed by man, as some can witness at this day
that are alive. But some that saw his departure, that closed
up his eyes, and heard his last words, are dead since; but I
look upon it but a vaill; thing for us to vindicate ourselves
fi'om slanders, lies, anci evil reports, for there is no stopping
the mouths of serpents. Likewise, you say it is to be feared,
that miserable Muggleton will have a worse death than break-
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. ing his neck. I know it·would be the joy of the Quakers' hearts
if such a thing should befal me; but God hath preserved me
from all casualties from my birth to this day: I never had
no broken bone, sprain, burstenness, diseases of body, nor
no defect in nature to this day; and I do not question but
the good providence of God will preserve me from all accidents of nature to my life's end; but from persecution and
abuses from wicked men I cannot promise myself to be secure, for mine enemies are more than I can number for multitude; but the law doth preserve me from them, therefore I
do yet live in the land of the living, and am made able to
withstand the malice and hatred of all mine enemies; besides, what would it advantage you Quakers and others that
are under my sentence, if such misfortune should happen unto
me ; it might be some comfort to others that cometh after) ou,
but it will advantage you nothing at all; for what T have said
concerning you, and several others of your mighty men, it
shall stand like a rock, that cannot be moved, and like the
laws of the Medes and Persians, that cannot be altered; deliver yourselves ifloU can; and as for your desiring to pass
the just sentence 0 impostor and counterfeit upon us and our
commission, to this I say, it is not proper to call a man impostor, except a man had made a profession of truth before,
which R eeve nor Muggleton never did, because we never did
know th e truth until about twenty years ago, except you do
count the Puritan religion was the truth indeed. I was a
zealous Puritan before, and I did fall from that profession to
an honest just life between man and man; and if that was an
impostor) then thousands, and many of you Quakers yourselves, are impostors; for I have known many of you did fall
from being Puritans to be Ranters, and from Ranters to Quakers; so that you Quakers are double impostors by this rule;
but this I say, you Quakers cannot properly be impostors, because you never were in truth, nor are not in truth now. But
if I should fall from this faith I have declared aboye twenty
years, then should I be an impostor indeed: likewise, whoever hath believed our doctrine of trnth, which we have declared, and hath made a profession to own it, and to love and
justify it, and shall afterwards fall from it, and q uestion the
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truth of it, and rebel against it) such are impostors indeed;
for no man can properly be said to be an impostor, but he
that falleth (rom a true prophet, true apostle, or true minister
of Christ; but there is never a man in the world at this day
that can become impostors, but such as have made a profession of Reeve and Muggleton's commission, and fall fi'om it,
a s aforesaid; such indeed are impostors, and none else; so
that the reader may see the gross ig'norance of learned Penn
the Quaker, that doth not know who is an impostor and who
is not.
'
.
Again, I understand that Penn hath been brought up to
learning at the University on earth; to read old histories,
and old authors' judgments concerning heresies, and to find
out the thoughts, purposes, and intents of men's hearts,
when they are opened by the doctors; but that the soul was
slipt out before, as Penn doth imagine; so that no thoughts, '
purposes, nor intents of the man's heart could be found when
the· body was anatomized; so that Penn concludes that the
soul cannot die, but is immortal, else the thoughts, purposes,
~nd intents of . it ~an's 'hear~ might be ~oun~ when nis :body
IS cut up; thiS IS Penn the Quaker s faith, and he IS not
ashamed of it: but who would have thought that learned Penn
should have discovered such ignorance and blindness of mind,
for he hath exprest great ignorance in quoting so many
Popish authors' opinions and judgments upon heresy, which
knew not the truth themselves: but do you Quakers indeed '
believe that Augustine, Euse.bius, Socrates th~ philosopher,
and many others you have named, were endued with an infallible spirit, or had any commission from God to be judge
what was heresy and what was truth in their -time! If so~
why then do you Quakers revolt from those old authors'
.
practice and opinion as to your doctrine?
For they never did own the light in man to be the very
God, as you Quakers do; and do you think that Augustine
and the rest would not ha.ve condemned the Quakers' principle
for heresy if it had been in their time? They would have
judged it to be the greatest h.e resy of all others: for a man
to believe their is no other God but the light within man,
and that neither the Father nor the Son hath never a body of
R
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their own, Augustine and all thos~ old authors .would hal'e
judged this to be anti-christian heresy indeed. I thonght you
would have been ashamed to bring old authors that lived in
the dark time of the world to prove your doctrine. Did I
ever bring any aut.hor to prove wh;tt I say against you, but
the Scriptures and my own revelation for what I have declared: but Penn hath showed his gross ignorance, to bring
. old authors to prove what he saith ; for Fox the Quaker hath
said, that they could have known the mind of Christ, and that
they were in Christ before the world was, if no letter of
Scripture had been written; so that Penn's knowledge is far
below Fox his father} notwithstanding his great learning;
therefore I perceive Penn is very ignorant, and hath had no
experience nor revelation of the light of Christ within him,
but what he hath read out of tqose old authors' books, which
doth cause him to talk and write after this rate; and, for my
part, I never saw any of those books he speaks of, neither did
I ever read a~y of those points they condemn for heresy.
We never read no books but the Bible, and the revelation.
of the seed of faith arising in me hath led me by the hand
to know the meaning of the Scriptures, and hath given me
such appearance, that nQ question could be asked in spiritual
things, but they have been easy to me; therefore I shall say
this unto you Penn, who hath been brought up at the University on earth several years, and there you have read several
books, as you have expressed, whereby you do judge these
things to be heresy, because those books did judge them
heresy: and are you sure those men you approve of would
not have judged Christ himself, when on earth, to have been a
blasphemer and deceiver, as'those did that heard him speak!
And would not those old authors have pel~secuted the apostles,
as those did in their time, for liars and deceivers, had they
lived in the apostles' time? Yea, I am sure they would: for
this is a certain rule , that he that will persecute a man for
error in religion, will as soon persecute the truth as error,
and call the truth heresy; for truth doth cause men to be
more mad to persecute it as heresy: why! because the reason
of man cannot grapple with it, nor comprehend it, which
causeth him to be angry and perse.c ute it as heresy: neither
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did God ever -give -non-commissionated men power to judge
of heresy in spiritual things j yet Penn hath no other proof
for those six heads to be old heresies, but the antiquity of
old authors' books, which Penn hath read at the University,
as m~y be read in his book.

CHAP. XXXII.
whatsoever I have learned in spiritual things, and as
to these six heads, it is from the University of Heaven, for I
have been at school in the University of Heaven almost 22
years :-" And I saw three books in heaven, and they were
given me all three to read in j-and the first book I read in it
was the book of the law of sin and death, which is the lett3r
of the law of Moses, which is a killing letter, which saith,
Thou shalf do no murder, Thou shalt not commit adultery,
Thou shalt not steal, and the rest; so that this book of the
law was a book of death to those that committed these things j
and as I read a little further, I foundjhis law of sin and
death written in my own heart, and in the heart of every
man; and I saw that all' men in the world were under this
law of sin and death, and that God had concluded all men
by nature under this law j and inasmuch as no man could
keep this law written in his heart perfectly, but break it
either in thought, word, or deed, therefore it is that every
man lieth under the judgment of this law written in his heart,
therefore this book of the law that was given for life, that
whoever did do it should live in it, yet by reason no man
could keep it perfectly, it became the book of death in all
men, which when ) had read I was exceedingly troubled
and perplexed in my mind what I should do to be saved;
then I turned myself to read in another book,that was opened
to me, even the book of conscience, and I read in this book
to see if I had been guilty of any ofthose things in the book
of the law in act j and I read in the book of my conscience,
that I was not guilty of any actual breach of this law written

BUT
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in my heart,_which w~s some e~se t9 my mind, that if I were
to suffer eternal death by this law, yet ' my torments would
be the less, because I had committed 110 actual sin; yet seeing that both righteous and ,unrighteous were concluded
und~r sin, and are by nature children of wrath, by the law
of sin and death; and that when God did raise the dead at
the last day, both small sinners and great sinners, and that
they should be judged by these two books, viz, the book of
the law written in man's heart, and the book of conscience,
when they are opened at the last day." As in Rev. xx. 12.
And I saw the dead, small and great, stand before God; and
the books were openf;,d; and another book was opened, which
is the book of life; and the dead were judged out of those
things which We1"e written in the book, according to their
works. "Then was I exceedingly troubled what to .do; and
I read in the book of conscience again, saying, Hold fast
thy integrity, and do not let it go, but as thou hast been righteous, keep thyself righteous still; and a little while after
. this, there was given unto me tbe book of lif~. to read in, and
it was opened unto me by th~ revelation of the seed of God,
the seed of faith in me; and 1. saw my name written in the
book of life, that the second death should not have power
over me, and that I should he judged out of the book oflife
in the resurrection, to wear :.l crown of life and glory to eternity ; and I have read in the book of life above twenty years,
and in the book of life I sawall those wonderful mystel'ie ~
and re~elations. the. prophets and apostles. had. con.cer~i~g
God bemg mamfest \n the flesh, and the deVIl bemg mamfest
jn the flesh, of hell, of heaven, of angels, and their natures,
and of the rise of the two 'seeds, and of the fall."
These things and many more have I llead out of these three
books in heaven, viz. the book ofthe law, the book of conscience, and the book oflife ; in these three books in heaven
is contained the original aJ)d council of God in all things
which h~ hath created, both i,n heaven above, and in the earth
beneath, and Qf hi$ secret decrees, which in a measure he
9id revelll JInt.o the prophets .and . apostles 'of 'old, and in a
measure Reeve and, Muggleton hath learned 'out of those three
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hooks ,aforesaid, the same knowledgeas those thafwent before
us; and when the book of the law was opened, I saw several
of the Quaker's people, and more especially their ministers,
were judged out of those things which were written in the
book of' the law and the book of conscience, and they were
judg>ed out of these two books to suffer eternal death; why!
because they made (t he light of the law written in their hearts
to be very God, and inasmuch as their consciences condemns
them for'rebellion against this God, the law' written in their
hearts, they are judged out of dIOse two books, that is, they
are judged and condemned by their God the light of the law
within them, and the conscience condemns them for rebel..
lion against the light of the law within them, which is their
God. Again, the ministry of the Quakers are led and guided
by the spirit of anti-christ, that is, the spirit of' reason the
devil, transformeq like unto an angel of light in these last
times, that bath cloathed themselves with an outside righteousness, seemingly more pure than any saint, both in their
words and apparel, no word must be placed out of joint ; and
as for apparel it must be plain, no ribbon, lace, nor gold but'ton must be wore by them; and above 'all, be 's ure you keep
your hat on before a magistrate, nay, put not your hat off
before the king himself, and let not the women make any
obeisance to the king himself, lest it be counted worshipping
the king; this is some of the Quakers' outside righteousness,
which seemeth to outstrip the righteousness 'of the prophets.
apostles, and saiuts in their time; but as to the righteousness
of faith which is the righteousness of God, the Quakers' people
are the worst of all, for they deny that God was manifest in
the flesh of Christ, they deny that Christ is God and man;
they deny the blood of Christ to be of any value to redeem
them that believe in it from eternal death; they deny and say
the soul of Christ did not die; they deny that the same body
of Chl'ist, of flesh and bone, that was laid in the gTave, that
did rise again, they deny that the same body of flesh and
bone, that suffered: death, that rose again and ascended up to
heaven, to be now a glorified body in !leaven, in the form of
man, as when he was upon earth; the deny the resurrection
of a body, when Christ shall raise the dead at the last day ;
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and if this be not the anti-christian spirit in this last age,
then there never was no spirit of anti-christ in the world at
all, as is spoken of in Scripture; but I have had perfect knowledge that the Quakers' ministry is the absolute ministry of
anti-christ in these last times, and that they shall be judged
out of those things which were written in the book of the
law, which they call God, and the book of conscience which
hath rebelled against this law; for I have known several
Quakers that hath committed actions of lust when they were
upon the rant, even against conscience, for which several of
them hath received judgment in this life, even the foul disease
poverty and beggary, besides their damnation hereafter.

CHAP. XXXIII.

AND when the book of life was 0 ened, I saw many old
authors tlIat did prophecy that tim. true God was in the /t1N"I'1
form and likeness , of man, when he created man in his
own image; and that he would descend from heaven to
earth in the womb of a Virgin, and became very man and
very God, and be found in the shape of man, and be like
unto man in all things, sin excepted; and that he should
suffer death, and rise again by his own power, and ascend
up to the same glory which he had before the world was:
these and many more glorious things did I see when the
book of life was opened; and I saw in the book of life the
authors of this faith, that God was a spiritual body in form
like a man from eternity; and I saw in the book of life,
Enoch that walked with God, and Noah who was righteous in
his g"eneration, and righteous Lot who receiverl the two angels, and Abraham the father of the faithful; Isaac, Jacob,
Moses, the Prophets, and Apostles; these were the fathers of
old that prophesied and declared the same things that Reeve
and Muggleton hath; so that these truths and secrets of God
that Penn and his old authors calls heresies, were declared
and prophesied of by those holy men of God aforesaid, whose
names I saw written in the book of life; and I saw when
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the book of life was opened unto me, thilt Reeve and Mug'.
gleton were the two last prophets and witnesses of the Spirit,
to finish the declaration of that great mystery of God, as
was prophesied of by his servants the prophets, God manifest
in the flesh, justified in the spirit, seen of angels, preached
unt.o the Gentiles, believed on in the world, received up into
glory. Thus I have given t.he reader some account of the
old authors of those six principles of truth as are substantially proved by Scripture before, as Reeve and Muggleton
hath declared, in opposition to those old authors Penn hath
brought out of those books he hath read at the University
to prove them old heresies. Thus I have given answer to
those six points that are of greatest concernment for men to
know, without which there can be no perfect peace to the
mind of man in this life, nor assurance of peace in the life
to come.
The last thing for me to speak something to that is of COllcernment in Penn's book, by way of reply, is the dispute between us in page 38; I confess I did speak two unsavory
words in the discoUl·se, being provoked, which I will not
deny, as .may be seen in the following discourse: and if those
two words had not been uttered by me, Penn's book had not
been worth two farthings but for waste paper; but them two
unsavory expressions put a great lustre to his book, and
doth yield comfort to many serpent-devils. But to the matter in hand: I do acknowledge that many of those passages
between him and me in the dispute, were as true as they are
related by him; but some of them are false as they are set
down; indeed, as Penn saith, he did stay too long before he
writ them down, so that his memory failed him, that he hath
writ some of those passages that passed between him and me
false, and some tme; but it would be too tedious for me to
repeat what is false and'what true, either will signify but little
to the reader; to let them pass as they are, I am willing that
mine enemies should suck what sweetness they can out of
them, or what poison, for I am very well satisfied in what I
said to him; and as for those two passages that seems to be
u_nsavoury, I shall give the reason by and by. ,Page 41. Penn
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calls me 'a liar, for saying William Smith, the Quak~r, was
dead, it seems he was not dead as was reported; but if Penn
had staid· his book a month longer, he had been-found a liar
fOl' saying he is yet alive, for now he is really dead, and passed through the first death into the second death; but let
Penn call to mind what false, lying and wicked reports hath
been raised of me by Quakers and others, how many times
I have .been dead and in prison, to the joy of their hearts,
and that Reeve left the world in t'Jrment of spirit. These
wicked lies and slanders have been reported ofus, but more
especially_of me, yet knowing my own innocency I never
charged any for reporting these lies of me,
.
The second thing in this discourse was this, that I said
William Penn the Quaker thou art a cheat and a deceiver;
neither did I speak this without some ground, for it was told
to me in what particulars, both at Cambridge and in ' Ireland,
by persons that knew Penn's beginning, and what his life was
better than h~ did ' himself: the reader may perceive that
this was before he had a rule .o f any estate, but what bis
father allowed him' ; but those persons are since dead, therefore they shall be nameless, and the things they reported of
him shall be nameless also before he peeped after the Quakers ;
but if they did slander him and report lies of him, they were
to blame; and if his conscience be clear, and not guilty of
those things, then let the blame rest upon the head of those
that reported lies, and his innocency will bring peace in
himself, so far as it extends: but upon these words, Penn
and his friend George Whitehead said, Though it was not
their principle to use the law, yet perhaps, said they, his
friends may make use of the law to make me prove what I
said: and upon their threatening what his friends might do,
I did so scorti what his friends could do in that matter, that
I said I cared not a f - for -them, nor what they could do:
and threatening what they could do by the law if they would
use it; whereupon I did say I did not value nor care a tfor him nor his friends, nor what they could do by the law in
that matter, neither did I care what they could do in the law
no more than the abovesaid. But let the read er mind the
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pride of these Quakers' hearts, that because Penn's father
was a man of estate, and in some power in the nation affairs,
therefore he boasted 'Of his friends, what they might do by
jaw; I never heard any- poer Quaker boast of their friend:
and if Penn's father had not been born before' his son, he
would never have boasted tof his fi'iends; but if he had been
bom before his father, as I was b'o rn before my father, he
~uld never have boas·t edof his friends, but might have been
cloathed i.n an old thread-bal'e black suit, like a sequestred
begging 'priest,. as I d~d look like: my meaning is, I do count
all those father!, that get estates, and leaves it to the son
that never J.<.new the getting of it, but the spending of it, such
men's fathers were born before them, as Penn's father was;
but such fatllers that' are po-or and 'can give the son nothing,
aoo yet the s()n by ·his laboul'-.a nd industry getteth a livelihood for himself, and doth rather help his father than .hinder
him, such a son may be said to be born before his fathel" as
I was, that never received sixpence portion of my father;
and if Penn h{td 1;>,ee~ . borp before his father as I was, I believe his suit had been more thread-bare than mine; for it
is known by many that Penn's father's beginning was low
and mean, his descent far lower than mine that hath left me
Jlothing; yet by the fortune of war, and his facing about to
the right and left, and s()mething else besides, he hath left
his son a considerable estate; and I do wish his son to make
much of that unrighteous mammon his father hath left him,
and say, Soul take thine ease, for thou hast goods laid up for
many yems; for I am sure it is all he shall have both in this
tife and in the life to come: and further, Penn shall know
t-o his eternal pain aDd shame, that my God whose dimension
is no bigger nor higher than a middle-statured man, as I said
to him; and that I d() justify that saying of mine still, that I
would not give a pin for that God which would save us both,
now I have given sentence of damnation upon you; neither
would I give a rush for that God that cannot die; for OUl'
faith is in that God that made man in his own image, whose
dimension is no bigger than a middle-statured man, even
the bigness of Christ Jesus, who became a little child, and
when he was a man he poured out his sou 1 un to death~ and
.s
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was absolutely dead for a space of time, as the Scriptures
doth te,s tify.
Thus I have said something in answer to every particular
passage in Penn's book that is of concernment, and to the
disputes between them and me; and as for the latter part
of his book, it contains nothing but a repetition of our
words, and the drawing objections out of his own dark
imagination against them. If he would or durst set himself to read the Scriptures, and observe contradictions in
them, as he hath in our books, he might bring ten contradictions in Scriptures, for one he hath picked out of our ,
writings; but I shall leave it to the reader that hath read
those books, and doth understand, whether they be not as
good sense, and builded upon as sure a foundation, as any
writings whatsoever, as the Scriptures themselves. To
consider and conclude.

LODOWICK MUGGLETON.

T H E END .
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Here followeth a declaration what the whole armour of God
is, and what is meant by the wilde'rness; and a description
of the wild beasts Ifought with, after the manner of men,
in the wilderness, as I was journeying and travelling
towards the heavenly Canaan, in those six years' time,
from the year 1662, to the year 1668, concerning my travels through the spiritual wilderness of men's hearts in
mortality, towards the spiritual and heavenly land of
Canaan. As followeth:

IT was the good pleasure of God to chuse me one of his t.wo
last prophets and witnesses of the Spirit, to declare that
gl'eat mystery of God being become flesh, or God being
made flesh, as the Scripture saith; and for that purpose the
Lord God did give me understanding of his mind in the
Scriptures, above all men in the world at this day; which
thing hath been made manifest, and is clear to many, by
those writings set forth by John Reeve and mysf\lf; this
commission given of God unto me, it was the third day of
February,165l. And then I was chosen of God to be John
Reeve's mouth, as Aaron was to be Moses' mouth; and as
Aaron's rod in his hand did smite the earth and waters of
Egypt, in the natural, it brought many natural plagues upon
the Egyptians; and Aaron's rod swallowed up the Egyptians'
rods; so hath this commission of the Spirit caused spIrItual
plagues to fall upon many despising spirits, upon their souls
and bodies to eternity; and when they have cast down many
curses upon me, I have cast down but one curse upon them,
and it hath swallowed up all their curses, so that none are
to be seen; and the curse I have cast down is but one curse
to them, and it hath swallowed up all tbeir curses, so that
none are to be seen; and the curse that I cast down, it doth
remain alone upon all serpentine spirits of men and women.
Also it is recorded in Scripture that Moses and Aaron
went through the nat.ural wildel'lless towards the promised
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land of Canaan) a tempol'alland, yet a type of the spiritual
and heavenly Canaan; and much trouble and opposition did
they undergo in the wililerness, with the seed of the serpent;
yet they being armed with the armour of God, even the commission of God that was put upon them; as upon Aaron the
mitre of salvation was set upon his head, the breast-plate of
lJOliness and righteousness was tied fast to his breast: the
ephod of prophecy was' as a white garment down to his feet;
and the holy oil of wisd~m and understanding was poured
upon his head.; it wet not his beard- alone, but it drenched
his beard throughout; and finally, it did run down his skirts
and rich attire throughout, signifying the sou'n dness of doctrine and integrity of life being the Urim and Thummim.
This was the armour of God, put upon Moses and Aaron
in that commission of the law; and this preserved them from
all their enemies that forty years in the wilderness, as they
journeyed toward tlIat temporal land of Canaan .
So likewise hath God, in these last times, chosen John
Reeve and myself his tWQ last prophets and witnesses of the
Spirit, to lead the Israelites indeed into the spiritual and
heavenly Jand of Canaan, which the 'other was a type of,
that is, all true believers of this commission of the Spirit,
might enter into eternal rest; that is, to have the assurance
of everlasting life in themselves; this is true rest in the solil
of man, which many can witness at this day. And let it
'not seem strange, or hard, or a thing impossible in these our
days, for m'en 'and women in the assurance of everlasting life
abiding in them .h ere in this life, for many can witness the
truth of it: for true faith is the evidence of things not seen
by the eye of reason, but by the eye of faith only.
Also I read in the Scripture, that the apostles were cloathed
with the whole armour of God in their commission of the
gospel, as Moses and Aaron was in their commission of the
law, and that many believing Israelites did enter into their
rest, that is, had the asurance of everlasting life in themselves, and so did enter into the paradise of God, and into
the spiritual rest and heavenly Canaan, that all true believers
{loth enter into in this life; this is that paradise the thief on
the cross did enter into that very d~ly he believed on Christ.
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And that the reader may understand that all 'Coromissionated men that are chosen of God, hath the whole armour of
God put upon them, that they may be made able to encounter
with all wild beasts, lik~ m!3n, without them, who are yet in
the wilderness, and not entered into their rest, as it was with
Moses and Aaron, as aforesaid; so it was with the prophets
afterwards, how did they fight in the name of the Lord with
. lion-like men, dragons, tigers, serpents, scorpions, in the
tjme of their commission.
And the apostles having the whole armour put upon them,
as you may see, Rom. xiii. ];J. Paul exhorteth the Romans
that believed his doctrine of Christ, to put off the works 'of
darkness, and to put on the armour of light. Now whatthe
works of darkness were, are expressed in the words before;
and what the <~rmour of light is, it is expressed in the words
following. So in 2 Gor. vel'. 7. Paul showeth how the apostles of Christ and true believers were endued with the word
of truth, and by the power of God, and by the armour of
righteousness on the right hand and on the left, made able
to encounter with all enemies within themselves and without, as may be seen in the words before and after ~n that
chapter.
Also you may see Ephes. vi. from the 10th to the 17th vel'.
Paul exhorting' all true believers of his gospel, to put on the
wbole armour of God, the words are these as followeth, beg'inning at the 10th verse, Finally,1fty brethren, be strong in
the L01'd, and in t?~e power of his might. Vel'. 11. Put on th,e
whole armour of God, that you may be able to stand against
the wiles of the devil. Ver. 12. For we wrestle not against
flesh and blood, but against principalities, against powers,
against the 1"ulers of the dm'kness of this world, against spiritual wickedness in high places. Ver. 13. Wherefore take unto
you the whole armour of God, that you may be able to withstand in the evil, dp,y, and having done all, to stand. Ver. 14.
Stand therefore, having your loins girt about with truth, and
having on the b1"east-plate of righteousness. Ver.15. Andyour
feet ~hod with the p'reparation of the gospel of peace. Vel'. 16.
Above all, taking the shield of faith, wherewith you shall be
able to quench all the fiery darts of tlw wicked. Vel'. 17. And
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take the ltelmet of salvation, and the sW01'd of llte Spi,.it,
'Which is the 'Word of God.
Here the reader may see, that the true apostles, and the
true believers of them, were armed with the whole armour
of God, which made them able to stand, and to encounter
with all wicked principalities of religion, which were become
spiritual wickednesses in high places; and as principalities
and powers which became as rulers in the darkness of men's
minds, to worship stocks and stones, as the Ephesians did
the goddess Diana; and as your heathen philosophers and
poets, who did imagine God to be the spirit and life of every
creature; and so by consequence they conclude that God is
nothing else but nature, and so doth adore an infinite unknown Being of beings, as the Quakers doth; and so they
worship the creature more than the Creator, as the Quakers
doth for the heathen; God is in them as they imagine, their
own life being the life of God, thinking God to be the earth,
the waters, the elements, the air; so they live, and more and
more have their being in God.
So the Quakers' Christ within them is so big to fill heaven,
earth, the air, and all the Quakers' bodies besides; for the
philosophers, heathen poets, and the Quakers' God is all
one God, for neither of them will own that God hath a person
or body of his own, not now, hereafter, nor never had; also
the apostles did encounter by this armour of God, with the
sect of the Sadducees, who denieth any resurrection of a
body after death; and with the Pharisee, who was tied to
the observation of the ceremonial law of Moses; these were
principalities and powers, and spiritual wickednesses that
did rule in the dark mind of man in the apostle's time, as
well as persecution in the rulers of the Jews; therefore
called spiritual wickednesses in high places, because the
imagination was high in those men aforesaid, to oppose the
doctrine of Christ's death, resurrection, and ascension,
which the apostles preached.
But the apostles having put on the whole armour of God,
and more especially the shield offaith, they were able to encounter and dispute against all traditional ceremonies llsed
in the law of Moses, and against all heathen philosophy and
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heathen poetry, and to prove that Jesus was the Christ, and
that Christ was now alive in that body he suffered death in :
and this I say, none but such as hath put on the whole armour of God could have fought against such wicked principalities and powers in high places, as aforesaid, but commissionated men, and those whose faith was strong.
Thus God hath put on his whole armour upon his chosen
proph~ts and apostles, and with these weapons have they
fought with many strange beasts after the manner of men ;
as Herod that great red dragon, Rev. xii.; and Herod that
f9X who beheaded John Baptist, and that generation of vipers that carne to John's baptism, and serpents that talked
with Christ, and fat bulls of Bashan, in David's time, and .
that devil that tempted Christ, these were all men, yea, wise,
prudent, and honoura ble men; yet called in Scripture dragons,
serpents , vipers, bulls, dogs, devils, foxes, with many other
names that belongeth to venom()us hurtful beasts, yet all but
men ; these were those beasts the prophets and the apostles
fought with in their time; and with such beasts have we the
witnesses of the Spirit fought with, which would be too large
to tell of all the acts and battles that hath been fought by us
the witnesses of the Spirit, since the year 1651, but shall
wave all things in this place from the year 1651, to the year
1662, and shall only speak of some of the most remarkable
passages and battles that I have fought with several wild
beasts these six years : I thought it convenient to let the
reader see the truth of what hath happened in some part
within these six years '; but what hath been acted by us the
witnesses of the Spirit the eleven years before, that may
happen to be recorded before I die for the age to come, therefo re I shall only speak of some particular passages that hath
been acted by me in this six years time, as followeth.
It was made known unto me, by the revelation of faith,
before I had a commission from God, that I should enter into
that heavenly and spiritual land of Canaan; and it was showed
me) by revelation, that I must pass through the wilderness
unto it, where many wild beasts and venomous creatures
should seek to devouf me, 01· destroy me, which thing I did
not well understand at that time ; but afterwards, appearance
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showed me what the wilderness was, and what wild beasts
and venomous creatures should seek to devour or destroy 0.'
devour me; but the voice of faith said unto me, Be not afraid,
be strong in the Lord, and in the power of h'is might, tllat hath
chosen thee one of his last prophets and witnesses of the Spi1'it,
to encounter with all wild beasts thou shalt meet with. And
as the first Aaron God choose to pass through the wilderness
toward the temporal land of Canaan; he was clothed with
the armour of God as aforesaid: the mitre of salvation wa s
set upon his head, the breast-plate ofholin~ss and righteousness was tied fast to his breast, . the ephod of prophesy was
as a pure white garment down to his feet, and gi I"t about
his loins with a pure girdle of gold, blue, purple, and scarlet;
and the holy oil, consecrated oil of the Lord, was poured
upon his head, and it run down to his feet.
So likewise when God chose me to be John Reeve's mouth ,
it was brought to my mind, thatAaron was given to be Moses'
mouth, and there was put upon me at that time the whole armour of God, which I did not well understand at present;
but the revelation of faith hath shined to me since in a large
measure. There was put upon my head, at that time, the
helmet of salvation, and upon my breast was put the breastplate of righteousness, the ureast-plate was double righteousness; the righteousness of the law} and the righteousness
of faith: and about my waist ~ was girt with the girdle of
truth, and my feet were shod with the doctrine of heavenly
peace, and in my left hand there was put the shield of faith,
and in my right-hand the two-edged sword of the Spirit;
thus being' armed with the whole armour of God, I was to
travel through 'the wilderness to the heavenly land: [have
met with great opposition in the wilderness, as I have
journeyed this sevente-en years; but I shall speak but of some
few things that hath fallen out this six years, as I said
before.
'
Now let the reader observe and mind what wilderuess
that was John the Baptist did come preaching', Mat. iii. 1.
it is said, He came preaching in the wildernes~ of Judea; sure
it cannot be supposed by wise sober men, that it was any
natural wilderness, where natural wild beasts do live, but
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altogether to the contrary; as you may see, vel'. 5, where it
is said, Then went out to him Jerusalem and all Judea, and
all the region round about Jm·dan. Sure this multitude of
people would never have gone into the wilderness to have
been baptized of John, had the wilderness been far from the
cities of Jerusalem and Judea; and can any sober, rational
man imagine, that the Pharisees and the Sadduces, who
were wise, prudent, and honourable men, would have gone
into the wilderness to have been baptized of John, had the
wilderness been far from Jerusalem, surely no; therefore
that wilderness John came preaching in, was no natural
wilderness, fO.r it would have been a vain thing for him to
preach to trees and bushes, or wild beasts; besides, that
cannot properly be called a natural wilderness that hath
snch a multitude of inhabitants near it.
But some may say, What wilderness then was it he
preached in'? To this I say, the barren hearts of the people
that dwelt in Jerusalem and Judea, and the region thereabout, was that wilderness he- preached in; and they were
called a wilderness because of the barrenness of faith in their
hearts to believe his report, that Christ the Saviour was now
at hand, as doth plainly appear in Matt. iv. And if it be objected, whe're then did Juhn baptize? To that I say, it was
a little distance, a mile or something more, 01' such a matteI'
from the city and tOWllS where water was, as it is in several
places near London, as Hackney,Bow, and such like; so the
peopl~ came to him -out of the cities and villages where the
water was, to be baptized of him in Jordan; so that the wilderness John preached in, and the wilderiless Christ was said
to be in, when he was tempted of the devil, as in Matt, iv. was
no other wilderness but the barren unbelieving hearts of the
people of the Jews that dwelt in Jerusalem, Judea, and the
region ronnd about, and not any natural wilderness, as ig'norant people do vainly imagine, but a spiritual wiiderness
in the hearts of men, being barren of all true faith, according
to the prophecy of Isaiah, Matt. iii, 3, speaking of JQhn the
Baptist, saying, The voice of one crying in the wilderness,Prepare ye the way of the Lord; make his paths st1'aight ; this was
that spiritual wildel'llessed hearts that John preached in, and
'T'
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that Christ fasted in when he was tempted of the devil, and
no natural wilderness, whatever men do imagine to the COlltrary; for this spiritual wilderness in men's hearts, is in
opposition to that natural wilderness Moses and Aaron led
the children of Israel through, toward the temporal land of
Canaan.
And such a like wilderness as this have I journeyed towards the heavenly Canaan this many years, and have
preached or declared the doctrine of the true and the right
devil. In the wilderness of England, -that is, in the barren
un believing hearts of the seven churches of Europe; and some
of all the seven churches hath either heard me speak, or seen
my writings, and a few of all the seven hath believed. Yet the
wilderness is yet large still, and I have travelled already
through the sixth part of the wilderness, with great hatred,
malice, and persecution, from several wild beasts in the wilderness of England, that is, the six churches; and now there
is only one part more of this wilderness for me to journey
through, before I can come at the promised land; and the
wild beasts doth live in this latter part ofthe wilderness, being nearer to the land of. Canaan than the other; for this
part seems to border upon the edge of the heavenly Canaan,
which makes the wild beasts, that inhabit there, to rage and
roar, at me; for they are exceedingly moved at the sight of
me, fearing that I should slay them with the two-edg-ed
sword of the Spirit that is put into my mouth, and pass into
the promised land, which God hath promised me and all true
believers of this commission of the Spirit.
.
Therefore I shall let the reader understand some part of
the opposition and battles that I have fought with the wild
beasts in this part of the wilderness, which seemingly lieth
upon the edge of the heavenly Canaan, is as followeth. In
the year 1662.
As I was journeying in the wilderness of Derbyshire, there
came many serpents, and put forth their stings, thinking to
hav~ stinged me by the feet; but my feet being shod with
true heavenly peace, their sting'S could not enter: so I smote
them with the two-edged sword that was in my right. hand,
and wounded the heads of most of them, and their venomous
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stings was cut off, so that they could not hurt, so they crept
away; the serpents were five or six Quakers at Nottingham
and Mansfield.
After this I journeyed a little further, and there ' came
forth another serpent; he ,Was not speckled, but more like
the colour of an old adder, and something brown; when he
saw me he lifted up his head, and put forth his sting a.great
way out of his mouth, thinking to have stinged me in my
loins, between the breast-plate and the feet; but I having
the girdle of truth about my loins, his sting could not enter;
so I smote him upon the head with my SWOl"d of the Spirit,
and cut off his sting, so that he cannot hurt none with his
sting no more; this serpent-adder was Edward Bourne the
Quaker, · spoken of in my book, called" The Neck of the
Quakers Broken."
After this, as I was journeying a little further in the wilderness, towards the promised land, there came forth out of
the fearn and mossy ground, two fiery serpents, whose
stings were present death, where the brazen serpent could
not be looked upon immediately; but I being armed with
the whole armour of God, I knew myself able to encounter
with them both: but when they had both sight of me, they
crept apace till they came near me; they looked very fietce
and fiery, and their stings were very long and poisonous;
and they lifted themselves up both together, and thrust their
stings at my breast, supposing it should have touched my
heart; but I having a double breast-plate of righteousness
upon my breast, which covered my heart, that is, the righteousness of the law, and the righteousness of faith was
on my heart, and upon my breast, so that their stings could
not enter there; they seeing this, their stings could not enter my breast, they both lifted themselves up a little higher,
standing' as it were upon their tails, with long fiery stings,
they made at my head; but I having the helmet of salvation
upon my head, so that they could not enter there neither. So they both lifted themselves up again, and made at my
face, but the shield ef faith in my left hand kept them off;
so with the sword in my right hand 1 smote them both, at
one blow, upon their heads, and cut out both their stiligs
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that came out of their mouths, and they could do no hmt '
any more, but any child might handle them, and not be hurt
by them, because their fiery poisonous stings was taken out
of them by one blow of the two-edged sword I smote them
with, so they crept away from me, and I pursued them no
further; they hid .themselves in the mossy ground in the
wilderness, their stings being both cut out, and wounded in
their heans; it is thought one of them died a while after of
the wound in his head, and the loss of his sting.
These two fiery serpents, they were William Smith and
Samuel Hooton, two Quakers spoken of in mY 'book, called
"The Neck of tile Quakers Broken," there was many venomous beasts, as vipers, asps, &c. that leaped on me, but I
cast them off me to tlle ground, but several of the vipers
leaped upon me again, thinking to have poisoned me with
their stings; but I did as Paul did, cast them into the fire;
so I did cast them into the fire of hell, there to burn eternally.
Also there was many wasps, whose stings was in their tails,
flying about me to sting me, but their stings could not hurt
me; this battle was fought with those two fiery sel'pents,
and other venomous beasts in the year 166~, as may be read
in that book aforesaid.
After this, as J was travelling a little further in the wil.
derness, there came forth a great red dragon, very fierce and
fell; he was exceeding fat and fuJI of fury; he had two
great wings on the sides of his breasts; and his tongue was
as it were all in a fire with the poison that was in it, as if it
h~d been long soakeci in poison many days; and when he
opened his mouth he cast forth poison, and whoever this poison did bite upon, it did venom and much hurt; but as soon
as ever this dragon perceived me come towards him with the
two-edged sword in my right hand, and the shield of faith in
my left hand, he lifted up his two great wings, and stood, as
it were, upright upon his feet, and thrust his tongue a great
way out of his mouth; so I drew near unto him, and he
cast forth poison upon my breast, but my breast-plate being
dOll ble, as aforesaid, the poison could not enter; so I smote
him on the breast, between his wings, with the two-edged
sword) and loosened his two wings, so that no strength was
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in them to bear him uf> any longer, and he seeing himself
wounded in the breast, he roared and cast forth poison out
of his mouth upon my head; but I having the helmet of salvation upon my head, the poison could not touch not so mnch
as an hair of my head; so as he put forth his tongue again,
thinking to pour out his poison upon my face, I smote him
with the sword in my hand another blow, and cut off great
part of his venomous ton~ue, so that he departed from me,
being wounded, into the thick bushes, ,a mong the serpents
and adders in the wilderness, as we go to tile heavenly Canaan, and there this dragon died about a year and a little
more after he was wounded. This great red dragon it was
Richard Farnsworth, Quaker, as may be read in "The Neck
of the Quakers Broken," and of the battles fought between
him and me, this was in the year 1663. .
'
After this it came to pass, as I journeyed a little further
in the wilderness, in the year 1664, there C\lme forth out of'
the mossy ground, a speckled serpent, and when he heard
the sound of my feet he came out of- his hole, and would
have stung me by the feet, for ' he clinged or winded round
my feet, but could not get his sting to ent~r, so I ismote him
upon the head with my two-edged sword, and as I lifted up
my sword fi'om off his head, the edge that was uppermost
cut off his sting, so he crept away, with the wound in his
head and his sting, out into his hole or dunghill again; so
I heard no more of him to this day; this speckled serpent
was Thomas Taylor, Quaker, who-was ,then in prison in
Y orkshiI'e ; it may be seen, his serpentine nature, and wicked
poisonous sting he put forth against me, and the truth declared by me, in the letter I writ to him, which is joined -to
q The Neck of the Quakers Broken,"
After this, as I was journeying a great way further in the
wilderness of England, something near tbe Land of Promise,
in the year 1667, there came out of the wood a great old fat
fox; this fox had no horns} but, howe'ver, he Lad ears, and
they stood both upright, as stiff as if his ears had been horns;
also this fox had two teeth before as sharp as needles, that
what duck or goose-neck he set these two fore-teeth in were
~ure to be carried away, in that he threw their bodies upon
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his back, and kept their necks between his two sharp teeth
like needles, and his ears being stroug and stiff', they could
not roll off his neck; this fox seeing me travelling in the
wilderness marvelled that I should pass through so many
dangerous places, where dragons, serpents, and several other
venomous beasts did inhabit, and yet not slain, nor wounded
no where; so this fat fox leaped at my neck, thinking his
two sharp teeth should have met together, as formerly they
had in several .o thers; but I bare him off my neck with the
shield in my left hand, and with the sword in my right hand,
I smote him upon one ear, which makes it hang down, and
cannot stand up stiff like the other. Again, this fox leaped
at my breast, and as he was leaping up I smote him upon
the two sharp teeth with the edge of the sword, and brake
them in pieces, which made him raging mad, because he
cannot now bite me nor nobody else more, for his two sharp
teeth like needles, are broken to pieces, and his ears that
stood so stiff like a horn, it now hangs down, it only hangs
by the skin. This fat fox I fought with in the wilderness,
it was old George Fox the Quaker, as may be seen in that
book of mine, called, "A Looking-Glass for Quakers, how
they may see themselves to be right Devils."
Afterwards in the year 166~, I journeyed further in the
wilderness, where the wild beasts of divers kinds were very
thick, grazing in the barren wilderness; some fed upon moss
and short grass, others upon the dust in the wilderness; some
upon acorns, haws, and sloes, and such things as the wilderness wOllld afford; this part of the wilderness it was something near Jordan, as London, something near the land that
flows with milk and honey; and before I did encounter with
any wild beasts any more, I thought to be still and rest a
while; but as soon as I laid down my sword and shield,
thinking to have a little rest after the battle I had fought with
the great fox aforementioned, and knowing that I must fight
with several wild beasts in this place; but as soon as ever I
thought to take a little rest, there came suddenly upon me a
wild bull, I never saw him orthoughtofhim till he roared atme,
his noise gave a great sound in the air, as if it had thundered,
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and he was almost upon me before I could take up my sword
and shield: his horns were short but very sharp and strong,
and his sharp horns were rnnning full butt at my breast,
thinking to run them through my heart before I could take
np my sword and shield to defend myself; but I laid my two
hands upon his two horns, and by that strength which was
given me, I slang him about, and he burst asunder and died
in less than three weeks after; so was I delivered from this
fierce wild bull, who would have destroyed me with his sharp
horns at one push, had he entered my breast; but by the
strength of my God, whom I served, he burst in sunder, and
so died, and I received no harm: this wild bull who roared
at me, and ran his horns at my breast, it was Thomas Lee,
speaker of the Quakers.
Afterwards, in the year ]668, I journeyed a little further
in the wilderness, near Jordan-Loll(lon; there came forth,
ont of the dirty mire, a wild boar; his bristles were all offhis
back, and he was so besmeared and daubed with his own
dung that his flesh could hardly be seen, also he stank, that a
man might have smelt him at a great distance before he came
neal' ; he was very giddy in the head, as if he were phrensy in
the brain, for he could live with less food than any of the
wild beasts in the wilderness, being much given to fasting,
which made his head to totter or joggle, and his eyes dazzle,
and his brains to bang loose; sure he fattened in his own
dung, which made him so to glory in his shame; for he would
run among many clean beasts, as if he we.re as clean as any,
when as tbe clean beasts could not endure the smell of this
wild boar: this wild boar had two long tusks stuck out of
the tW9 sides of his mouth, and with these he did hurt many,
for where he smote with his tusk he made a wound: so he
IH~al·ing the sound of my feet as I was travelling in the wilderness, this wild boar came gruntling with a few bristles
about his neck, stood upright with , his two great tusks a
great way out of his mouth; he seeing me, he made at me
with all his might, thinking to have smote his tusk into my
leg, but I smote him with the two-edged sword between his
two ears, which made him shake his head, for his ears are
loose; and he finding his, head very dizzy, but his tusks yet
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sound, he made at me again, thinking to have wounded me
ill the leg: so as he was throwing his head aside, as boars
used to do, I smote him upon that tusk next to me, and the
sword went through his mouth, and brake the other tusk also,
so that he is.now disabled for ever for doing any more hurt,
either with his head or with his teeth: this wild boar is one
Solomon Ecle, a Quaker, spoken of in that book, called,
H A Looking Glass for George Fox.. the Quaker."
After this, in the year 1668, .it came to pass, that many
vipers who leaped upon me with poisonous stings, but I cast
them off' me into the fire of hell; but there came two vipers
above all the rest, which leaped upon my breast, thinking to
venom my heart, so as to make my breast swell; but I hav~
ing a breast-plate of double righteousness, as aforesaid, their
venomous tongues could not enter, so I wiped them off my
breast, and they fell on the ground; so they recovered themselves again, and they both together leaped upon my head;
but the helmet of salvation being upon my head, for that
was never off' me night nor day this seventeen years, so their
venomous tongues could not enter there neither; so I cast
them down upon the ground again; then immediately one
of these vipers leaped at my face, with great venom in his
tongue, against me and my God; I seeing this, I smote him
with the edge of the sword, even through and through his
venomous tongue, and cast the body of him into that eternal
fire of hell, where he can in no wise get out; the other viper seeing his fellow viper thus' smitten, and thus sentenced
by me, he also leaped at me, so I smote him with the edge
of the sword also, even the sentence of etemal death; then
they were both enraged, and in a flame with the fire of hell,
and so departed from me, casting out abundance of poison,
and foam of venom out of their mouths at me at their departure: and a matter of five days after this battle was
fought with these two strange vipers, I heard that one of
these two vipers was going out of the body, but it was a
matter of twelve weeks after he received his deadly wound,
before he did quite depart or go out of his body. These two
vipers I fought with, it was upon the 7th day of October, in
the year 1668; and these two vipers, George Whitehead and
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Josiah Cole, two Quakers, and speakers of the Quakers; and
since Josiah Cole is gone out of the body, as they do vainly
imagine, but I say he iF! gone through the first death into the
second death, where George Whitehead shall go in his time,
where they shall never see light more to eternity: these were
two such vipers as came to John's baptism, Matt. iii. '7.
After this it came to pass, as I was journeying in the wilderness near Jordan, there came forth of the wilderness a
young spruce serpent, he was very quick and nimble; he was
hardly a year and a half old, his sting was hardly grown to
perfection, for he knew not well whether his sting was in his
head or in his tail; if he had, he would have had a care of
leaping upon the sword's point as he did; he had been in the
wilderness but a year and a half, or thereabouts, amongst
some old serpents, foxes, dragons, vipers, boars, bulls, and
other wild beasts; and he hearing so many of these serpents
and wild beasts to be overcome and beaten before me, and
yet I received no wound; he was conceited, being young
and nimble, to leap at the first leap upon my head, thinking
if he could sting me there, he might trample me under his
belly, or that I might fall under his belly; and as he drew
near me, or crept near me, he put forth his sting out of his
mouth, it was sharp and long, but very small and slender,
but it was poisonous enough for the time of its growth; and
as he began to raise himself up to leap at me, I smote him
upon the head with the edge of the sword, and the point of
the sword went through his sting, so that his sting cannot
hurt now at all, though he hath endeavoured since; so he
went among the wild beasts in the wilderness again, and
Iieth in some hole in the earth. This young serpent it was
William Penn the younger Quaker, who newly peeped into
the Quakers' anti-christian principle, being a scholar, grew
so proud, and full of conceited wisdom, that he would trample me and my God unde,r his feet as dirt, for which thing's
sake hath the wrath and vengeance of that God-Man, the
Lord Jesus Christ, whom I own, pursued and overtaken
several of that cursed crew of anti-christian Quakers, who
despiseth such a God that is in the form of a man. I have
his own writing to show the truth of this.
u

146
After this battle with the young serpent, being in the wilderness near to the waters of Jordan, the serpents, vipers,
and all manner of wild beasts were very brief, that I could
have very little respite for fighting with one or other of them ;
for they were more numerous in this part of the wilderness
than in all the rest which I travelled through; so I being
weary, was willing to rest myself awhile, before I journeyed
any further; but as soon as I was laid down to rest, there
came forth of the thick bushes in the wilderness an old shespeckled serpent, and I heard her hiss very loud as she crept
out of the bushes before I saw her; so I armed myself ready,
but when I saw her I marvelled, for I did not think that sheserpents had such long fiery poisonous stings; it was more
long and poisonous than any he-serpent I met with before;
but that I knew she was the mother of another he-serpent
spoken of before, I should have rather taken her for an old
she-bear robbed of her whelps; for after she had first hissed
aloud, afterwards she roared and spit poison out of her mouth;
the poison lay upon the top of her tongue like soap-suds)
and a sharp sting like a needle stuck out a pretty way beyond the poison; so I viewed her as she crept near me, and
as she lifted up herself, standing as it were upon her tail, she
put forth her tongue with a sharp sting like a needle, and
the poison like soap-suds upon it, so I viewed it well, I
smote her upon her poisonous tongue with the edge of the
sword, and cut the sting and venom quite out, so that she
is disabled for ever doing' any more hurt with her sting;
this she-serpent was Elizabeth Hooton, the mother of Samuel
Hooton, a she-Quaker; her letter is to be seen, and my answer to it.
And immediately after the hattIe was ended with this sheserpent, there came forth out of the wilderness, being angry
that this she-serpent was so disabled by my sword, three mad
Lulls, they roared upon me, I heard their noise, for they
roared all together, but I saw none of them, for they would
110t appear because I should not see what colour they were
of, nor smite them with the edge of the sword in my righthand; but I suppose they were all Quakers; they sent a
large letter to me with never a name but letters only. ~everal
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other serpents and wild beasts in the wilderness have I
fought with this year 1668, but these mentioned are the most
eminent to be upon record. Thus, after the manner of men,
I have fought with several sorts of beasts in the wilderness,
as Paul did in his time, In hope (if the resurrection of the
dead, some to everlasting glory, and some to endless misery.
1 Cor. xv. 32.
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